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THE VOICE OF MY HEART

IF 1 LOOSE EVERY THING IN THIS WORLD
EXCEPT THE COPY OF HOLY QURAN, I
WOULD NOT FEEL LONELY IN THE
WORLD.

(IMAM ALI BIN AL- HUSSAIN. A.S. AL-KAFI
2: 603, Ayashi 1: 333)

It is also very true for me. My [riendship with
Quran started some 25 years back, at the age of 17.
Before that it was just a book of recitation for me.
Believing that it is the final book of law, which
was revealed on Holy Prophet (S.A.W), I never
doubted its authenticity. During my education in
religious seminaries it was not more than a book
for reference in the matters of jurisprudence and
ethics. [t had never been a “dialogue™ between my
God, whatsoever and me. Then God blessed me by
enabling me to develop a friendship with i, and by
the passage of time, it has impressed me so much
that [ cannot imagine my life without a copy of the
(Quran.

Needless to say, that thousands of books came in
my way, during my smooth immersion in the
depths of Quran. No doubt, the “Big Fishes™ tried
their best to stop me on my way, but God grasped
my hands and pulled me close to His Chest. | have
opportunity of knowing Arabic, Persian, English,
and Urdu languages, and reading and writing in
these languages is not a problem for me, by the
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mercy of Allah. T tried to study all the authentic
material available in these languages on Quran.
Every book has its own flavor, merits and
demerits. It would not be justified to praise one
and neglect the other,

For me detaching of thousands of its layers can
only discover the significance of Quran, and each
layer 1s completely a Divine Book in itself. This
task is beyond human potentials. But T would like
to point out two major aspects: (a) Quran is the
only existing Divine Book on the ecarth which
remained safe from alterations, interpolations, and
contortions, (b) and it is a dialogue between the
God and the man, between the Creator and his
Creature. Its importance cannot be denied on
individual and collective levels.

On the basis of my personal experience 1 firmly
believe that Quran starts revealing its true
meanings only on those individuals who begin to
feel the presence of Allah in it. This persons starts
hearing the God through written words, he can
listen to the voice of Allah, really, His own voice
and dialect. It is not easy to be believed and
accepted, but it is true because it is related to The
Truth.

QQuran repeatedly refers to the previous books
revealed .by God on earlier prophets. These
references led me to study the available literature
on the subject including the Holy Scriptures, or the
Canonical Books called The Bible. I studied the
relevant books as much as I could. There is no
doubt these studies helped me a lot in grasping the
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real meanings of a large number of verses. Had it
not been so, these verses of Quran would have
remained “completely covered” forever.

I have frequently shared my knowledge of the
scriptures with the readers in order to make them
understand its importance, which can be sensed
more appropriately in Western and American
countries. where the Muslims daily face criticism
on Islam and religion as a whole. The Higher and
Lower Criticism of the Bible compelled the
thinkers and scholars to reject not only the Bible
but also religion entirely. The Old Fathers and
Rabbis are responsible for the creation of this
horrible scenario. They committed the crime of
mixing the “culture” and their “worldly desires” in
the religion in such a way that their divorce has
become impossible.

It is my strong belief that Quran was not
revealed merely for the Muslims, but it also
addressed the spiritual needs of the other people.
In my opinion it is not good to close our book to
those to whom God addresses in the words “O’
People”. God has not held back his words from the
pagans.

The historical, archaeological,
anthropological, philosophical, psychological and
even physiological analysis of the scripture and its
figures is on its way. Saul and some others have
been declared neurotics and epileptics. Bible is
facing a tough time since last two hundred years.
Muslims might face such analytical problems on
the basis of “Culture Mixing” and “Neoplatonic
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[deas™ in their theology. It is the right time for
revision and rewriting of our theological conceplts,
Why should we care for a little improved version
of Philo in the name of Islam? We have to present
ur Holy Book before the well-oriented people of
he world in the most “convincing” manner. It is
he need of the hour.
I will not speak high about my present work
n your hand, rather | would say very humbly, that
have tried to explain the Quran very sincerely.
Aay Allah keep us on the right path.

IR. MOHSIN NAQVI,
ALEIGH, NORTH CAROLINA. DEC 6, 2001,
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THE PROLOGUE
THE FACTS ABOUT QURAN

The Quran and its names: The most Famous
name of this Holy Book is The Quran, which has
been mentioned in it for more then 58 times as in
16: 98, 56: 77. The agreed meanings of this word
are “a book which is read most frequently”.

The second famous name is al- Furgan, which
is used in the book for 7 times, as in 25: 1, and 8:
29, The word furgan is derived from frg, which
means” a criterion between the right and the
wrong. At other places this word has been used in
different meanings.

Kitab, or “Book”, is a famous name given o
the divine scriptures including Quran. This word
has been used for more than 255 times in the
Quran, as in 2: 2; and 15: 1,2, 9.

Al- Zikr: 1t has been used for The Quran at
different occasions. In 15 9 it is said, * we
revealed this zikr and we are its guardians”. And at
21: 5 it is mentioned, * this is a noble zikr”. In
Arabic language it has very vast implication.
Commonly its meanings are ‘remembrance and
advice’.

Tanzil: Allah has named his book as Tanzil in
different verses of Quran as in 26: 192, It is from
the root word nzl, which means ‘coming down, or
sending down’, Tanzil means a thing, which has
been send down gradually. Quran has been so
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named due to the fact that it was revealed on Holy
prophet (S.A.W) during the period of 22 years and
6 months.

These are the most famous names ol Quran but
some scholars have given more then 90 names of
Quran indicating 1ts different attributes. Allama
Sayuti, in his book al- Itqun has quoted 55 names
of Quran from Zarkashi's book al- Burhan. See, 1:
#6. Abul Futooh Razi has mentioned all the verses
of Quran in which these names have appeared
(Tafseer Abul Futooh Razi, 1; 7-10).

THE WAHTAND ITS MEANINGS

[t 15 an established belief of all the Muslims that
Quran was given to Prophet (S.A.W) through wehi
or revelation. In Quran this word has been used in
some different meanings as described in the
following lines.

fntuition: The word “wahi” has been applied on
normal human intuitions, as in the case of the
mother of prophet Moses. Allah says ‘1 caused
intuition to the mother of Moses to feed the child
and put him in the “water stream’ (28: 7).

Neatieral inner guidance: There is a system of

natural innate guidance in human beings as well as
in the animals. This inner guidance has been called
as wahi in Quran. About the Honey Bee, Allah
says *and we naturally guided the bee” (16: 68).
Secret gestures: The word wahi has also been
used in the sense of secret gestures by which
people convey their messages (o each other. These

14
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meanings are intended in 19: 11, in which Prophet
Zakeria's (A.S) event has been reported.

Gestures by the organs: In Arabic Language
this word has also been applied on this sort of
sestures. Ibn Manzoor Afriki has mentioned many
verses, from Arab poets, in this regard. (See, Lisan
al- Arab)

Satanic Whisperings. Quran has used  this
connotation in many lines, such as 6: 112, and 6:
121.

Obviously the revelation of Allah on his
Prophets does not include thesé senses ol the word
and it has some special concept attached to it

Revelation through Angels: 1t has been the
most common way of revelation on prophets from
Allah, right from Adam to the last prophel
Mohammad (S.A.W). According to Quran the
archangel Gabriel brought down the messages of
Allah on His last Prophet (S.A. W) (26: 192- 194).

Conversation with God: Quran indicates a
second way of revelation in the form of direct
conversation of God with the Prophet, as mn the
case of Prophet Moses (A.S) in mount Sinai. (42:
51)

Inspivation  on  the  heart  of  Prophei:
Sometimes the words were inspired into the heart
of Holy Prophet (S.A.W).

All these three ways of revelation have been
mentioned in 42: 51, of Quran.

It is also mentioned and made clear, in the
Quran that the Prophet Mohammad (5.A. W) was
not the only prophet who was blessed with the
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revelation of Allah. He received the message of
Allah like his predecessors, Noah, Abraham,
Ishmael, 1saac, Jacob, and other patriarchs, Jesus,
Job, Jonah, Hood, David, Solomon, and all the
other Prophets. (4: 163, 164)

THE NATURE OF REVELATION

Harith bin Hisham asked the prophet to describe
the nature of revelation on him. Prophet (S.A.W)
said: Some times it is like the sound of a ‘ringing
bell” and it is very hard and difficull on me, Some
other times angel Gabriel comes to me in the shape
of a man and ‘narrates the word™ which |
remember and keep in my mind. (See al- Itgan, I:
76, Behar al- Anwar, 6: 6649, Sahih Bukhuéi, 1: 27)

These were the two ways ol revelation-on Holy
Prophet. Some scholars have tried to explain the
phenomenon of wahi in terms of psychology, but
vainly. “Wahi' from Allah is not a psychological
matter; it is the provision of knowledge from
Allah, the omniscient. Here | would like to quote
the views of famous Muslim philosopher Al-
Farabi, regarding the knowledge and intellect of a
‘Prophet’. * The supreme ruler [i.e., the prophet]
without qualification is he who does not need
anyone 1o rule him in anything whatever but has
actually acquired the sciences and every kind of
knowledge; he has no need ol anyone to guide him
m anything. Such a one is able to comprehend
each of the particular things he ought to do. He can
guide others safely in all matters in which he

16



instructs them, employ all those who do any of the
acts for which they are equipped, and determine,
define, and direct these acts toward happiness.
This is found only in the one who possesses
superior natural dispositions when his soul is in
union with the active intellect. He can only attain
[his union with the active intellect] by first
acquiring the passive intellect called the acquired
(al- agl al- mustafad), for as is stated in On The
Soul, union with the active intellect results from
possessing the acquired intellect. This one is the
true prince according to the ancients; he is the one
of whom it ought to be said that he receives
revelation. For a person receives revelation only
when he attains this rank, that is when there 1s no
longer any Intermediary between him and the
active intellect: For the passive intellect i1s like
matter and substratum to the acquired intellect;
and the latter is like matter and substratum to the
active intellect. It is then that the power that
enables one to understand how to define things and
actions and how to direct them toward happiness
emanates from the active intellect to the passive.
This emanation that proceeds [al- ifadat al-
ka’inah] from the active intellect to the passive
through the mediation of the acquired intellect is
revelation [wahi]. (Lerner and Mahdi, Medieval
Political Philosophy, P.36. Toronto, the free Press
of Glencoe, 1963)

Almost all the scholars and historians have
agreed that Prophet Mohammad received his first
revelation in the Cave of Hira at Mecca at the age

17



of 40 years, and that the first revelation contained
the first five verses of chapter 96.

Thereafter He did not receive any revelation for
a short span of time. The silence broke, and Holy
Prophet received the next revelation Le., chapter
74.

HOW QURAN WAS SCRIBED?

Prophet Mohammad (S.A.'W) appointed 40
scribes (amanuensis) to write the Quran, from time
to time, on different articles, which were used for
this purpose in those days, Like paper, leather,
parchments, stones, wooden tablets, the shoulder
blades of oxen, and the breasts of men. They were:
Abu Bakar, Omer, Othman, Ali, Zaid bin Thabit,
Ubai bin Kaa'b, Zubair bin Awwam, Abu Sufyan,
Muaa’wiah, Yazid bin Abu Sufyan. Saeed bin
Aa’s bin Umayah, his two sons Aban and Khalid,
Hanzalah bin Rabi Asadi, Muaaygab bin abi
Fatima Sadoosi, Abdullah bin Argam Azhari,
Sharhabil bin Hasanah, Abdullah bin Rawaha,
Talha bin Ubaidullah, Saad bin abi Waqgas, Aamir
bin Fahirah, Abdullah bin Saad bin Abi Sarah,
Thabit bin Qais, Alaa bin Hazrami, Khalid bin
Walid, Amar bin Aas, Mughirah bin Shaabah,
Huzaifa bin Yaman, Huaitab bin Abdul Aziz
Aamri, Fatima Sadoosi, Alaa bin Ugba, Jahim bin
Salat, Hasan bin Numair, Arqam bin Abi Argam,
Hatib bin Amar, Abu Salma bin Abdul Ashhal,
Musaa’d bin  Umair, Abdullah bin Jahash,
Abdullah bin Zaid, Mohammad bin Salma Ansari.

18



(Tarikh al- Quran, Zanjani, 42; Tarikh al- Quran,
Dr. Abdul Saboor, 53-56; and Tarikh Quran,
Ramyar, 66)

QURAN AND ITS COMPILATION

Quran was gradually revealed in 22 years and
5 months, gradually. The history of revelation on
Prophet (S.A.W) is evident that it is not present in
chronological order. There is no doubt that Prophet
(S.A.W) himself took care of the compilation of
Quran during his own life time, and those who
think that the different portions of Quran were
gathered together and compiled in a book form
later during the reign of Caliph Abu Bakar are at
fault and misguided.

Zaid bin Thabit, one of the scribes of Holy
Prophet says, ‘we used to compile Quran from
different pieces in front of Holy Prophet’. (Al-
Itqan, 1: 99, al- Burhan, 327, Mugaddamatan, 49)
This statement clearly shows that the writers of
revelations were engaged not only in bringing the
text in black and white but they were also busy in
compilation of Quran according to prophet’s
instructions. It may also be noted here that Thabit
has used the pronoun ‘we’, instead of ‘I", which
indicates that the people involved in writing and
compilation were more than one. Zaid acquired the
present ‘recitation’ of Quran from the Prophel in
Madina. Naturally he was unable to learn the
previously revealed verses from the Prophet. as he
was a minor.
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In support of my thesis I would like to refer the
readers to a tradition in which Ubai bin Kaa’b has
reported the excellence of chapters from the Holy
Prophet in the same order as they appear in the
Quran in our hands, There existed some traditions
in which it has been reported that the companions
of Holy Prophet used to ask him about the chapters
of Quran and its order. Definitely Zaid bin Thabit
was one of them, and his different colleagues have
narrated hus above quoted saying. (Mugaddamatan,
48.49) It i1s also an established fact that Holy
Prophet always guided his scribes to write down
the ‘recently revealed’™ verses before or after
certain verses. (ibd, 26, 27) Allama Abdullah
Zanjani has quoted a tradition from Imam Jafar
Sadiq (A.S) in which he says’ Prophet asked Ali to
gather and compile the Quran, and Ali did it and
sealed it duly’ (Tarikh al- Quran, Abu Abdullah
Zanjani, 42) Tabrani and Ibn Asaker have quoted
from Shaabi as saying: ‘six companions from
Ansar compiled the Quran’. (Muntakhab Kanz al-
Ummal, 2: 52) Qatadah says [ asked Anas ‘“Who
compiled the Quran during the life of Holy
Prophet? He replied: Four persons from Ansar did
it, they were Ubai bin Kaab, Muaaz, Zaid bin
Thabit, and Abu Zaid. (Bukhari, 6: 103)

The saying of Zaid bin Thabit, quoted above,
has been reported by Hakim through sahih chain
of narrators. Hafiz Sayuti has reported the
comments of Hafiz Behaqi on the saying of Zaid
in these words:" it shows that the verses of Quran
were placed side by side and the whole book was
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compiled in this order’. The tradition, narrated by
Uthman bin Abul Aaas, is a clear proof of Quran’s
compilation in the life of Holy Prophet. [Musnad
Ahmad bin Hanbal] Imam Ahmad bin Hanbal and
Abu Dawood have reported a tradition from Abu
Aaos in which he says that ‘I came to see the Holy
Prophet along with a group of people and at that
time prophet said ‘A portion of Quran was hging
recited for me so [ wanted to come out after the
recitation 18 completed. 1 asked the companions
how they divide the Quran in “portions” (Hizb)?
The companions replied...” (For these quotes see
Tarikh Quran by Mohammad Izzal)

One of the leading scholars and authorities on
Quran, Syed Murtaza [known as Alam al- Huda)
writes ‘Quran was completely written and
compiled in the life time of Holy Prophet without
any disturbance, and one should not rely on the
opinion of Hashwiah because their opinion 1s
based on some weak traditions. (Safinatul Behar,
1:526, 27; and Preamble of Majmaul Bayan, 1: 15)

l. Some other scholars have the same
opinion about the compilation of Quran,
such as:

2. Ayatullah Khoel, Tafseer al- Bayan,
376,77.

3. Ayatullah Talegani, preamble of Tafseer
Farto az Quran.

4. Dr. Ali Abdul Wahid Wafi, Bain al-
Shia wa Ahl al- Sunnah.



5. Maulana Abul Aala Maududi, Tafhim
al- Quran, Mugaddamah.

6. Haris Muhasebi, Faham al- Sunan.

7. Abu Bakar Anbari.

8. Imam Malik, as reported by [bn Wahab.

9. Imam Behagi.

10.Baghawi, Masabih al- Sunnah.

| 1.Ibn Hessar.

12.Abu. Bakar Baqalani, al- Kalemat al-
Hessan. (Tarikh al- Quran, Mohammad
lzzat)

13.5yed Al Kamali Dezfoli, Shanakht
Quran, 99.

He further says that Zarkashi in Burhan and
Jafer bin Zubair and some other scholars have
claimed that Holy Prophet himself determined
the present order of Quran. (P. 10])

Allama Jalal al- Din Sayuti says “ It is a
proved fact that Prophet used to recite different
chapters of Quran, with a certain order of verses,
in his prayers and sermons, which is an irrevocable
evidence that Allah determined the order of verses.
The companions of Prophet did not accept any
other order of Quran”. (al-Itqan,1: 105)

Allama Al Muttaqi Hindi has given a
tradition, which proves the existence of as many as
25 copies of Quran at the time of Holy Prophet.
(Kanz al- Ummal, 1: 150) It is also on record that
Abdullah ibn Masud made at least 4 copies ol
Quran, and Abu Yunus scribed a copy for Hazrat
Ayesha. (Kitab al Musahef by Ibn Dawood, §3)
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I would like to refer the readers to al- Bayan
of Grand Ayatullau al- Khoie who has discussed
the issue in detail and convincing manner.

A well known American translator of Quran,
T.B. Irving has passed his remarks in these words:
“ The book itself consists of 114 chapters of
varying size which are arranged roughly according
to their order of length. Its paragraphs and sections
have a very traditional order that is easily followed
and by which the verses can be located. The
present order in the Qur’an was achieved befgre
the Prophet’s death”. (The Qur'an, T.B. Irving.
XXI)

THE QURAN EXISTS WITHOUT CHANGE,

Some Orientalists have tried to make the
authenticity of Quran doubtful on the basis of a
few unreliable traditions found in various Muslim
sources. These traditions either indicate ‘additions’
or “deletions’ in the verses or words of Quran. All
these traditions are baseless and unreliable. Here
arises a question: Why the Muslim scholars have
quoted such traditions in their books?

Most of the old commentators of Quran and
generally Muslim scholars were Muhaddasin, or
the scholars of the traditions of Holy Prophet.
These scholars tried their best to save all the
traditions irrespective of the degrees of their
reliance. The scholars who are not well versed in
this branch of knowledge are unable to
differentiate between the reliable and unreliable
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traditions. Orientalists pick up only thosc

traditions or sayings of the companions, or their

‘followers’, which serve their purpose of making

the text of Quran as doubtful as the texts of other

scriptures. These kind of traditions have lound
their way in the source books of all the Muslim
sects including Shia and Ahl ai- Sunnah. It has
been propagated by some quarters that Shias do
not believe that Quran exists in its original form
without any change. Such a claim s baseless and
futile. Here 1 am enlisting the names of some
famous and authentic Shia scholars who have
strongly condemned this notion i their respective
hooks:
|. Sheikh Sadoog, Eteqadat al- Imamiah, 93,
94,
2. Sheikh Mufid, Awail al- Magalat, 54- 506,
and Ajubatul Masail al- Sarviyyah, Behar
al- Anwar, 89: 75.

- Syed Murtaza Alam al- Huda, al- Masail al-

Trablesiat, as in Majmaul Bayan, 1: 15.

Sheikh Tusi, Tafseer al- Tibyan, |: 3.

Sheikh Tabrasi, Majmaul Bayan, 1@ 15.

6. Jamal al- Din Hilli, Al- Masa’lah, 13/ 121.

Al- Muhaqggiq Ardbeli, Majmaul Faidah, 2:

218.

8. Sheikh Jafar Kashif al- Ghita, Kasht al-
Ghita, 298, 299. He has also made a counter
statement against those who believe  tha
Quran has been amended. (Al- Hag al-
Mubin, cited in Hamish al- Anwar, 2: 359)

L
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9. Mohammad Hussain Kashif al- Ghita, Asl
al- Shia wa Usoolaha, 133.

10.Sheikh al- Islam Mohammad bin Hussain al-
Aameli, Alaa al- Rahman, 1: 26.

11.Muhaddis Faiz Kashani, al- Safi, 1: 33, 34;
al- Wafi, 2: 273, 74, and Ilm al- Yaqeen, 1:
565.

2. Muhaddis Hurr al- Ameli, as cited in Ezhar
al- Hag by Sheikh Rahmatullah Dahlavi, 89:
and Syed Sharf al- Din Musavi, al- Fusool
al- Muhemmah, 166; and also quoted at the
margin of Anwar Naomania by Allama
Naimatullah Jazairi, 2: 357.

13.Muhaqqiq Tabrezi, Ausag al- Wasail be
Sharh al- Rasail, 91,

I4.Muhaqqiq Ashtiani, Behr al- Fawad, Y9.

15.5yed al- Mujtehedin Hussain Kohkamraei,
as quoted in al- Burhan, 122 with the
reference of Allama Mamagani’s Bushra al-
Wasool.

16.Allama Balaghi, Mugaddama Talseer Aala
al- Rahman, 1: 25, 27.

1 7.Al- Faqih al- Tooni, as guoted in al- Burhan,
133 from his book al- Wafiah.

18.Muhaqgig Mohsin al- Aareji, Commentary
on al- Wafiah. See Behar. 89: 75.

19.Qadi Ali bin Abdul Maali al- Karki, Al-
Risalah, as cited in Sharh al- Wafia.
(Manuscript)

20.Mohammad bin Ibrahim al- Kalbasi, Esharat
al- Usool, (Manuscript)
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21.Qazi Noorullah Tustari, as cited in Aala al-
Rahman, 1: 25,

22.Imam Sharaf al- Din Aameli, al- Fusool al-
Muhimmah, 163; and in his book Rejoinder
to Jar Allah, 28,

23.Syed Mohsin al- Amin, Aayan al- Shia, 1.
41. And al- Shia wal Manar, as cited in
Fusool Muhimmah, 162.

24 Ayatullah Syed Hadi Mailani, “Turasuna™ 1/
2/ 1407, H. 142.

25. Allama Mohammad Hussain Tabatabai,
Tafseer al- Mizan, 12: 106- 137.

26. Ayatullah al- Uzma Gul Paygani has written
a detailed responsum in favor of the fact that
Quran existed in its original words. This
responsuim 15 included in Burhan of
Borujerdi, 156, 158.

27. The ‘responsum’  of  Ayatullah  Mehdi
Shirazi 1s also included in Burhan of
Borujerdi, 145, 148; and al- Fawaid al
Jalliyah by Sharsatani, 1: 17- 20.

28.Allama Subhani has quoted Imam Khomeni
as saying that Quran is preserved “without
amendment”. Tahzib al- Uscol, 2: 165,

29 Ayatullah Uzma, Syed Abul Qasim al-
Khoetl, al- Bayan fi Tafseer al- Quran, 139.
Here I would like to present the words of

this great Muslim scholar of his time in detail.

He Says™ It is a popular belief of the Muslim

that Quran exists without any amendment made

in it. Whatever we have in our hands at this
time is the whole book. which was revealed on
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Prophet (S.A.W), and a lot of scholars have the
same opinion, like Sadoog, who says that
‘believing that Quran is preserved without any
change’ is a part of Imamiah’s beliefs. Sheikh
Tusi had the same view about Quran and he
had said that Allama Murtaza Alam al- Huda
had the same opinion. and that his arguments
are the best on this topic. Among them is also
the famous commentator of Quran Sheikh
Tabrasi, and Sheikh Jafar Kashif al- Ghita who
has expressed his opinion in his book Kashf al-
Ghita and has claimed the consensus of Ulema
on it. Allama Shahshahani has claimed, in his
book Urwatul Wusqa that all Mujtahedin had
the same view about the preservation of
Quran”, Ayatullah Khoie has also mentioned
the names of Mohsin Kashani, Jawwad
Balaghi, Sheikh Mufid, Sheikh Bahai. Qazi
Noorullah, and other concerning the same
opinion. (See al- Bayan, 138,39)

Now it must have been clear that in the sight
of all Muslim sects Quran is the final book of
Allah and it is present in our time, and will
remain in the days to come, intact and without
any change.



PART 1
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CHAPTER 1: THE OPENING
AL-FATEHA

This Surah contains seven verses including the
first line i.e. Bismillah, which stands at the
beginning of each chapter of Quran save the ninth
one AL-Bara’at. Muslims are advised to recite
this beautiful “Phrase” before each and every
action.  Although the commentator are not of a
single opinion about Bismillah being the part of
each chapter of Holy Quran, but I am of the
opinion that Bismillah Al-Rahman Al-Rahim is an
integral part of each chapter of Holy Quran except,
'the ninth one.



EJ\."EJ\M,@:»
)\@M‘y) e
@wj‘»‘ﬁ- 'Ueb.-zd
{_’?}f ""*"’db .fppudb‘
A @Mlb\ﬂ\&@l
M&M&T&Qj‘
5B s 24 oyl

TRANSLATION

1t In the name of Allah. the Gracious, the
Merciful.

2: The praise is to Allah, the Lord of the worlds.
(3) The merciful and have continuous mercy. (4)
The lord of the day of requital. (5) You alone we
worship, and seek only your help. (6) Keep us on
the straight path. (7) Of whom you have favored,
not of those who incurred your wrath, and are
miss-guided.

30



The noun ‘Allah’ is from Arabic word ‘Elah’,
which means a person worthy of worship, Allah is
the proper noun and personal noun for God and
cannot be used for anyone else save for “The
Supreme Being” Allah himself. The two adjectives
“Al-Rahman and Al-Rahim” are from the root
RAHAM, which means “The Mercy” and care.
Al-Rahman 1s more general and comprehensive,
while Al-Rahim has a taste of “Continuous
mercy”. Al-Rahman is also like the personal name
of Allah and cannot be used for anyone other than
Him. But Al-Rahim can be used for both “The
Creator” and “The Creatures™.

Al-Hamd means “praise” and appreciation by
tongue. The verse means we praise Allah on what
He has given us with out our demand for His free
gifts and also for answering our prayers. He is the
Fosterer of the universe. Al-Rubb means: The
Lord, the owner and the sustainer, the fosterer.
Repetition of both Rahman and Rahim is for
giving emphasis on Allah’s  mercy and
Zraciousness.

He will be the Lord of the Day of Judgment.
The word that is used here (1: 3) is “Malik”, which
may be recited in another way “Malek”, both are
correcl.  Some commentators have pronounced it
as Milk, which means “possession™. Allah will
reign over the Day of Judgment and every thing
will be in His possession.

This verse (l: 4) clearly shows that
according to the teachings of Quran only Allah is
31



worthy of worship and we can’t seek help of
anyone else except Allah. Even we can’t worship
Him without His help and guidance. EYYAKA is
emphatic form, which rules out other possibilities.

(1: 5) O’ Allah keep me on the right path i.e. Islam.
Al-sirat (with saad) has been read as (as-sirat) it
also means straight and right path, also guidance,
In this verse we pray our Lord for not only
providing us with guidance but for keeping us on
this path till our last breath. This type of guidance
is the highest of Allah’s mercy and grace.

In this verse we seek the guidance of Allah
to the path of the blessed ones and the way of
those who had received the blessings of God. In
addition to that we ask Allah to keep us away from
the path of accursed people.
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CHAPTER 2: THE HEIFER
AL-BAQARAH

'I.1J

General Introduction: This second chapter of Holy
Quran 1s the largest chapler containing 286 verses
excluding the Bismillah. [t has derived its name
from verse 67 in which the event of Heifer
Sacrifice has been mentioned. This parable is
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quoted in Num: 19: 1-10 with slightly different
contents.

IN THE NAME OF ALLAH, THE
GRACIOUS, THE MERCIFUL.

(1) Al-Lam-Mim. This sort of separately
pronounced alphabets of Arabic occur in the
beginning of 29 chapters, out of which Alf-Lam-
Mim comes before chapter Nos. 2,3,29,30,31,32; |
is succeeded by the mention ol the glory of the
Book except in chapter 30, in which a prediction
resarding the Fall of Rome follows.
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THE LETTER SYMBOLS

The letter symbols, which are prefixed to 29
chapters of The Holy Book, have attracted the
attention of all the commentators of QURAN.
Most of the explanations given by these writers are
hypothetical and  conjectural. Prominent
commentators  Abdullah  Yousul  Ali  and
Mohammad Asad had exerted a lot for explaining
the possible meanings of these letters, but in vain.
[ am convinced that the companions of the Holy
Prophet (S.A.W), and the people of that time
already knew the meaning of these symbolic
letters. This is the reason why not a single question
regarding the meanings of these letters was asked
from Holy Prophet (S.A.W).

[ am also sure, on the basis of my own research,
that such a style was not “uncommon™ among the
Arab Poets. The well-known commentator of
Quran Allama Qurtabi has quoted some examples
of the use of such letters by renowned Arab poets.
(Tafseer Qurtabi: vol: 1:P.154 — 156) It has been a
popular tradition among the ancient Hebrews also,
as we can see that each paragraph of Psalms |19
begins with a letter of Hebrew Alphabet. Here |
would like to quote some conjectures in this
regard:
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L. These are the mysterious connotations
from Allah, and only He knows the
true meanings of these letters.

3 These are the myslerious expression
of Quran.

3. Ibn Abbas says:  These are the
abbreviations of the attributes of
Allah e.g. Al-Lam-Mim means; [ am
Allah the best knower.

4. In opinion of Saced bin Jubair these
letters represent the attributes  of
Allah.

3. According to some scholars, Allah

wishes to tell the people that this book
has been composed with the letters of
your own language, which are placed
in the beginning of some chapters of
Quran. And if you are in doubt about
the authenticity of this book then
bring forth a book like it with your
utmost efforts.
(Also see Tafseer Abul Futuh Razi, 1: 38)

It may be noted here that there are so many
things the human mind is unable to understand as
yet. Some inscriptions lound earlier in Egypt,
Babylon or Moenjodaro are stll awaiting some
correct interpretations, and are not considered as

E1§!
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meaningless or ridiculous. We can also expect a
better interpretation of these “separate letters”
called Huroof Mugattat, or “letter symbols™.
Scholars are still striving to translate Dead Sea
Scrolls correctly, even though some versions are
available in shops.

(2) This is the book, without any doubt, a guide for
God- fearing people.

This second verse is related to the authenticity of
Quran and the genuineness of its text. “The Book”
here intended as the “Law”, not n its legal sense
but in its divine tone. The purpose of the sending
down of this “Divine Book” has clearly been
stated 1.e. making the people righteous and pious.

(3) Those who believe in imperceptible (super
sensual), and they establish their prayers, and
spend out of what we have provided to them. (4)
Those who believe in that what has been revealed
on you, and on the books revealed previously, and
are certain about HEREAFTER.

These two verses show the qualification and
attributes of the Pious and righteous people: (a)
Those who believe in the things which are
imperceptible by the human senses such as the
existence of Allah and reality of His attributes,
revelation and prophet hood, paradise and the hell,
(b) Establishment of prayer and worship of Allah,
(c) Generosity to others out of whatever they had
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from their Lord Allah, (d) they believe in all the
commands of Allah communicated to the man in
shape of The Book or through the words and deeds
of Holy Prophet (S.A.W),(e) they believe in all
The Books sent down by Allah previously i.e.
Torah, Psalms, Gospel of Jesus and Gospel of
Abraham (AS), (f) Belief in the life hereafter. the
day of judgment, when people should be rewarded
or punished for their acts.

(5) Such people are holding on the “guidance”
from their Lord, they will yield the harvest.

These would be the people on right path due to the
blessings of Allah and only they will yield the
harvest. Here in this verse the word “Ulaika’™ has
been used twice, for emphasizing the fact that only
the above-mentioned people should be successful
in life hereafter.
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(6_20) Surely, those who have repudiated (the
message), it is all one to them whether you warn
them or not, they should not believe. (7) Allah has
placed a seal on their intellect and hearing, there is
a covering on their vision; and for them is a big
punishment. (8)There are some people who claim
to have faith in Allah and the last day, but on the
contrary they are not the believers. (9) They wish
to circumvent Allah and the believers, but they are
deceiving themselves, without realizing it. (10)
They are sick at their hearts, so Allah has
increased it, and for them is painful torment,
because they belied it. (11) And when they are
asked not to destabilize the land they retort: we are
just the reformers. (12) Beware they are the
miscreants, but they do not realize it. (13) And
when they are asked to believe like the other
peoples, they say can we believe like the dimwits
have believed? Beware only they are the weak-
minded ones, but they don’t know. (14) When they
meet the believers they say we believe, and when
they are alone with their Satans they say we are
with you, we were just mocking the believers. (13)
Allah will pay them back their mockery, and will
let them drift blindly in their inordinacy. (16) Such
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are those that barter guidance for error, but their
trade became fruitless and they are not guided
ones. (17) Their case is like that of a person who
kindles a fire, and when it lights it up all around
him ALLAH takes away their vision and leaves
them in manifold darkness, so they can not see.
(18) Deaf, dumb, and blind they are, so they
cannot go back (to the right path). (19) Or like
those who are caught in the thunderstorm with
darkness and lightening, they thrust their fingers in
their ears due to the fear of death with the
thunderclap, and ALLAH encompasses the
unbelievers. (20) Nearly the thunder may take
away their vision, when there is light for them they
start moving on, and when it is dark for them they
stand still; if God desired He would have taken
away their hearing and vision, Allah has power
over each and every thing.

These fourteen verses are a clear stalement
about the psychology of non-believers, those who
are set on denying the truth, and the hypocrites
who desire to play their games for getting benefit
from both groups ie. the believers and non-
believers. It is stated that they will never show
belief on you and your teachings, whether you
warn them or not. It seems as if the message of
Allah has closed their minds and conscience, and
their ears and eyes are closed to guidance. For
having this mental attitude they should face a dire
chastisement in the last. At the time of Holy
Prophet (S.A.W) there were many groups, which
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were active against Islam and Holy Prophet
(S.AW). Among them were the hypocrites. This
group of verses shows their mental state. They
claim, sometimes, that they believe in the two
basic teachings of Holy Prophet i.e. Oneness of
Allah and the Day of Judgment, but they were not
true believers. Allah exposed their reality to the
Believers. They (ry to betray Allah not knowing
that they are making fool of themselves. They are
already sick at their hearts and the message of
Allah has aggravated their symptoms. Due to
refusing the message of Allah they should get a
teasing punishment. When they are asked not to
create confusion and avoid corruption on earth,
they claim to be the “reformers”. Always the
similar things happened at the beginning of all the
religions of the past. For this group of people the
“Believers™ are the foolish people, but they can’t
see the foolishness of their own. Having a small
group of like-minded people on their side, they
usually play a “double game”. Whenever they are
in the company of the believers they say” we are
with you”, and when they are with their
accomplices they assure them 1o be their
comrades. The hypocrites think they are mocking
and kidding the believers, they are unaware of the
fact that Allah will pay them in the same coins,
and they should remain drifting in their own
thoughts of rebellion. From verse No. 16-20 the
tone of expression is different against the non-
believers and the hypocrites. Allah says they are
the people who have done a trading of loss, rather
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than “'deal of gain”, because they have bought non-
guidance at the cost of guidance from Allah, which
cannot be valued with anything. The psychology
of the hypocrites and the people of the time only
look for the conditions suitable and beneficial for
them. Their mental condition has correctly been
described ‘in verses 17-20. “They may be
compared to someone who kindles a fire, and once
it lights up whatever lies around them, Allah takes
away their light and leaves them in darkness.
They don’t see: deaf, dumb and blind, they will
never respond! Or to a rain cloud from the sky
containing darkness, thunder and lightening; they
stick their fingers in their ears to ward off death,
due to the thunderclaps, for Allah will soon be
rounding up disbelievers. Lighting almost
snatches their sight away. Each time it lights up
things for them; they walk along in it while when
darkness settles down on them, they stand stock-
stlll. If Allah wanted, He would take away their
hearing and eyesight, Allah is capable of
everything” '
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(21-29) People! Worship your Lord who had
created not only you but also those who were
before you, so that you become righteous. (22) He
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is who made the earth like a carpet and the sky like
an edifice for you, and poured down rain from the
heights, brought out by it the crops lor your
sustenance. Therefore do not take rival-gods along
with the God, knowingly. (23) If you are doubtful
about our revelation on our servant then come
forward with a chapter equal to i, and gather
around your helpers, surely you will never do that,
then have the fear of the fire, whose fuel are the
people and stone teraphims. which is ready Tor the
rejecters. (25) And say beatitudes 1o those who
believe and carry oul the good decds, Tor them are
the gardens with rivers owing  across  them.
whenever they should be provided with the fruirs
as food they will say: It s Iike what we were given
before, for they should be given alike; there will be
chaste spouses Tor them and they wall reside there
for good. (26) Allalh does not hesitate i citing the
parable of even a gnat or anything minor then that:
the believers know that it is truly from thenr Lord:
but those who disbelieve say: What does G
mean by that? Some go astray with it while some
obtain the puidance; only the fransgressors are
misled by it (27) And those who break  the
covenant ol God after confirming i, and cul away
that which God has ordered 1o link up; and do
mischiel on the land, they are the true losers. (28)
How can you deny the existence ol Allab: when
you were not existing He brought vou 1o lile.
He will put you 1o death, and then again will
He bring you to life. Therelore you will return to
Him.(29) Only He is who created for you whatever
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is on the carth. then he intended the creation of
celestial bndie;: in heavens and made them seven
perfect systems, He knows each and everything,

The Third section of this chapter contains a

simple ontological argument in favor of the
existence of Allah and His powers. It is said that
only Allah is worthy of worship because He had
created not only you but your forefathers as well.
He is the creator of the earth and the high skies,
and brings down rain that results in yielding of
fruits as your edibles. A man who keeps all this in
his mind will never fail to perform his duties and
will not create rivals to Allah.
. The second argument (23-24) is in favor of The
Book, which is being revealed on Holy Prophet
(5.A.W). Here is a challenge for non-believers,
and for those who were in doubt about the
genuineness of “The Book™ to compose and bring
forth a work (prose or poetry) comparable to a
single chapter of Quran, People are allowed to
take help, from anyone they wished, for producing
a parallel to a single chapter of Quran. It has been
stated categorically that people would not be able
to do that. Therefore they should need the fire,
which is ready for such human beings,

On the other hand another class of people,
who firmly believe in Islam and are of good deeds,
have been compared with the former one, They
have been given the promise of Paradise, full of
blessings and a good variety of foods.
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The parable of gnat (25-26) is an important part of
this section. A lot has been said regarding the
explanation of those parables, which occur in
Quran. Parables have been a good source of
making people understand the message. Parables
are always intelligible for some and unintelligible
for others. This is the point elaborated here.
Those who can’t grasp the full meanings of the
parables start mocking at that, but those who can
grasp the true meanings of a parable are guided by
it.

The next verse (26) highlights the importance
of the covenant of Allah with mankind. Allah asks
the people to honor the covenant for avoiding the
gross loss,

In the end of this section (28-29) Allah again
places argument in favor of His existence i.e. His
power as the creator of universe and putting death
on human beings and His power Lo bring them to
life again, “"How can you disbelieve in Allah when
you once were dead and He furnished you with
life? Soon He will let you die once more, than
bring you back to life again, and then into Him
will you return.
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THE STORY OF ADAM

2: 30-39. Call to mind when your Lord told the
angels that 1 am about to place a representative on
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earth; they inquired: Are you appointing in it he
who will create corruption n it and will shed the
blood; despite the fact that we sanctify you with
praise and glorify you as Holy? God said: I know
what you do not know. (31) And Ged taught Adam
the names of all persons, then exposed them to the
angels and asked them to tell the names of all of
them, if they were true in their claim. (32) They
said: Glory is to you we have only that knowledge
which you have given to us, you are the All-
knowing and wise. (33) Then God asked Adam to
tell all the names to the angels, when he did so,
Allah said: Have I not told you previously that 1
know the imperceptible of heavens and the earth?
And 1 know what you manifest and what you hide.
(34} Call to mind when 1 demanded from the
angels to make obeisance to Adam, they all did it
except Iblis, he avoided it out of pride and he was
from among the disobedient. (35) And we allowed
Adam and his wife to reside in the garden and to
consume its items willingly and without any
restriction. But do not come close to THIS TREE;
otherwise you will become the transgressors. (36)
The Satan caused them fall from grace, which they
were enjoying. We told both of them that you have
entered into a state of enmity with each other; and
on earth will he your dwelling and you will get
benefit over there for a while. (37) Therealter
Adam learned some words from his Lord; He
accepted Adam’s repentance, verily He is ever—
forgiving and ever—merciful. (38) Then we ordered
them all to go to the earth, and whenever my
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guidance comes to you its followers wont be in
state of fear or melancholy. (39) But those who
will reject it and belie my signs they will be fire
deserving people; they will remain there forever.

The fourth section of this Surah tells the story
of Adam and his place in this universe. Adam was
made overlord by Allah, and after receiving
knowledge of “all the things” he is introduced as a
creature superior to angels. The difference of
opinion, among angels and the creator about this
“vicegerent” has been defused by the verdict of
Allah "That you don’t know what | know about
Adam”. Adam and his wife, co-creature-Eve were
allowed to reside in paradise for a while and enjoy
whatever was available over there. Both Adam
and Eve were asked to keep themselves away from
a particular tree. By neglecting God’s order they
were asked to “clear out” from Paradise.

The story of Adam’s creation and his sin has
some theological importance: 1 have my own
understanding of the matter, which will be
discussed latter on. The comparative study of
Adam’s story from Bible and Quran will be made
in a different section,

The last two verse of this section read as
thus: we told them to clear out all of you from
here, Therefore those who should follow the
guidance after receiving from me should not face
any fear or melancholy. But those who would
refuse to accept my commands will be thrown into
fire where they will live forever.
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THE MEANINGS OF ADAM

The name Adam (adam) has been used in
the Bible as a proper noun, as well as, a
connotation of “mankind” or “"Human Kind”. In
this sense it has been used some 500 times in the
Old Testament. The places where it occurs with
definite article (ha-adam) it should be translated as
proper known rather then as the name. The word
Adam occurs also in Ugaritic texts in the sense of
“mankind”. It may be noted here that scholars
believe that proper name doesn’t occur until Gen:
4:25.

As far as the etymological meanings of the
word are concerned nothing can be said with
certainty. But most of the scholars are sure that
Adam means “real”, or “dust” of the ground,

The word Adam appears as a personal
noun of the first created human being in Quran.
Quran has never used this word for mankind in
general, but they are called Banu Adam, the
descendants of Adam. In Arabic language Adam
means any thing, which can be taken with loaf as a
food and tastes good, the skin, and crust of the
carth. See Al-Nehaya vol: 1-P: 32, Al-Mughnb.
Mitrazi  vol:  [:P: 33 and other standard
dictionaries,  Arabic scholars are divided at the
point that this word Adam is originally Arabic or
came into Arabic from out side. Its being non-
Arabic is moiz convincing and seems (o be true,
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THE MEANINGS OF EVE

Eve is the name of the first woman and the wife of
Adam. In The Bible she has been mentioned with
name and sometimes with related characteristics,
But in Quran she has been called the wife or
partner of Adam. Islamic sources have borrowed
her name Hawwa from Jewish sources, especially
from Book of Genesis. Adam called her Hawwa
(Gen: 3:20) because she was the mother of all
living (Hay) beings. There are some lamous
interpretations of this word Hawwa (1) it is archaic
form of Hayya means living thing. Keeping this
meaning in view, the Vulgate translates it at Gen:
3:20 as Zo€ (life). (2) Some scholars relate it to
Aramaic word Hiwya which means serpent to
which is probably connected the Phoenician deity
HWT (serpent).

The name Hawwa appears in the OIld
Testament twice (Gen: 3:20, 4:1) the word woman
has been used instead of it. In Vulgate and New
Testament it appears as Heua and in some Eua.
which passes to Heva in later Vulgate and thence
to Eve in later English translations.

In Arabic it is believed that it has been
derived from Hayy, which means the living one.
Some authorities are of the view that Hawwa was
named thus “because she was born out of a living
creature i.e. Adam, some others believe that she
was so named because she was the mother of all
human beings. The Arabic word Hayy and its all
derivative, commonly used, have been taken from
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from Hebrew word originally used in Gen: 3:20
and 4:1 Hawwah.
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The next seven verses (40-46) deal with the
history of Jews (Banu Israel). These verses recount
the wrong doings of Banu lsrael despite the fact
that they were blessed with the guidance and a
great deal of favor from God in every respect.
Allah  says: (40) Children of Isracl
remember my favor, which I have conferred on
you, and fullill my agreement, T will Tulfill your
covenant, and fear me and me alone. (41) Believe
in what [ have sent down endorsing what you
already have, and don’t be first to decline it. Don’t
sell “my commands™ for a paltry price, and be
alfraid of my punishment. (42) Don’t put cover of
falsehood on truth, so that you can hide the truth
after realizing it. (43) Keep up prayer, pay the
welfare tax, and lean forward with those who do
that. (44) Do you ask the people to be good
neglecting it for yourself, don’t you use senses
despite reading The Book? (45) Seek help from
patience and prayer, it is of exacting one except for
submissive. (46) Who are sure to meet their Lord,
and that they will return to Him.
These plain verses need no explanation; the
contents are very clear and convincing. One must
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pay attention to Allah and His commands in his
daily life, avoiding any confusion between The
Truth and falsehood. One should also realize the
fact that he has come from Allah and will ¢o back
to Him for his final fate. This life is merely an
interval between the Beginning and the End.
during which period we have to follow the
commands of our Lord. Selling the commands of
Allah for a paltry piece is a very strong expression
of a heinous crime that the scholars of the old
books used to commit and their business is not
over as yel. In New Testament we read: They
must be silenced. By their wrong teachings, they
have already turned whole families away from the
truth; such teachers only want your money. (Titus
1:11) This type of warnings against false-teachers
are also quoted in Mark: 13:32, Acts 20:29, 2
Thess 2, 3-12, 2 Pet 3: 3-7).
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THE HISTORY OF BANU
ISRAEL

(47-59) Sons of Israel! Call to mind my blessings
which | conferred on you and that I made you
superior to the nations. (48) And have a fear of
that day when no one will suffice as a substitute
for the other, neither intercession nor an alternative
will be accepted and they will not be helped out.
(49) And remember the moment we delivered you
from the people of Pharaoh who were inflicting on
you the worst of torment by shaying your sons and
letting your women live: surely 11 wis i greal tesl
for you from your Lord. (50) And also we cleft the
river for your escape and drowned the Pharaoh’s
men before your very eyes. (51) And that time
when we rendezvoused  with Moses  [or Torty
nights, in his absence you chose the Calf and
became polytheists. (52) Thereafter we forgave
you so that you may pay the thanks. (53) And that
we gave Moses the law and the acumen. so thal
you may be guided. (54) And that time when
Moses said to his people: By taking the call as
your god you have indulged yourselves in idolatry.
therefore return to your creator, and slay those ol
your fellows who have committed this s Tt is
good for you in the eyes ol your creator. e has
accepted your repentance; He is the most relenting
one, and most merciful, (35) And when you told
Moses * we should not believe you till we see the
God face to face”, then a thunderbolt caught you
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up, while you were waiting. (56) Thercafter we
brought you back from a state of unconsciousness:
you had the chance to be grateful. (57) And we did
spread the shadow of clouds on you, and provided
you with Manna and Quails, take the good things
we have provided you; they did not harm us but
they did harm to themseives, (58) And when we
asked them to enter into that town and eat plenty
of food from any corner they wished, but enter the
gate with humility in posture and with uttering the
word HITTAH (unburden, unburden) and we will
forgive your faults, and will increase the portion of
those who will do good. (59) But these evil-doers
changed the word taught to them (i.e.Hittah) with a
different word, therefore we let lose on the wrong
doers a scourge from heaven and punishment for
their bad deeds.

BANU ISRAEL OR CHILDREN OF ISRAEL

Banu / Bani Israel is the name given to the
descendants of Prophet Yagoob (Jacob) (AS) in
Quran. The term generally refers to the Jews of
that time,

Isracl (Heb: Yisra-'el) means “God Strives”,
Most of the Muslim scholars have wrongly given
its meanings as “The servant of God” (Majma ul
Bayyan 192,  Al-Tibyan, 1:180, Dr. Ali

74



Mohammad Naqvi vol: 1:190, Qurtabi has given
five different meanings, servant of God, chosen of
God, firmed by God, one who migrated o God.
(Qurtabi vol.I.P: 331).

Israc! was the name given to Jacob after his
night of wrestling at Penuel or Penile. In Book of
Genesis we read: This left Jacob all alone in the
camp, and a man came and wrestled with him until
dawn. When the man saw that he couldn’t win the
match, he struck at Jacob's hip and knocked it out
of joint at the socket, then the man said let me go
for it is dawn. But Jacob panted, “I will not let
you go unless you bless me”. What is your name?
The man asked. He renlied “Jacob™. “Your name
no longer be Jacob” the man told him. It is now
ISRAEL because you have struggled with hoth
God and man, and have won (Gen: 32; 24-28,
35:10, 1 Kings: 18:31).

The Hebrew word used here is SARITA from
Sara, to strive, the other word, which is used for
this is “Wayyasar” from the same verb meaning to
strive against some one. At that time Jacob was 97
years old. The name, Banu Israel, occurs in the
Bible more than 2500 times as  Juacob's
descendants as a nation. (Exodus 5:1-2) According
Biblical accounts, on his deathbed. Jacob blessed
his 12 sons in this order, Reuben, Simeon, Levi,
Judah.  Zebulon, Issachar, Dan, Gad, Asher,
Naphtali, Joseph, Benjamin. Banu Isruel is consists
over their progeny.



JACOB'S CHILDREN
(1 (2) (3) (4)
I R T |
Leah(W) Bilhah{W) Zilpah(W) Rachel (W)

{Raclel's maid) [Leah's makd)

| | | 1

Reuben Dan Asher Joseph
Simon Naphtali l Benjamin
Levi

Judah Gad

Issachar

Zebulon

Dinahionty daughten)

These twelve sons and only one daughter were
born to Jacob with his four wives; the names have
been placed in order of their birth.

Allah again addresses the nation of Israel
reminding them of the favors they received from
Allah, and that they were made superior to the
other nations of the world existing at that time.
Their superiority had been due to the fuct that they
were the first people to hold the message of Allah
and they were made responsible for the worship of
one God. Al other surrounding nations were
polytheists, They are asked to be conscious about
the Day of Judgment. On that day no one should
suffice the other, and neither “intercession” should
be accepted nor any bribe. And the people will not
find any supporter. In these verses Allah has
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reminded the Jews of some blessings and some
mischiels of B. Isracl: (1) Egyptians used to
oppress you by slaying the boys and sparing the
daughters, but God delivered you Irom this
miserable condition. (2) God parted the sea and let
you cross it, but your enemies were drowned. (3)
Moses was called to see me on the mount for forty
nights. (4) You started worshipping The Golden
Calf. (5) I pardoned you for this crime. (6) |
handed over my commandments and the law for
your guidance. (7) Moses said to his people that
by worshiping the Golden Calf you have
committed a great sin, therefore the polytheists
should be killed by those who abstained [rom
wdolatry. (See Exodus: 32:19-29 Num: 23:5, Deul
33:9). By doing this they got the pardon of their
Lord. (8) You asked Moses to show the God
visible to open eyes; consequently a thunderbolt
caught them up. (9) When you were wandering in
wilderness God covered you with the clouds and
made manna and quails available for you, so that
you can use the sustenance provided by God. (10)
Al the end ol wilderness they were allowed (o
settle in a town and use whatever they like. (11)
B.lsracl were also asked 1o say “Hitta”
(unburdening) at the time of entrance, and Allah
made a promise that He should forgive them all,
and in addition to that, good people should be
provided with more blessings. (12) But the people
changed the word “Hitta™ with another word they
were not permitted for. (13) God punished them
severely with plagues.
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All these events have been reported in
different books of Old Testament especially in
Exodus and Numbers.

THE EXODUS

The Exodus of B. Israel from Egypt is a very
controversial 1ssue  among the scholars of
Egyptology and Biblical History.

[n the known history of Egypt there is no
evidence concerning the Expulsion of Hebrews
from the land. The event has been reported in
Quran and in the Book of Exodus (12:29-51). and
the expulsion from Egypt (Exod, 12; 33-42).

The famous Jewish writer of 2™ century AD
Josephus  has quoted Manetho as saying  that
Tuthmoses [, expelled the Hyksos the shepherds,
these shepherds were actually Hebrews.  (The
works of Josephus P: 778:79 Apion 1:4)

The original work of Manetho is still missing;
we can only find excerpts from his book in
different later writers. The narratives of Manetho
are very insufficient and historically unreliable to
some extent. “The Hyksos were Israelites™ is a
debatable  statement and some authors have
derived the results contrary to what Manetho or
Josephus has inferred. (The mountains of Pharaoh
PYO7. Leonard Cottrell, quoting the Greaves). The
earliest reference to the nation of Israel in a non-

Israchite  record appears in an inscription  of
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Merenptah, King of Egypt (C-1230 BC) “Israel is
desolate it has no seed left. (Documents of Old
Testament Times, 1958-P.139-D.W. Thomas) The
other non-Israclite reference comes in the
inscriptions of Shalmaneser 1 of Assyria (C-853
BC) mentioning Ahab the Israelites (DOTT.P.47)
and of Mesha of Moab whose victory inscription
(C.830 BC) repeatedly mentions Israelites, “Israel”
was pursued utterly forever (DOTT.P.196).
Scholars are still searching a concrete evidence of
the expulsion of Israelites by Pharaoh. The
discovery will also give strength to the OIld
Testament, and Quranic Statements,

In the referred paragraph of Josephus we find
him, guoting  Manetho, as saying that
Alisphragmuthosis subdued the Hyksos and his
son Thummosis expelled them out (P.779). Not
two explanations about the real exodus and
Pharaoh of the time are similar to each other.
Famous scholar Jack Finegan has discussed (he
issue of Exodus in a very scholarly manner in his
remarkable  book  “Handbook of  Biblical
Chronology™ (224-245, Hendrickson Publishers.
1999). This assumption is totally baseless that
Hyksos Kings were [sraglites,
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Allah says: (60) When Moses sought some waler
for his people, we told him to strike the rock with
your staff, thus gushed out of it twelve springs.
Every-one knew his drinking-spot. Eat and Drink
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from Allah’s provision and don’t wreak havoc on
earth. (61} And remember when you said to Moses
“We will never stand one kind of food, therefore
ask your Lord to bring oul whal ever grows on
carth. such as vegetables, cucumber, corn, lentil
and onions”. Allah said: Do you want to opt for an
inferior food in spite of a better provision? So
enter into the town and you should get what you
have asked for. Humiliation, misery, and poverty
beat them down and they incurred the wrath of
Allah. It all happened to them since they used 1o
reject the commands of Allah. and slew the
prophets unjustly, because they were rebels and
had acted so defiantly.

(See the note of George Sale in his English
translation, and Dean Stanley’s Sinai and Palestine
P.36-3)

For the murder of Prophets see Matt 23: 34-37,
Luke 1151, Thess: 2: 13.

These event have also been narrated in the
Bible e.g. Exodus 170 6, Numbers  20:11.
According to The Bible, God miraculously
supplied water and food during the wilderness for
the Israelites. In the Sin desert He provided manna
(Ex 16); at Rephidim He provided them with water
from the rock (Ex 17:1-7) Finally God brought
themn at the foot of Mount Sinai, where He gave
them His Holy Law.



DESERT AND MOUNT OF
SINAI

The exact location ol the wilderness of Sin 1s
uncertain. Most probably it was along the SW
border of Sinai Peninsula. Geographers generally
support the view that it was sandy track known as
Debbet-er-Ramlah, lying along the foot of the
Sinai Plateau. This desert place i1s also near the
sugeested site of Doph kals, Scholars are not
certain about the exact location of mount Sinai.
Tradition links 1t with a red granite ridge situated
in the Southern part of Sinai Peninsula between the
two northern arms ol the Red Sea. This ndge
measures about 3 km. (2 mul) from NW to SE and
has two peaks, Ras Safsafa and Jebel Musa. There
are a lew streams, which provide water to the arca.
In front of the northern peak (Ras Safsafa) lies the
plain of er-Raha (app length 3km and width
Lkm.).
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(62) Those who believe, and those who are
converted to Judaism, and the Christians, and
Sabians; whosoever believes in Allah and the last
day and acts righteously for them is the reward
with their Lord, they will not be afflicted with fear
or sadness.

This is one of the most difficult verses of the
Quran. In this important verse three theological
schools have been mentioned L.c. converted Jews,
Nasara or Christians, and the Sabians. The scholars
have made extensive research for determining the
exact meanings ol this verse. Some explanations
are being given below:

(a) Wallazina Hadoo rvefers to those who have
been made Jews or those who willingly adopted
the Judaism. They are called proselytes. The
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Quran uses separate words for different concepts.
The term “Banu Israel” does not refer to the Jews,
but to the children of Jacob in its proper sense. On
the other hand the term Yahood stands for the
Jews as the followers of the Five Books Of Moses.
In addition to that the connotation used in this
verse “Hadoo ™ means those who have been made
Jews or the converted ones. A well-known scholar
D.S. Margoliuth says: “The children of Isracl” so
frequently addressed in the Quran were merely
Arab tribes who were made lIsraclites by
conversion. (Margoliuth, The Life of Mohammad.
and Torry; Jewish foundations of Islam.P.23)
Likewise Jews of Abyssinia are considered not to
he the genuine children of Israclites, but they are
believed as converts. (Historians history ol the
world. P.104) The phrase used in verse 62 refers 1o
these converted tribes; not to the Banu lsrael, the
original Jews.

(b) The next sect mentioned in this verse is
NASARA. which has correctly been translated as
the Christians. (See Abdullah Yousul Ali, Ahmed
Ali,  Arberry,  lrving,  N.J.Dawood, Al
Mohammmed Nagvi) Maulana  Abdul  Majid
Daryabadi is of the opinion that this term has been
derived from the birthplace of Prophet lesus the
Christ i.e. Nazareth. Nasrani means Nazerene. He
says that Nazarene Christians are ol pre- Pauline
period to which the Quran refers. (See
Commentary on Quran. Vol: [.P: 45). But it is not
correct. Nazarenes follow the Aramaic version of
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Matthew as their Gospel. For the first time
Hegesippus (A.D. 180) mentioned its existence. It
means that it was compiled in mid 2™ century.

In the Gospels we can find another gentile sect
called Nazarenes (Matt, 2: 23, Mark, 14: 67). Al
one place it has been used for the followers of
Jesus (Acts, 24: 5) The Greek terms, Nazoraios
and Nazarenos, have been used in all the four
Gospels. which have been translated in English as
“of Nazareth™.

In my opinion the Quranic term Nasara refers
to the Christians, and not to any particular sect.

Allama Qurtabh has explained the issue of
Nasara in these words: they were named after the
town Naserah which Jesus used to visit frequently.
That’s why he was called Jesus of Nazareth, and
his followers were named Nasarah. (Ibn Abbas and
Qatadah) Jauhari says “Nasran™ is a town in Syria,
Nasarah are attributed to that place, and they are
also called Naserah. According to another view
they were named so due to being helpful to each
other. Another opinion is that their name has been
derived from the verse of Quran (3: 52). Sce
Tafseer Ahkam al- Quran: vol.1. 434,

(¢) The third sect mentioned in this verse 1s

Sabians,  For  discussion on them see  the
explanation givens below,

18]



NAZIRITES

Hebrew: Nazir, from Nazar, to separale,
consecrate, abstain, Nazar: a diadem, the crown of
God, sometimes identified with the Nazarene's
uncut hairs. In Israel the Nazirite was one who
separated himself from others by consecration to
Yahweh with a special vow.

The origin of this practice is unknown, but
definitely pre-Mosaic Semites and other primitive
societics often left the hairs uncut during some
undertaking calling for divine help, and therealier
consecrated the hair. A. Lods mentions some Arab
tribes practicing the same. (Israel: 1932, P.305).
See also Judges: 2. The Bible’s book ol Numbers.
chapter 6. tells us about the divine law lor
Nazirites. In Mishnah there i1s a book called
Nazirite (5-5 ff). For details see G.B. Gray's
commentary on  Numbers (in  International
Commentary. 1903, P.59-60), and the same writer
has contributed an article to the Journal of
Theological studies, which is worth reading.

THE SABTANS.

The third sect mentioned here is Sabians.
Obviously they have been promised salvation and
blessings of Allah provided they continue 1o
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believe in Allah and the Day of Judgment, along
with good deeds.

Famous historian Philip K. Hitti has given a
good description of this sect in his famous book
History of the Arabs. P.233. Hitti says” The
Qubians who were identical with Mandeans, the so
called Christians of St. John, who still survive in
the marshy district at the mouth of Euphrates are
mentioned thrice in Quran. From this it would
appear that Mohammed re oarded them as believers
in the true God.

Suddi, 1shaq .b. Rahweh, and Tonul Munzar
have included them in the peoples of the hook.
According to Tmam Abu Hanifa Muslims are
allowed to marry them and the animal slaughtered
by them is allowed as food. But Khalil says: Their
religion is like the Christians except they face
southward during worship, they claim to be the
followers of Prophet Noah. Mujahid, Hassan. and
Ibn Abi Najih say that their religion is u mixture ol
Judaism and  Zoroastrianism, their slaughtered
animal cannot be taken as feod. 1bn Abbbas says
that @ Muslim  cannot marry to  them. And
according to Qatadah and Hassan, they are the
worshippers of angels, they also face Qibla during
their five times prayers a day. Their holy book 18
Psalms. (See Qurtabi, Vol 1. P434)

Some exegetes of Quran have imflerred
[rom this verse that the followers ol every religion
who have belief in God and the Day Of Judgment,
in their own ways, along with honoring the ethical
teachings of their own religions should get the
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salvation ultimately. See” The meaning of the
Holy Quran™ by Dr. Ali Muhammad Naqvi, I:
219-220). In my opinion it is not true and [ will
discuss the matter elsewhere in this book. Allama
Murtaza Mutaheri has dealt with this issue very
well. (See Collected Works)
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(63) We made a covenant with you and raised the
mount above you. Hold fervently what we have
eiven to you and keep in mind its precepts, so that
you may guard yourselves against evil.

In Quran the word Toor has been used al this
place, which is non — Arabic and is used flor
mountain or hill, (Mufradat Raghib Isphahani,
P.309), 1t is [requently used for any peak of
mountain. In Hebrew, basically two words have
been used, i.e.GHIA and HAR, the exact English
words for these are hill and mountain respectively.
The word Ghia means a hill or any elevated site,
slop or ascent. The root meanings ol this word are
“bowl™ or “hump-backed™, which accurately refers
to the rounded hills, that are the back bone of
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central Palestine, carved out of the hard and folded
arches of Cenomanian lime stone. | believe that it
15 the Hebrew “Har™ which has become Toor in
Arabic.

The event referred to here has also been
mentioned  in the  Jewish  literature.  See:
Exodus, 19:16-18; Everyman’s Talmud,66; Jewish
Encyclopedia: 321. For further reading also see:
Deu.5: 4; Heb 12: 18-19; Ps68: 7-8: 1(4:32:
8 Bl o

This verse can casily be translated i these
words  “And when we made a covenant with you
and caused the mountain towering above you,
~oAPickthaly; it means that the mount was not
raised from the earth on the heads of Bani lsrael,
but the phrase refers to the towering height of the
mountain, however, this explanation does not suit
to the other statement of Quran at.7: 171; in which
we read “when we suspended the mountain over
them as though it were a shadow™. In addition to it
the Biblical account of these events is against the
former explanation. Children ol Israel are being
asked 1o hold the commands of God fervently. In
my opinion. according to context. this phrase is not
related 1o the Torah, but 1t belongs to the ten
commandments of God which were given 1o
Moses (a.5.) at this occasion.
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THE DECALOGUE OR THE
TEN COMMANDMENTS

All these commandments are included m the
20th chapter of the book of Exodus: therefore | am
giving only the verse numbers.

I: Do not worship any other God beside me. V3.
2: Do not make idols of any kind. V.4,

3: Do not misuse the name of the Lord your God,
VU

4: Remember, that you should observe Sabbath
day as holy one.

V. &

: Respect your father and mother. V.12,

6: You will not kill any one. V.13,

7: Do not commit adultery, V. 14,

8. Do not steal any thing. V.15,

90 Do not testily lTalsely against your neighbor,
V.16,

10 Do not covel to the belongings of the others.
V.17,

For all these commandments compare: (1)
Matt, 4:10: (2) Luke, 16:13; (3) Man, 5:34; (4)
Mark, 2b: 27-28:(5) Matt, 10:37: (6) Matt, 5:22:
(7) Matt, 5:28;(8) Matt, 5:40; (9) Matt, 5:40: (10)
Luke, 12:15.
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(64) Thereafter you turned away, had it not been
the grace and mercy of Allah on yous you would
have been the loser. (65) And you know the
transgressors from among you on the day of
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Sabbath. We ordered them to be like monkeys.
(66) So we made this punishment exemplary for
the people of that time and of the future and made
it a lesson to the righteous people.

WHAT IS SABBATH?

Hebrew word Sabbath is derived from its
root word “Sabat™ or “Shevut™, 1ts meanings are
cease, Lo desist, and to rest. In the Bible the
principle is laid down that one day in the week is
to be observed as a day “holy to God". This order
is the part of Ten Commandments, and has been
given by God himself. Exodus 20: |1, states that
God rested (Hebrew: Wayyanah) on the seventh
day, and Exodus 31: 17, clarifies that He ceased
from his work and was refreshed (Wayyinnapas).

In Mishna there are thirty-nine hasic labors
(Avodah), which should be avoided on Sabbath
day. These thirty nine prohibited categeries may
be divided into four major groups called Toladot,
(a) Mekom Petur or exempted locations and
unrestricted areas; (b) Karmelit or semi buildup
areas on which there are certain restrictions, (c)
Reshut ha-yahid or private domain, (d) Reshut ha-
rabim; the public domain.

These 39 acts are classified as  follows:
sowing, plowing, reaping, binding  sheaves,
threshing, winnowing, selecting, grinding, silting,
kneading, baking. shearing the wool, weaving two
threads, bleaching, carding, dyeing, spinning,
wrapping, making two thrums, scparating (wo
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threads (in the wrap), knotting, unknotting, sewing
two stitches, tearing for the purpose ol sewing (two
stitches, hunting the stag, slaughtering it, flaying,
salting the fish, preparing the hide, scrapping the
hair. cutting something into pieces, writing two
letiers of the alphabet, erasing for the purpose of
writing two letters. building, demolishing, Kindling
a fire, extinguishing it, strikimg with a hammer,
transferring one object from one place to another.
(Shabbath: 7: 2)

In the Jewish tradition and law  sever
punishment is meted out on the Subbath day
breakers. In Num: 15: 32-36 we read “While the
Israclites were in the desert, a man was found
gathering wood on the Sabbath day. Those who
found him gathering wood brought him to the
Moses and Aaron and the whole assembly, and
they kept him in custody, because it was not clear
what should be done to him. Then the Lord said Lo
Moses, “the man must die. The whole assembly
must stone him outside the camp”. So the
assembly took him outside the camp and stoned
him to death, as the Lord commanded Moses. Also
see J. Weingreen's book: From Bible to Mishna,
1976.P.83.
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THE EVENT OF HEIFER'S
SACRIFICE

This story goes from verse 76 to 73. The God
says: And when Moses told his people that God is
ordering you all to slaughter a heifer; they
temporized by saying, “are you taking us a
yoked?” He said “T take refuge of God against
being the ignorant one. (68) They said” ask your
Lord to make her identity clear on us. He
answered, “God says, that she is a cow neither old
enough nor too young, but a middle age: so you do
what has been ordered to you. (69) They said “ask
your Lord to clarify her color for us, Moses
replied: God says that it would be a heifer of deep
yellow color, pleasant to the eyes of beholders.
(70) They again said: Ask your Lord 1o single it
out for us since we are in conlusion about the
exact cow, and by the will of God we shall be
gutded. (71) He replied: God says that it will not
be broken to plow the land or used for watering i,
a sound one without a blemish; they said “now you
have correctly identified it”, so they slaughtered
her, otherwise they were near to avoid the
compliance. (72) And when you killed a person
and started disputing about it, but Allah was 1o
Fring forth what you intended to hide. (73) We
said, * slay the murderer for taking a life”, thus
God preserves lile from death and shows you His
portents so that you may use your senscs.
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The people of Israel were not ready to slaughter
the animal willingly; therefore, they started
arguments  with Moses and raised questions
regarding the signs and characteristics of the
heifer. After receiving the answers they were left
with no choice but to slaughter the animal. They
did it but unwillingly.

In the Old Testament the Hebrew word Egla
has been used for 12 times for the cow, the other
word Para appears for 6 times which means a
young cow. In the Greek it has been translated us
Damalis, which is used for tamed heifer, The story
of a heifer with a broken neck, which cleansed the
nearest city from blood guiltiness of a person who
was killed by an unknown hand, is reported in i,
21:1-9.

The rules of animal sacrifice and the animals
forbidden for food have been laid down in
Leviticus, 22:18-30).

The second part of the story (v.72-73) is a
controversial passage regarding its interpretation.
Verse 73 has also been translated in these words:
We said: Strike him with a part of it. Thus God
restores the dead to life and shows you His signs
that you may grow in understanding,

Strike him with a part of her / it. Allama
Mohammed Asad (The Message ol Quran) has
tried his best in explaining these words. He is of
the opinion that the people were not asked o strike
the murdered one with the part of the slaughtered
cow because herfit in this phrase either relers to
“Nafs™ that is feminine, or to the act of murder
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itsell about which (fiha) the community fell in
dispute. Therefore the meaning of this phrase will
be, in Allama Asad’s opinion, “apply this principle
to the cases of unresolved murders, in this way
God saves lives from death™. (P.16.note.57 of
chp.2)

[ think it is better to take the verse in its literal
sense as a miracle and sign of Allah. And only He
knows the real meanings of the verse.
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(74) Even alter that your hearts were hardened and
became strong and even harder yet, for there are
some stones from which the rivers gushed out of,
and there are others, which collapse out of awe of
Allah. And Allah is not oblivious of what you uare
doing,.

Here in this verse the Arabic idiom qasat
gutloobokum has been used for hardening of hearts,
This very expression exists in the Bible in
relerence to the condition of Bani Israel and also
Pharaoh. Arabic word gasa, gasawat, is probably
derived from Hebrew word gashah, which has
been used twice in the Old Testament. (Exodus 7
3. and 13: 15) The real sense of this word is
‘stubbornness’, when a person gets more settled i
the evil. The other two words used in the Bible in
the same sense are kabed and chazaq. The former
has been used in Quran also and 1 will explain its
meaning at proper place.
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(75) Are you then so eager that they should believe
you. secing there is a party of them that heard the
words of God then tempered with it willingly, and
that after they had comprehended it,

Most of the commentators believe that this
verse is about the strong wish of Holy Prophet
(S.AW,) and his companions regarding  the
conversion of non-Muslims 1o Islam. (Allama
Andulusi, al- Behr al- Muhit, |: 437) And in this
verse “a party ol them” stands for the Jews who
distorted the word of God in the past and during
the time of Holy Prophet (S.A.W.). Sce, Maalim.
Rooh al Bayan, Al- Kabeer, Majma al- Bayan, al-
Mizan, and Namoonalh.

The corruption and contortion of the original
scriptures by the Jew is a historical fact and
thousands of books have been written on this topic
in which the compilers have gathered the historical
information about it, Even Prophet Jeremiah has
lamented on this issue. In Jeremiah 23: 36, we
read: But you must not mention the oracle of the
Lord again, because every man's own word
becomes his oracle and so you distorted the words
of the living God, the Lord almighty. our God. The
next two verses are also worth reading.

It is a widely accepted view among the
scholars that both Old and the New Testaments are
unauthentic texts and have wrongly been foisted
on the Holy Personalities deliberately, We really
do not know the writers of these books. As far as
the textual sources of these books are concerned,
the archaeologists have dug out different myths
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and folk tales from the area in which most of these
books were written; and it 1s believed that the
writers of these books willfully included these
tales into the main text. I would like 10 nvite the
readers to study these two books: (a) Who wrote
the Bible by R. E. Friedman; (h) One Bible, many
voices by Susan Gillingham. Even Talmud clearly
shows the deviation of the Jews [rom the main
Torah.  Further discussion on this topic will be
made in notes on 2:7Y
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(76) When they meet the faithful they declare, “we
too are believers™, but when they are alone they
say Lo cach other “must you declare to them what
God has revealed to you? They will only dispute
with you about it in your Lord's presence. Have
you no sense'’!

In this verse the phrase “what God has
revealed/opened on you” is important. Allama
Tabatabai thinks, and perhaps he is right, that these
words are about the predictions of the Bible
concerning the Holy Prophet (S.A.W.). Keeping
these predictions in view, the Rabbis asked their
followers  to  avoid conversation on  these
predictions. (Al-Mizan |: 214) Allama Tabari says
that the Jews intentionally changed the attributes
ol Holy Prophet mentioned in their books. (Tafseer
Tabari, 1: 291)

(77) Do they not know that Allah is well aware of
what they hide and what they make public?
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(78-79) There are illiterate men among them who
are ignorant of scriptures, and know nothing but
fabricated stories and vague conjectures. Woe 1o
those who write the scrolls with their hands and
then they assert that it is from Allah, for receiving
some favors. Woe is to them for their writings and
woe is to what they received against it

These two verses of Quran are very
important. The exploitation of the real text of
Torah by the prests and the scribes has been
reported here, The scholars have brought to light
the changes, which these two groups, Le.. priests
and scribes, inserted in the original text of Torah.
The Pentateuch or Torah was physically lost
during the first devastation of The Temple. But it
wits a famous scribe and priest Ezra who recerved
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the lost books from God through revelation, as it is
the claim of the Jews. Ezra also introduced this
newly invented text among the community as the
real Torah.

There are some statements in the Quran (3:
93, 5: 43-44, 66-68), which show that the original
Torah existed in the days of Holy Prophet
(5. AW According to the chronological order of
the Quran chapter 5 is actually the chapter 112,
which was revealed at Medina after chapter al-
Fatah (48). Therefore in these two verses (2: 78-
79) the Jews have been warned of against holding
the writings of their Rabbis instead of following
the teachings of God.

THE CONTORTION OF THE
TEACHING OF TORAH

Quran repeatedly mentions the Torah as a book,
which was revealed on Moses. See, 3: 50, and 93,
5:43-44.46, and 66-68. But 1t is obviously clear
that these verses of Quran are not about the Bible
available at present, because Ezra wiote the first
five books of the Bible, in our hands. According to
Jewish tradition the original text of Torah was
burned up in the first fire that destroyed the emple
i 587 B.C. But Ezra received the whole text again
by revelation from God, as we have described
earlier. The whole account of this evenl is
preserved in a non-canonical book  called  the
Fourth Book OF Ezra or Esdras 2. This book was
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written in (around) 100.A.D. It has been claimed
in it that God spoke to Ezra from a bush. Ezra said:
For thy law is burnt, therefore no one knew the
things that are done of thee, or the works that shall
be done. But if | have found favor before thee,
send the Holy Spirit into me, and 1 shall write all
that hath been done in the world since the
beginning, even the things that were written in thy
law, that men mray be able to find the path. and
that they which would live in the later days miy
live. (2 Esdras Chap. PYl, The Apocrypha,
Oxford University Press 1953. U.K.)

After a few lines, Ezra keeps on saying:
The Most High gave understanding unto the five
men, and they wrote by course the things that were
told to them. in character which they knew not,
and they sat forty days; now they wrote in the day-
time, and at night they ate bread. As for me. |
spoke in the day, and by night | held not my
tongue. So i forty days were written fourscore
and fourteen books. (Op.cite, P.92, 93) Also sece
Charlsworth’s book Pseudoepigrapha. 1: 554,

God revealed everything on him for forty days.
Even Jerome in the fourth century A.D. said:
Whether you choose to call Moses the author of
the Pentateuch or Ezra the renewer of the same
work, [ raise no objection.  (Quoted  [rom
EM.Gray's Old Testament Criticism). For u
complete discussion on this issue sce “Who wrote
the Bible? by Friedman (P 223-225),
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(80) They (Jews) say: The fire should not even
touch us, but if 50, then only for a few days. Say (o
them * is there any agreement in between you and
Allah, so that Allah would not breach " Or you
are ascribing to Allah what even you do not know.
(81) Yea! Those who earn evil and by their
sinfulness are engulfed, they are destined for the
fire, and therein to abide, (82) Whereas those who
attain to faith and do righteous deeds; they are
destined to paradise, and therein to abide,

These three verses are important from the
theological point of view. The Jews consider
themselves as the chosen people of Lord Jehovah
This misleading concept ol Judaism has played a
very potent part in corrupting the morale ol the
Jews as a nation. Rabbi Solomon Schechler ([847-
1951) says: We shall now proceed 1o show how
still more intimate and close was the relation
maintained and felt between God and Israel. He is
their God, their [lather, their strength, their
shepherd, therr salvation, and their safety; they are
his people, his children, his first-born son, and his
treasure, dedicated 1o his name, which it s
sacrilege to profane. In briel there s not a single
endearing epithet in the language, such as brother,
sister, bride, mother, lamb, or eye. which s nol,
according 1o the Rabbhis, applied by the scriptores
o express this intimate relation between God and
his people. (Aspects of Rabbinic Theology. 46-47)
In Sifre 736 we read: The Israclites are God's
children even when full of blemishes, Also sce
Midrash  Tehilim,  Schocher Tob,  Buber, and
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Wilna, I891. Prophet Elijah was dismissed from
his office when he denounced Israel (1 Kings, 19;
I4-16). Likewise Prophet Hosea was rebuked
when he refused to pray for Israel due to their sins
and idol worship. (Book of Hosea, in Bible)

SOME COMMANDMENTS
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In these four verse of Quran {Zi 83-86) Allah has
mentioned some injunctions and commandments,
which were given to Banu Israel. Allah says: (83)
When we made a covenant with the Israelites we
said: You shall not serve any one save God., and to
be good to the parents, and to the near kinsmen,
and to the orphans, and to the needy; and speak
good words to the people, perform the prayer, and
pay the alms levy. Then you all turned away,
swerving aside, except a few of you. (84) And
when we took compact with you that you should
neither shed your own blood, nor expel your own
from inhabitations, you confirmed it and bore the
witness on it. (85) In spite of all this you are
killing one another, and expelling a party of you
from their habitations, conspiring against them in
sin and enmity; and if they come to you as captives
you ransom them, yet their expulsion was
forbidden for you. What! Do you believe in the
part of the book and disbelieve in the rest? What
shall be the recompense of those of you who do
that; but degeneration in the present life and on the
day of resurrection to be returned unto the most
terrible chastisement? And Allah is not blithe of
the things you do. (86) These are the people who
have bought the worldly life at the cost of the life
hereafter. For them neither the chastisement will
be mitigated; nor they will be helped out.

All these commands are present in the
different books of the Bible. Some references are
being given below. (1) The worship of one God:
Exodus, 20: 1-3; Dt, 5:2; 6:7, 13 14. (2) The
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respect of the parents, Exodus, 20: 12; Dt 5: 6. (3)
Doing good 1o the near ones, DL, 14: 28-29; 16&:
10-11,14; 24: 19-22, 26: 12-13; Job, 29: 12-13; 3l
16-21. (4) Care of orphans, Dt, 15: 11. (5) They
have turned aside quickly out of the way we
commanded them, Exodus 32: 81. (6) The phrase
“stiff necked people” occurs 80 many limes in the
Bible for Bani Israel, e.g., Ex 32 a, 33: 3,); 34 O
Dt. 9 4-7, 23-24. (7) Against the killing, Exodus,
20- 13, DL 19: 7-10. (8) Accept the commands
willfully, Exodus, 24: 7. (9) You shall not covet
your neighbor's wife. (Ex, 20: 17)

The killing of each other refers 10 the battle of
Buath. which was fought before the time of Holy
Prophet {S.A.W.) between the two Jew (ribes.
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(87) To Moses we gave the scripture and after him
we senl some other apostles. We gave Jlesus, son
of Mary. the veritable signs and supported him
with Holy Spirit. Will you then scorn each apostle,
whose message doses not  suit your fancies,
charging some with imposture and slaying the
others?

Quran is pointing out the importance of
Torah, which was revealed on Moses. A chain of
prophets succeeded him, and Jesus was the last
one from Banu Israel.

In Judaism and Christianity there is a
difference between a prophet and an apostle. In
New Testament the word apostle has been used for
more then 80 times. The Greek word apostolos
means a person who is sent by some one. It was an
established concept among the Jews also. The
exact Arabic word for this term is Rasool, which is
repeatedly used in Quran and other Islamic
literature including the traditions of Holy Prophet
(5.A.W.). On the other hand the word prophet is

115



synonymous to Hebrew and Arabic word Nabi,
which means a person who provides the news.
According to the Old Testament the lirst Nabi was
Abraham. This 1s the reason | have used the word"
apostles™ in the translation of this verse.

THE CONCEPT OF HOLY
SPIRIT

The concept of Holy Spirit is one of the most
important concepts of both Jewish and Christian
theologies. The Hebrew word Ruali is used 378
times in the Old Testament, while Aramaic word
in Book of Daniel occurs 11 times. In the New
Testament the Greek word Tor it paetma has been
used 379 times. From earliest Hebrew thought 1t
has various meanings: (1) wind (i1) breath (iii)
divine power.

HOLY SPIRIT: JUDAISM.

The Ruah or spirit of God was conceived
more in lerms of power then in” moral terms. A
Ruah [rom God could bhe for evil as well as for
pood (Judges: 9:23; Isa: 16:14-16; | King 22: 19-
23). At this early stage of understanding, God’s
Ruah was thought of simply as a supernatural
power. under God’s authority, exerting force in
some direction. A careful study ol pre-exilic
period shows that the classical prophets did not
attribute their inspirations to the “spirit”. Neither
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the prophets of the 8" century like Amos, Hosca,
Micah, Isaiah, nor those of 7" century  like
Jeremiah, Zephaniah, Nahum, Habakkuk, refer to
the “spirit” for authenticating their message. With
a possible exception of Micah, 3: 8. which is
regarded as later interpolation from that reason. As
a maltter of lact the Holy Spirit was never regarded
in the Old Testament as a “person” but as a power
of God, which was a driving force for the apostles
and prophets.

CHRISTIAN'S POINT OF VIEW

Christian theologians have various opinions
about the “personality™ of the Holy Spirit. This
concept as an official dogma remained absent till
4" century C.E. Early church fathers did not teach.
Justin Martyre of the second century C.E, {¢. 100-
165) said that the Holy Spirit was an influence or
mode of operation of the Deity. Hippolytus,
likewise, ascribed no personality to the Holy
Spirit. For early fathers it was nothing but God’s
active force by which He accomplished his
purpose and executed His will,

The notion of Holy Spirit as a person stemmed
from the older translations of 1 John 5: 7. in which
we read: In heaven the father, the word, and the
Holy Ghost; and these three are one. (King James.
Version) According to scholars these words are
spurious addition to the actual text, and cannot be
found until 5" century. (Harper. Commentary:
P.1294; and Bruce Metzar’s The Jerusalem Bible.
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a textual commentary on the Greek New
Testament. 1975, P.716-718). But some scholars
like Graden (Systematic Theology. P: 232-233),
and Leves.S.Chaffer (Systematic Theology. Vol
2: 397) claim the personality of Holy Spirit as an
“official dogma”.

MUSLIM'S POINT OF VIEW,

Almost all the Muslim commentators of
Quran believe that angel Gabriel is the Holy Spirit.
According o some scholars the word Ruh has
heen used for Gabriel and Qudus for Allah.
Therefore Ruh al- Qudus means the spirit of Allah
1.e. Gabriel. A few scholars are of the view that it
15 the grand name of Allah, and by its power Jesus
brought the dead to the life. See Tafseer Qurtabi,
Baidawi, Namoonah, and Abdullah Shubber.

In Muslim Theology, all the angels are
personalities in the true sense of this word. And
Gabriel and Michae! are two different persons.
God -supported Prophet Jesus through a special
power. The same power is being mentioned here in
this verse, and also on some other occasions: 2
253: 4: 117; 5: 110, 16: 102, While in some other
verses of Quran like 16: 2; 26: 193; 40: 15; 70: 4,
78: 38; and 97: 4, the angel Gabriel is intended,
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(88) They say: our hearts are close (to guidance).
But God has cursed them for their disbelicf. They
do not believe, save a few of them (or none at all).
Some ftranslators and explainers  have
elaborated the word ghulf in the meaning ol
“Uncircumcised” (Arberry, Kash'shal, Rooh ul-
Maani). In the Bible this word has been used
figuratively for curse and contempt, e¢.g. Exodus
6:12; Ezekiel 44: 7; Acts 7: 51. "Uncircumgised™
is a person whose heart is not open for divine law
and its dictates. Here in Quran, as the context
shows, Jews are showing their pride for being the
people of the book by using the word “ghulf™ for
them. Obviously they cannot use it for their own
contempt. Therefore it appears that this word is the
plural of ghelaf, which means a pouch or a bug
that encompasses its contents. Hence the
translation would be: Our hearts are [ull of
knowledge and insight, and we do not need the

teachings of Jlesus or Prophet Mohammed
(S.AW),
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(89-90) And now that a book (Quran), confirming
their own books has come to them [rom Allah,
they deny it, although they knew it as the truth,
and have long prayed for help against the
unbelievers. God’s curse is on the infidels. (90)
Evil is that for which they have bartered away
their souls. To deny God's own revelation,
grudging that what He has sent down as “bounty”,
on man He has chosen from among his servants.
They have incurred God’s most inexorable wrath.
lgnominious punishment awaits the unbelievers.

The Arabic word used here is yastaftahoon
from the root word fatah, which means “to tell
something” The Jews were awaiting a “Messiah”
and it was a matter of public talk in those days,
But when Prophet Mohammed (S.A.W.) declared
himself as a Prophet, they started rejecting him
besides knowing that he was “The Promised One”,
(Rooh al- Maani, Kash'shal) Some other scholars
think it means “seeking help” of Allah by the
grace of Prophet (S.A.W.) and the Quran, againsl
the non-believers of those days. (Ibn Abbas,
Raghib Isphahani, Tabari, Razi). In my opinion it
Is not a right interpretation, and the former one is
right.
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(91-96) And when it is demanded ol them to
believe in what Allah has sent down, they say: We
do believe on what was revealed on us; but they
rejected that came thercafter, despite the fact that it
was True and corroborated what they had in their
hands. Ask them: Why did you kill the prophets if
you were the “believers™? (92) And indeed Moses
came to you with veritable signs but you took the
calf after him, and you became the evildoers. (93)
And call to mind when we took a covenant wilh
you and raised the mount above you, hold firmly
what we have bestowed to you, and listen to me.
They say. “we heard”, but they refused to comply
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and became “drunk with the love of calf”, due Lo
their disbelief. Say to them: The faith you have
adopted is the worst set of commands. (94) Say o
them: If the After-abode is only for you. not for
other people, then you have to long for death, if
your claim is true. (95) They should never desire
the death on account of their deeds, which are in
front of them, and Allah knows the evildoers. (96)
And you should find them and the polytheists the
greediest of the worldly life. Every one of them
wishes to live for one thousand years, bul this long,
life will not save them from chastisement, and
Allah beholds what they do.

By this statement Allah has removed all the
objections, raised by Jews, against the new
message and the new Prophel. There are two vital
arguments in this statement; (a) Jews claim (hat
they are true believers of Torah, if so then why did
they kill the prophets? See Matthew, 23: 35- 37,
Luke, 11: 48- 51. And why did they start
worshipping the Golden Calf, after seeing the clear
signs of Moses; (b) Jews also claim that they are
the most “near and dear” to God, and that only
they should enjoy the everlasting pleasures of the
paradise. If it is true on the part of Jews, then they
should keenly desire for death, which will enable
fhem to enjoy the company of God. On the
contrary each one of them 1s the greediest of all for
a long life, It means their claim of being “the
chosen people” is also wrong.
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THE STORY OF GOLDEN CALF

According to the Bible, after the exodus
from Egypt, Aaron made this golden image when
Moses was 1n Mount Sinai. (Exodus, 32: 2) Moses
found his people busy in worship of this image and
in offering sacrifice to it. Moses destroyed it,
(Exodus, 32: 4-8; 18-25; Dt, 9:16, 21; Neh, 9: 18;
Ps, 106: 19-20; Acts, 7: 14)

This calf has been associated with
different Bull-cults of the surrounding areas of
Goshen, (called Tumilat area) where this incident
took place. Goshan lies on west of the Wadi
Tumilat and east of the Nile, but the precise limits
are uncertaim. See; DJ. Wiseman's Nlustrations
from Biblical Archaeology, 1958, P.39. Fig. 33;
Journal of Egyptian Archacology, Wainwright, P.
42-52; and E. Ouo, 1938, P.6-8, 32-33. No.l19,
1933; Biblical Literacy: Telushkin, PP, 121-124.

In nearby Canaan the Bull or Call was the
image of Baal or Hadad, the gods of storm,
ferulity. and vegetation: and in Egypt it
symbolized lertility and strength. Most probably,
the Golden Calf was made under the influence of
Canaanites rather then the other civilizations,

According to Quran and Islamic traditions
Aaron (A.S) was a Prophet of Allah and played no
part in the making of the “calf image”. (Quran, 7:
150))

|26



égwwﬁw d,w,

L/J,‘: 34» S

cwl u[: y _,,: QJ;W
@d {’,Fﬂ"’

(97-98) Say: Who is Gabriel’s enemy? He has
brought it down on your heart, with God’s
permission, to confirm what came belore it. and as
guidance and good news for the believers. (98)
Who is an enemy of God and his angels, and his
messengers, as well as of Gabriel and Michael?
Anyhow, the God is an enemy of non-believers.
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These two archangels i.e., Gabriel and Michael
have a very prominent position in  Semitic
religions, Judaism, Christianity, and Islam.

GABRIEL AND MICHAEL

In Hebrew Gabriel means the Man of God or
the Strength of God. In the scriptures he has been
mentioned by name. He interpreted Damel’s vision
(8: 16), and gave him the prophecy of 70 weeks
(Dn, 9: 213, In the opinion of some writers, the
angel in Daniel, 10: 5, is Gabriel. It appears from
Jewish literature that Gabriel is the archangel who
stands before God praising him, and interceding
for men. (Tobit, 12: 15: Jubilees, 2: 2: Luke, 11 9;
Rev. 8: 2: Testament of Levi. 3: 5.7; | Qsbu) His
name is included in the list of archangels along
with Michael, Sariel or Uriel, and Rafael. (1
Enoch. 9:1: | Enoch, 40:6; 34: 6; and | Qm, 4: I5;
Sibylline Oracles, 2: 215) In 1 Enoch 20, CGiabriel
has been grouped with the six other angels, e,
Uriel, Raphael, Michael, Sariel or Saraqael and
Remiel. His special responsibility is Paradise and
the serpents are under his control, figuratively. He
will officiate at the Day of Judgment. (1 Enoch,
90: 21; 54: 6; Sibylline Oracles, 2: 214-219; |
Thess, 4:16; Rev, 8: 2)

Michael is also a Hebrew word, which means
“Who is like God?" He is the only holy angel.
mentioned in the Bible, by name along with

Gabriel. (Jude. 9) In Daniel: 10, he is called one ol

the foremost princes. He has also been called “the
128
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prince of the Daniel people”, and the great prince
who stood on behalf of those people against the
prince of the royal realm of Persia. (Dn, 10: |3,
20; 21: 1) It was Michael who led Bani Isracl
through wilderness, (Ex, 23: 20-23; 32: 34; 33: 2)
He disputed with David about Moses™ body, (Jude:
9). )

Some Christian writers say that the term
“archangel™ has been used in singular form in the
Bible, which means there is only one archangel of
God, i.e. Michael. They believe that before Jesus,
Michael was the Son of God in the heavens. It
means that Jesus and Michael are synonymous to
each other; and he will blow the voice of
resurrection. (Thess, 4: 16) Jesus Christ is himself
“the archangel”. (Insight on the scriptures, 2: 393).

IN ISLAM, Jibra’il or Gabriel is one ol the
four Most Holy Angels, the others being: Michacl,
Ezra'il, and Isra’feel. In Quran Gabriel is called
the Holy Spirit (16: 102; 2: 97). His name appears
in Quran only for three times (2: 97, 98; 66: 4). He
is the angel who revealed Quran on the heart of
Holy Prophet (S.A.W), for which see: 40: 15, 58:
22

Somewhere in Quran, he is called The
Trustworthy Soul (26: 193). and Powerful and
Mighty (53: 5). He is also called the Noble
Messenger (81: 19- 21). It appears from (53: 12-
13), that Prophet Mohammed (S.A.W.) saw him
face to face during the Night Journey. (The event
of Meraj)
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Michael or Mika’eel has been mentioned in
Quran only in this verse 2: 98. He holds a very
important  position in Islamic tradition. Holy
Prophet (S.A.W) has been quoted as praying in
these words “0O' Allah, the Lord ol Gabriel,
Michael, And Isra’ feel, T seek your refuge against
the fire and the chastisement ol the grave”
(Qurtabi, 2: 39). Imam Zainul Abedeen, son of
Imam Hussain (AS.), in one of his supplications
says: And Michael, the honorable in your sight and
the holder of lofty rank in your service. And
Gabriel, the trustworthy of your revelation, which
is obeyed among the residents of your heavens, is
respectable in your sight and is nigh to you. (Al-
Sahifa. supplication NO: 3). He is believed
responsible for providing sustenance o the human
beings on behest of Allah,
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(99- 101) We have sent to you manifest signs
(Ayat) and no one rejects them but those who are
perverse. (100) Is 1t not the case that every time
they make a covenant, a group ol people [rom
among them throws it aside? Nay! Most ol them
are [aithless. (101) And when there came to them a
messenger from Allah, as a “verification™ of what
131




they already had. a group of the People of the
Book threw away Allah’s Book behind its back, as
if it had been something they did not know.
(Abdullah Yousul Ali. Edited by, Syed. A. A.
Razwy: on ward this version will be referred as
“Razwy™ only.

THE SOLOMON AND THE
MAGIC

The next two verses are the most difficult
verses ol Quran. The commentators have tried
their hest to explain the real meanings of this
statement. Allama Muhammad Hussain Tabatabai
says that there are more then 100260 possibilities
ol interpretation ol these two verses.

F?#’u ‘3_5'-"
T 5 - %
': ) 5 5 £ | . ! \ ._Q.”
u [ "’,J""ﬂ J o e

132



NG 2 PN e
e G5 e 5 G5
SR 7y 7 IV FS ILA
Soudl U1 g |y
A 244002 RS A BT oy
\ Y72 r A s 2 7 9P
c,;e:.\.-‘ﬂ. s @ales ©ayla
527 *",'g'#/a.gf Ls Sl
Y WL Y g (62 gl o
/sfﬁfﬂﬁ;bga#ﬁ 7w fors
O P
A B A [ s 2
o i 053 e Lels
/swv,.: 85 b 547 ”7
(g @ Los das)s i
e, Br e AT
al 3% ¥ gl et oo

|33



7’ 5;.3&#* .-'5,9 f.-f.-',.f
Y;,o-b)-@-},u .2

S Vas

-H‘f 5,9,91'”

”Céaiswf%)a-w aJL:
5;#&,\ ~ :f‘ﬂ"La ’

Il 5,!-"

q\:J)@u;vu K J

z ﬂwff’;j’ ﬁ‘;{;i;l\

55’-’5'/ ,th’b@’ ‘

(102- 103) And they followed what the miscreants
used to recite in the domain of Solemon. Solomon
did not blaspheme, but those people blasphemed
who were teaching the people the magic. Nothing
was revealed on the two angels Harut and Marut in
Babylon, and they did not teach anyone with out
warning them beforehand that "we are a test [or
you, therefore don't blaspheme™. Bul the people
learned from them something by which they could
sphit the man with his wife, They were unable to
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harm anyone with out the leave of God. The
people learned from them what was harmful rather
then the useful. And they all knew that whoever
will buy it, he would have no reward in the life
Hereafter. What rubbish is that they have
purchased, it they but knew it? (103) And if they
had believed and guarded themselves from evil, far
better would have been the reward Trom Allah, il
they but knew.

This statement raises some questions: (a) What
The Domain of Solomon means? (b) What did the
people use to recite instead of Torah? (¢) Who
were Harut and Marut? (d) What is the magic, and
how the Israelites were practicing it in Solomon’s
time? Let me explain these points,

THE KINGDOM OF SOLOMON

We can find the details of Solomon’s
Kingdom in 1 Kings, 4: 7-9. These lines tell us
about the officers who were controlling the various
administrative units of this State. In V.20-21. we
read “Judah and Israel were as many as graing of
sund by the sea. They ate and drank und were
happy. Solomon ruled over all the kingdoms from
the Euphrates to the Land of Philistines and to the
border of Egypt. They brought tributes and served
Solomon throughout the days of his lite™,

In these two verses of Quran (102, 103) the
domain of Solomon corresponds to 1 king: 4: 20-
21, but the special reference here is 10 Canaan.
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because King Solomon was its native. The
Canaanite religion was extraordinarily base and
degraded. Their “sacred Poles™ were the phallic
symbols, and many of the rites at their sacred
places involved gross carnal excesses and
depravity. (Ex, 23: 24; 34: 12- 13; Num, 33; 52;
Dt, 7: 5.) Some detestable practices, like Magic,
Spell binding, spiritism, and sacrifice of their
children by fire were very common among the
Canaanites.

William G. Dever has quoted the remarks of
famous scholars, Neils Peter Lenche and Thomas
L.. Thompson, from their paper which appeared in
[SOT, 64 (1994) 19. In their paper they said: In the
history of Palestine, that we have presented, there
is no room for a historical United Monarchy, or lor
such kings ag those presented in the biblical stories
of Saul. David, or Solomon. The early period in
which the traditions have set their narrative 15 an
imagimary world of that time, for instance; only a
few dozen villagers lived as farmers in all of the
Judean Highlands., Timber, grazing lands and
steppe were all marginal possibilities, There could
not have been a kingdom for any Saul, or David Lo
be the king of, simply because there were not
enough people. (What did the Biblical writers
know, and when did they know 7 (P.126)
William G. Dever, William Eerdman Publishing
Compuny. Cambridge. U.K.

The rescarch is going on in this field and the
archacologists  have  excavated the Gates of
Solomon in Megiddo, Hazor and Gerar, which 18
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strong evidence that the statements of Quran are
not wrong. 1 will discuss this point at 2; 246- 252

The second question i * what did they use to
recite™? Most probably the Canaanite epics ol Baal
and the legend of Aghat were the sacred books of
Canaanites. Surprisingly, the high poetry of these
epics is similar to the Hebrew poetry of the Old
Testament in its vocabulary and turns of speech.
For full translations the readers are advised to see
Gordon’s Ugaritic Literature  1994: and ualso
Driver's book “Canaanite Myths and Legends
1956. Ugarite is the Ras Sham rah of North Syria.
See the notes on 2: 246- 52.

The third question is * who were Harut And
Marut™? The translators of Quran have introduced
them as “Two Angels”, (malakain). In fact the
Arabic word Malak is derived from the Hebrew
word Mal™ akh, which means “the messenger™. I
1s not necessary lo take the word malak in the
meaning of “angel” as a messenger of Allah. But it
simply means two persons who were sent Torth o
Babylon for a specific purpose.

Harut and Marut are * Amerodad and
Horvadad of Zoroastrianism, as it appears in
Pehlavi Texts. (Sacred Books Of The Fast, Vol, 24
and 37.passim) They both are the archangels
(Dina- - Maing- I- Khirdad, 2: 33), the rituals of
their worship are cited at Sad Dar: xli: 16, 17;
according to Zoroastrian religion Zorathustra was
produced by Ahuramazda as well as by the power
of Khurdad and Amerodad, (Dinkard book: 9, chpt
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34; Zorathustra became worthy due to these two
angels, (op.cite. chpt.35).

The tradition of these two angels came into
Judaism during their exile in Babylon. At that time
Zoroastrian rulers of Persia were in power over
there. Quran does not mention them as the angels
of God, but denounces them for their practices.

Unfortunately some Muslim writers have
adopted different stories about Harut and Marul
from Pseudoepigraphic literature with out doing
proper rescarch on the subject. These stories are
commonly called “Tsracliat™ or Jewish traditions. |
would like to advise both the readers and the
commentators to remain very conscious aboul
these narratives.

The next question with which I should deal
here is about the meaning ol magic.

Oxford Advanced Learner’s Dictionary defines
the Magic in these words: the power of apparently
using mysterious forces to change the form ol
things or influence events. In principle, magic
ideology is present when it is believed that life can
be ordered or controlled by the help of certain
manipulations, incantations, and  prayer-like
practices, amulets, and rites or through special
knowledge. The nature and forms of magic will be
discussed  during the elaboration of  Moses'
encounter with Pharaoh’s Magicians.

Repeated prohibitions and zealous efforts of
Prophets against the practice of magic show that it
had pretty strong hold on the people. (Ezek, 13:18-
21: Micah, 5: 11; Mal, 3:5) It has been reported
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that Saul banished the Mediums and Wizards. but
later on he sought their help. (I Sam, 28: 3- 25)
From Isaiah, 3: 2-3, it is evident that the diviners
and magicians were influential on the people of
Judea. King Manasseh availed himself publicly of
the service ol magicians. (2 Chr, 33: 6) In the
Bible, references are present denoting the practice
of sorcery by different groups of people, such as
Egyptians: Isa, 19: 3, 11-12: Ninevites: Na, 3: 4-5:
Babylonians: Is, 47: 9- 13; Ezek, 21: 21- 22: Dn,
2: 2, 10, 27; Vagabond Jews, Acts: 19 13- False
Prophets, Jer: 14: 14; 27: 9; 29: 8-9; Ezek, 13: 6-9:
22: 28; Matt, 24: 24,

Books of sorcery and Magic were destroyed in
front of St. Paul as reported at Acts: 19: |1-20).
This event clearly demonstrates the popularity oi
“magic practice” among hoth the Christians and
the Jews. In Deuteronomy 18: 10-14, we read °
There shall not be found among you any one who
burns his son or his daughter as an offering,
practice divination, a soothsayer, or un duger, or a
sorcerer, or a charmer, or a medium, or a wizard,
or a necromancer. For whoever does these things
is an abomination (o the Lord. ... For these
nations which you are about w displace, vive heed
to soothsayers and to diviners; but as (or you the
Lord, your God has not allowed you to do so”. In
these verses of Quran (2; 102- 103) the reference
has been made to all these obnoxious practices.

In my opinion Harut and Marw were ot the
angels in the true sense of the word as a tenm ol
Islamic Theology. They both were just sent to
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corrupt the Jews by teaching and instructing them
in magic and sorcery. Under their influence the
Jews involved themselves in all these practices.
They also collected and kept the relevant books at
their houses. A collection of these books ‘was
burnet in front of St. Paul.

The most important teaching of these verses
is that one should know that no one could harm or
benefit another against the will of God. Therefore
one should not seek help from magicians or
sorcerers and so called “spiritual healers™.

The verse 102 is a clear statement against the
practice of magic and sorcery. It is clear that the
study and practice of such things is strictly
forbidden or Haram in Islam. For the detail
discussion on this topic see Kitab Al Makasib by
Allama Murtaza Ansari, Kitab Al Makasib by
Ayatollah Khomeni, and Commentary on Nahjul
Balagha by Allama Habibullah Khoet,
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(104) Believers, don’t say ra'ina, but say unzur
na, take heed. Woeful punishment is for the non-
believers.

These two words mean, “listen to us™ and
“look upon us” respectively, but in Judaco-Arabic
the sound of the first conveys the sense “our evil
one”. Therefore Arabian Jews were stopped 1o use
this derisive pun. (May Allah forgive us) For
further detail see Qurtabi, 2: 57, and Ibn Kathir,
Also compare 4: 46.

ol e 1328 5
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(105) Both the people of the book, and those who
make associates do not like that the goodness from
your Lord to be with you; but it is God who
singles out a person for his mercy, on his own will.
And God possesses “splendid bounty™,
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(106-107) We neither cancel any dictate, nor let it
be forsaken; instead we bring something better
then it, or something similar. Do you not know
Allah has power over every thing? (107) So you
do not know that Allah alone has control over
Heaven and Earth, You have neither a patron, nor
any supporter besides God.

These verses speak about the cancellation of
“previous books™, not about the Quran, as is the
apinion of the majority of the scholars. There is no
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“Cancelled  Verse” in existing Quran. The
cancellation of one code of law alter another
totally depends on the needs and circumstances of
the society, which gears it with the prevailing
conditions. People of the Books, Torah and the
Gospels, are required to believe in the cancellation
of what they already had in their hands and the
revelation of a new message from the same God
who had revealed the previous books,
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(108) Would you rather demand from your
Prophet what was once demanded from Moses?
One who barters faith for unbelicf has surely
deviated from the right path.

(109) Many of the people of the book wish.
dragged by the jealousy of their souls. that they
might restore you as non-believer, after you have
believed and the truth has become manifest to
them. Forgive them and bear with them until God
makes the matter clear. God has power over all
things. (110) Keep to your prayers and pay the
wellare tax; you will find that any goud you have
sent forth, for your own soul, is already stored up
with God. God is observant of whatever you do,
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(111- 113) And they say. “no one should enter into
paradise exceplt he who is a Jew or Christian”,
These are their wishful fancies. Ask them to bring
forth the proof ol it, if they are true. (112) O Yes!
One who surrenders himself to God, and has good
convictions, his reward lies Wiih his Lord; for him
there will be no fear or grief. (113) The Jews claim
that Christians have no base, and the Chrisians
say that the Jews are baseless, despite the fact that
both recile the same book. Only the ignorant ones
claim like that. At the Day of Judgment Allah will
pass the verdict about the point of their debate.

The concepts of Paradise and Hell attracted a
lot of discussion by the scholars who are keen 10
see cach and every word of the scriptures under
the binocular of doubt and suspicion. Paul G.
Johnson claims that the Jews adopted these
concepts during their exile in Babylon where they
had daily relations with the Zoroastrians. (God and
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world Religions: chap., 10, pe.171) Tt may be right
as far as the details are concerned, but there is no
doubt that these concepts are native o Semitic
religions.

The Hebrew word for paradise existed in the
Book of Wisdom, which was compiled before the
exile. In Bible two different Hebrew words has
been used for “paradise™. Hebrew pareles, and
Greek paradises are derived from Old Persian
word pairi- daeza, the enclosure. Xenophon
introduced this term in Greek Tor playgrounds and
parks. Later on it became a common word Tor all
kinds of parks and grounds. There are three
accurrences of this word in Old Testament, in
Nehniia, 2: 8. it appears for forest, in Heel, 205, i
is used for parks, and in Cant, 4: 1o, for orchards.
The other Hebrew word is gan, ganna, which is
similar (0 Arabic word ganna or janna used
Quran in the same sense. LXX has used it Tor
garden including the reference 1o Genesis 2= 3, as
does Philo. The word Eden will be discussed at its
proper place. {(Catholie Encyclopedia, 10: 990- 91,
The Eerdman’s Bible dictionary, 794)

The concept that only Jews or only Christians
would get salvation has ils  roots in - Biblical
literature, The Gospel of St. John claims “salvation
is only for Jews™ (4: 22). The authors ol
Eneyclopedia Biblica have  declared: Mankind
might all enjoy the divine lavor, and yel this Favor
might still be strictly limited to Jews by the simple
condition that mankind must become Jew. (Chyne
and Black’s Encyclopedia Biblica. Vol. 4)
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For Jews the Christ was wrong in his claim (o
be Messiah therefore they put him on “torture
stake”. Consequently, his followers we on wrong
path, and they cannot enter into paradise. And
according to Christian belief only those should get
the paradise that are the followers ol Jesus and
seek salvation in him. (In, 10; 9: Acts, 4: 12,
Douay Version) Quran rejects their claims and
asks the Jews and the Christians to bring forth a
proof of their assertion.
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(114- 115) Who is more wrong-headed then o
person who prevents declamation of God's name
in his Place of Worship and strives to ruin them?
They do not deserve entry into paradise, except in
fear. They will suffer disgrace in this world as well
as serious torment in the herealter, (115) The East
and the West is God's. Wherever you may turn,
there will be Allah’s countenance. He has infinite
knowledge.

The importance of the worship ol Allah and

the sanctity ol the places of worship has been
official dogma of major religions of the world
since the centuries. This very verse ol Quran iy
related to the same belief. [n addition (o it. no one
is allowed 1o ruin these holy places at any cost. [n
the eyes of Allah only those places are honorable
and holy in which Only His Name is called, and
the polytheists are not allowed inside,
(116- 117) And they say: God has taken a son (o
Him, glory be to Him. Nay! To him belongs all
that is in the heavens and the carth; all obey s
will. (117) The creator ol the heavens and the
carth, and when He wishes a thing, he just orders
“To Be™ and it is.

THE CONCEPT OF THE
SON OF GOD

Here in this verse the Arabic word welad has
been used which means anything that is obtained
through something else. A boy is the son of o man
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and woman in this sense. Therefore it is used lor
“hegotten one™. (Al- Mufradat: Raghib Isphahiani)
Sometimes the adopted child is also called walead
o the adoptive parents. This verse is about the
Christians who believe that Jesus was the Son of
Cioul,

[n the gospels we find Jesus the Christ
claiming himsell as the “Son ol God™. He i
regularly quoted addressing the God as “Tather or
my  Lather™. assuming an intimacy never heard
before m Jewish religion. (1 Jeremiah’™s Abba i
the prayers of Jesus: pg.11-65) In the Gospel of
John there are about 100 references 1o God as “the
father ol Jesus™ This unigque concept has heen
summed up in Matthew, 112 27, in which we read
*all things have heen delivered 1o me by my
father: and no one knows the son except the
Father; and no one knows the Father except the
Son, and anyone to whom the son chooses (o
reveal Him™, He is called the only born ol the
Father (Jn: 13 14-18; 3: 16- 18: 1 In, 4: 9}, and the
Son of God [ML 26: 63-67. Mark. 12 12 15 39 1
Co, 1:91: 2 Co, 1:19; Gal, ". 210 I-’|1I1 4 135 Heb,
I:2 2 Per, 1 IT I In, 17 2-3; 3223; §: 1), 12: I3,
20;). There are some passages in ”lL []nﬁpulr-: ir1
which Jesus calls himself the “Son ol God™ (

[ 1: 27; 26: 63-64, 27: 43; Mark. 14: 61- 62; 1, ll]u.
10; 22; 22: 70; In, 3: 16-18, 34- 36; 6: 27, 40, 46,
S5T09:0 35- 370 114 190 7). His disciples used to
call Tim the Son of God, (Mt 14:33: 1 In, 4:14)
Peter™s conlession has been recorded at: Matthew,

16: 15-17.
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In Islam there is no concept of the Son ol God
in any sense of the word. It is like tuking
associates with God and dividing s personatity.
One who holds such views about God 15 detestable
person in the eyes of Allah. Further discussion on
this belief will be made on 9: 30, and chapter |12
For more detail see: Wynne und Pollen, New
Catholic  Dictionary, pg.13; and New Biblical
Dictionary by 1. Douglas, pg. 581-582,

Verse 117 clarifies that Jesus was not the Son
of God, but he was the creature of God as rest of
the things are. As far as the unusual birth of Jesus
is concerned the whole universe shares this with
him. Allah has created every thing by just saying,
“he™ and it is. Jesus was also born by this power.
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(118) The ignorant ones ask “why God does nol
speak o us o give us a sien? Those who were
before them made the same demand. Their hearts
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are all alike. But for those whose faith is firm, we
have already revealed our signs.

Compare: Ju, 14: 80 ML 16 1L 12: 38; Luke,
[ 1: 16 John, 6: 30; and Acts, 7: 51, In these verses
Philip, Pharisces, Sadducces, wicked ones, stiff
necked, and uncircumeised i heart are reported of
demanding such things.

Who were these Pharisees and Sadducees?
Describing the Pharisees is not an easy job. The
original meanings of this term are veiled in
interpretations. The most popular and authentic
view among the scholurs s that they were well
versed in hoth written and oral Taw. Sadducees
were the descendants ol David through Zadok. (2
Sam. 8 17: | Kines, 2: 35). Some scholars are of
the opimion that their name s derived from the
Hebrew  word  sadig, meaning  vighteous, They
helieve only in Torah. the live books ol Moses and
nothing else. o would be interesting (o note here
that they do not believe in the existence of angels.
though this concept existed in the Torah. They do
not believe e “resurrection™ inany form. (See,
Albert A. Bell. Exploring the New Testiment
World, P. 32-35)

(119) We have sent you Torth Tor proclaiming the
truth and giving the warning. You shall not be
questioned about the heirs ol the hell. (120) The
Jews and the Christians both will not be pleased
with you, unless you follow their "set of Creeds™,
Say: the real guidance is the guidance from God.
After all, 1t you will yield to their desires. alter
receiving the knowledge, there will be none 1o
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help or protect you from the wrath ot Allah. (121)
Thaose who have been given the book recite it duly,
they are the true believers; but those who deny it.
they will surcly be the losers. (122) Children ol
Israel, recall the bounties, which 1 bestowed upon
you and made you superior in the world. (123) So
you fear the day when no one will be able 1o
compensate what the others were lacking, and no
counterpoise will be accepted. Nointercession will
profit him, and they will not be helped out.

The Day ol Judgment is the day ol justice
when deeds and acts ol the people wall be
evaluated and weighed. Banu Tsrael is the first
nation, in the known history ol the world. wlich
wils selected for the message ol Allab. T was nol o
privilege, but a heavy  responsibility on o the
shoulders o Banu Tsracl. They dwelled in the
pride of superiority and lorgot the responsibility,
This sense ol superiority  has  played o very
negative role in their character building.
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PROPHET ABRAHAM AND HIS
CHILDREN

From here till the end of the First Part,

Prophet Abraham (A.S) and his progeny is the
focal point,
(124) When his Lord tested Abraham hy means ol
certain words and he fullilled them; Lord said, 1
am going o make you a leader of mankawl™ he
said: what about my offspring? Allul answered:
my promise does not apply on evildoers. (125)
Thus we set up the House (kaaba) as a resort lor
mankind  and  a sanciuary,  and - saids adopl
Abraham's standpoint as a place for prayer. We
entrusted Abraham and Ishmael with ¢leansing my
house  for those  who  circle-ambulate 1t and
waorship over there in seclusion, and bow down on
your knees. (126) So Abraham said: “My Lord,
make this 1own peacelul and provide its entire
people, who believe in God, with fruits Trom it™,
He said: “Even anyone who disbelieves, | will let
him enjoy things for a while, then drive him along
towards torment ol fire. What @ bad destination 1f
i7" (127) Thus Abraham. along with  Ishimael,
raised the walls of the House and prayed = Our
Lord aceept it from us. You are the hest listener
andl all knowing.” '
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PROPHET ABRAHAM AND HIS LIFE.

Prophet Abraham is a key person in Semitic
Religions 1.e., Judaism, Christianity, and Islam. He
is believed to be the “founder of monotheism”, a
great prophet, and a firm believer in God.
According to Quran he was the son of an “idol
maker” Azar. (6: 25) But the traditions call him
uncle to Abraham, while his father’s name was
Tarekh or Terah. Unlike Bible, Quran does not
mention details as “historical facts”. Quran picks
up only that point of a story, which contains
guidance. Owing to it, the life history of Abraham
including all events and their locations has not
been recorded in it.

Here in these verses only one aspect of
Abraham’s life has been brought to light. Abraham
and his son Ishmael raised the walls of The House
of Allah and started living at Mecea. They also
prayed for peace and prosperity of the town.

Allama  Mohammad Hussain  Tabatabai
(Tafseer Al- Mizan, Vol.l.pg.267-79) and some
other Muslim commentators, like Agha Mehdi
Poya (pg. 122-123), have interpreted the verse
(124) in support of the concept of Imamat, as it
exists in Shia Theology.

Imamat as an institution is an integral part
of the Islamic system of guidance. But I do not see
any reason, however, for deriving the concept of
Imamat from this very verse of Quran, which in
my opinion has no concern with it. The verse
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2:124 is related to the order of circumcision of all
the family members of Abraham’s family. In
comphiance with it, the circumcision was carried
out instantly., At the same time God changed
Prophet’s name trom Abram (father 1s high and
exalted), to Abraham (the father of multitudes).
And God promised to him: a father of a crowd of
nation 1 will make you (Gen: 17: 5, and 9-27;
Roth, 4: 11). Those who will honor my covenant
will be given the land of Canaan (Gen, 17: §). The
Arabic word used here “zalimin” (the evil ones)
refers 1o those who will aveld “circumeision”
(Gen, 17: 143, The matter of circumecision 1s
mentioned in different traditions of Holy Prophet
(S.AW.). See: Manhaj al- Sadegeen. 1: 293;
Tafseer Ali bin Ibrahim Qummi, 1: 86; Tafseer
Abul Futuh Razi, 1: 194: Rooh al- Maani, |: 589,
Talseer Majma al- Bayan, on this verse: Bihar al-
Anwar., Vol: 12, Woolly's remarks are important,
He says” In the history of his descendants, there
were many back slidings into idol worship, yel
there was always a remnant that kept to the
straight path. (Abraham. Pg. 290)

Verses 126- 127 are evident that Abraham and
his son [shmael did not initially build Holy Kaaba.
They both were asked to make it clean for the
worship of Allah. Bosworth Smith, a famous
Orientalist, has traced the history of Kaaba, He
offers his remarks in these words “A shrine of
immemorial antiquity, one which Diodorus
Siculus, a hundred years before the Christian era,
tells ws, even then most ancient, and most
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exceedingly revered by the whole Arab race.
(Mohammad and Mohammedanism, pg. 166) A
noted writer Prof. Bernard Lewis has pointed out
that “The cube-shaped building known as the
Kaaba was such a symbol of unity in Mecca” (The
Arabs in History.pg.31.Goodwords  Books India)
P. K. Hitti has written a good detail of Kaaba’s
tmportance in his book History of the Arabs
(pg.100-102), .

The Quran clearly says that Kaaba was already
there and Abraham and his son Ishmael only raised
its walls. It was only “renovation and extension”
work.

PROPHET ABRAHAM IN
MECCA

There is a big difference in the statements of
Quran and the book of Genesis regarding the life
account of Prophet Abraham (A.S.).

According to Bible, Abraham was born in Ur
of the Chaldedns. His father, Terah. took him and
the whole family to Canaan. On the way they
stopped and settled at Haran in NW Mesopotamia,
where Terah died. (Gen, 11: 31; Neh, 9: 7: Acts, 7:
4) Then Abraham moved to Canaan. which was
given to him by God. (Gen, 12: 1-7: 15 7-21)
Later on he dwelt in the hills, east of Bethel and
west of A1 (Gen, 12:8). When famine gripped
Canaan, Abraham moved to Egypt (Gen, 12: 10-
20; 26: 1). After leaving Egypt he traveled through
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Negev and Bethel, and after all Abraham started
living in the great trees of Mamre the Amorite at
Hebron. (Gen, 13: 14: 13; 35: 27) Abraham
extensively moved from one place fo another.
There after he went to Gerar and Beer Sheba (Gen,
20: 21: 22-34), where Ishmael was born to him
(Gen. 16: 3, 7- 16). During his stay at Gerar he
tricked to escape from Abimelech concerning
Sarah, Abraham’s wife. (Gen, 20) His second son
Isaac was born at the old age of 100 years. (Gen,
21: 1-5) In Genesis 21:8-16, we read “As time
went by and Isaac grew and was weaned, Abraham
save a big party to celebrate the happy occasion.
But Sarah saw Ishmael, the son of Abraham and
her Egyptian servant Hagar, making fun of Isaac.
So she turned to Abraham and demanded, “Get rid
of that servant and her son. He is not going 10
share the family inheritance with my son Isaac. I
wont have it. This up set Abraham wvery much
because Ishmael was his son. But God told
Abraham, “Don’t be upset over the boy and your
servant wife. Do just as Sarah says, for Isaac is the
son through whom your descendants will be
counted. But I will make a nation of the
descendants of Hagar’s son because he also is your
son. So Abraham got up early the next morning,
prepared food for the journey, and strapped a
container of water to Hagar’s shoulders. He sent
her away with their son, and she walked out into
the wilderness of Beersheba, wandering aimlessly.
When the water was gone, she left the boy in the
shade of a bush. Then she went and sat down by
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herself about a hundred yards away. “l don’t want
to watch the boy die,” she said, as she burst into
tears.

God tested his faith by ordering him to kill
Isaac in God’s name. (Gen, 22: 1- 19) The death of
his wife Sarah has been recorded at Gen; 23: 1-2,
and his own marriage with Keturah has been
mentioned at Gen, 25: |. Book of Genesis also
reports his death at 15: 15, 25: 8- 10,

These references show that the history of
Abraham has been recorded in the Bible in length.
There is not a single word in Bible about his
departure to .Arabian Peninsula. How Prophet
Abraham could construct the Kaaba. if he did not
come to Mecca? It is an important guestion, and
without solving it we cannot explain the relevant
words of Quran. I will like to make it clear that the
statement of Quran can only be refuted 1f two
things can be established: (a) the authenticity of
the book of Genesis and, (b) The historicity of
Patriarchal Age as recorded in the Bible. I will try
to explain both the aspect in detail.

THE BOOK OF GENESIS

The authenticity of the book of Genesis is
highly doubtful. And contrary to the claims ol Jew
and Christian scholars, Prophet Moses did not
write this book. Since the days of Jean Austruc,
18" century, the scholars have been pointing out
different ancient documents, which according to
their belief, were incorporated in the main text.
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These documents have been divided into four main
groups, e, J, E, P, and D. The document which
uses YHWH as the divine name is called ",
while the user of Elohim is called “E". P & D are
Priestly and Deuteronomical writings respectively.

The second important theory about the writing
of this book is called “the cycle of tradition” which
grew up in different areas by the course of time. It
1s believed that most of the material was in oral
form, which was later on collected together into a
single book. For the details of this theory and the
evidences see: U. Cassuto, A commentary on the
Book of Genesis, 2 vols, 1949; and S. R. Driver's
The book of Genesis, 1948; D. Kidner's The Book
of  Genesis;  Tyndale’s  Old  Testament
Commentary, 1967; G. Von. Rad’s Genesis, 1961:
E. A. Speiser’s Genesis, 1956; B. Vawter’s A path
through Genesis, 1955; and Introduction to The
New Oxford Annotated Bible.

THE PATRIARCHAL AGE

By Patriarchal Age, we mean the time period
covering the life span of prophets Abraham, Isaac,
and Jacob. The Book of Genesis chapters 12-50
contain the whole story, but chapters 39 to 50 deal,
mainly, with the life of Prophet Joseph (A.S). The
portion of the book of Genesis is relevant to our
present discussion.

The known history of the area does not
support the statements of Bible. In patriarchal
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narratives there are references to certain
contemporary ‘rulers like Pharaoh of Egypt (12
15,17, 20), and some kings (Hebrew * Melek™)
from E. Amraphel of Shinar, Arioch, the king of
Ellasar; Chedorlaomer. the king of Elam, and
Tidal the king of the Goiim (14: 1). It also records
petty rulers of Sodom and Gomorrah (14: 2).
Melchizedek, the king of Salem (14: 18),
Abimelech, the king of Gerar (20: 2; 26: 1). These
chapters also speak about some chiefs of Edom
(Hebrew “Allup™), and some later kings of Edom
(Genesis, 36: 19, 31). The chiefs of Horites have
also been mentioned in the verse 36: 29: for the
chiels of the clan of Esau kindly see Gen. 36: 40-
43. ,

There is no record of all these personalities in
the cstablished history of these areas. In the
opinion of some writers the construction of an
authentic history on the basis of the archaeological
findings from the area is impossible, because there
exists none, Some inscriptions have been found in
which some names similar to the names of
patriarchs e.g.. A-ba- am- ra- is. or A- ba-am-ra-
mi, or A-ba-ra-ma; or Ya'qub-ilu (Jacob el), are
present. These texts have been discovered from
West Semitic areas. It has heen established by the
historical and Semantic analysis of the first five
books of Bible that the whole work is fabricated
and unauthentic. These books have no historical
authenticity in the eyes of researchers. ln addition
1o it they are not ready to accept Abraham and his
progeny as the historical fisures of the time.
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Renowned scholar of biblical history, Israel
Finkelstein, says in his book “ Yet the search for
the  historical  Patriarchs  was  ulumately
unsucecessful. since none of the periods around the
biblically suggested dates provided a completely
compatible background to the biblical stories. (The
Bible Unearthed, Archacology’s new vision of
ancient Israel and the origin of its sacred texts.
Chapter |, Page. 35)

For further detail readers are requested to
see: J. Bright’s book. A history of Istael. 1972,
Chapter 2; and J. H.Hayes and Miller. Israchtes
and Judean history, 1977, pg, 70-72: Glueck, The
age of Abraham in Negev. B.AL18, 1955, PG, 2
1.T. Luke. Abraham and the Iron Age. 1.5.0.T 4,
1077, pe.35- 47; H. Rowley, Recent discovery and
the Patriarchal Agce. J.R.L. 32, [949- 50, pg.d44;
T.L. Thompson. The Historicity of the Patriarchal
narratives. 1947 1. Van Seters, Abraham in Instory
and tradition, 1975; D.W, Thomas, Archacology
and Old Testament Study, 1967, pg. 73- 80.

Two more important books on this topic are
worlh reading (a) Abraham, the father of Prophets.
by Abbas Mahimood Al- Aggad: and Abraham, his
life and times. by Masarrat Hussein Zubairt.

We can easily infer that the whole record of
Abraham and his descendants, given in the Bible,
is unauthentic. The tone of Quran is non historical,
but it appears that according to Quran Prophet
Abraham was the native of Arabiun Peninsula, and
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lived somewhere in suburbs of Mecca, where he
came on command of Allah.

Philip. K. Hitti writes, “ As the probable
cradle of the Semitic family the Arabian Peninsula
nursed those peoples who later migrated into the
Fertile Crescent and subsequently became the
Babylonians, the Assyrians, the Phoenicians and
the Hebrews of the history™. (History ol the Arabs,
pg-3)

Famous scholar Bernard Lewis has also
written a good deal of details, which support the
statement of Quran. About Winckler-Caetani
theory he writes, “ according to this. Arabia was
originally a land of great fertility and the first
home of the Semitic peoples. Through the
millennia it has been undergoing a process of
steady desiccation, a drying up of the wealth and
waterways, and a spread of the desert at the
expense of the cultivable land. The declining
productivity of the peninsula, together with the
increase in the number of the inhabitants, led to a
series of crises of over population and
consequently to a recurring cycle of invasions of
the neighboring countries by the Semitic people of
the peninsula. It was these crises that carried the
Syrians, Aramaeans, Canaanites (including the
Phoenicians and Hebrews) and finally the Arabs
themselves into the Fertile Crescent. (The Arabs in
History, PG 22, 23, Goodword Books)

We can positively assume that Abraham
moved from Arabian Peninsula to Ur during this
long period of crises. His encounters with the
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worshippers of Shamash (sun), Moon, and the
idolaters happened somewhere on his route to Iraq.
His test with “fire” may have happened in Iraq or
on his route to Canaan. Quran does not give the
name of Nimrod as the emperor of that time. As a
matter of fact Nimrod is a place in southwest
Babylonia, and not the name of a king in the
known history of that area.

Jewish and Christian literature has greatly
atfected the Muslim exegetes through the converts
and apostates. Some Muslim commentators of
Quran have ncluded the Jew traditions in their
hooks with out conducting thoroueh research on
their authenticity. For the details see: (a) Bernard
Fewis. The Jews of Islam. and (b) Islamic thought
and its place in history. by De Lacy Q' Leary.
History of Mushm Philosophy (2 vol) by
Mohammad Sharif.

Keeping i view the history of ancient Arabs
and the statements of Quran it i1s easy to
understand that Arabian Peninsula was the native
land of Abraham and his family not the Ur of
Chaldea. Here he lived for some years, and
developed controversy over the issue ol idol
waorship with his fosterer, Azar (Terah of Bible).
Ishmael was born here. Abraham sent his son and
wife, Hagar, to the desert of Meccu. Al this place
he later on renovated Holy Kaaba, with the help of
his first child Ishmael. When Ishmael was still
immature he was put to the test of “son offering”
by God. Thereafter, Abraham took flight to Iraq
along with his wife Sarah. Later on he went to
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Palestine where Isaac was born. Abraham died
over there at the ripe age of 175 years. Al the time
of his death the sons and grand children were
present at his bedside. (Quran, 2: 132). Ishmael
also received some revelations as his father
Abraham, and brother Isaac did. (Quran. 2: 136).
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(128- 129) Our Lord! Make both of us committed
to you, and from among our children a community
submissive to you; teach us our rituals of worship,
and turn to us in mercy. You are the forgiving one,
and the merciful. (129) Our Lord! Send a
messenger in them, from among themselves, who
will recite yvour verses for them and will teach
them the “book”™ and the wisdom. He will also
purily them, and you are the powerlul and wise.

This is the request of’ Abraham and his son to
their Lord, which was honored by God who
appointed Prophet Mohammad (S.A.W) as the
Last Prophet from the race of Prophet Ishmael
(AS.).



THE RELIGION OF ABRAHAM

There is much debate on the mitial faith of
Abraham and his family. According o Bible he
had great faith in God. In Genesis, 15: 6, we read
“And Abraham believed the Lord. and the Lord
declared him righteous because of his faith™, The
next twelve verses (130-141) of Quran tell us
about the religion of Abraham and his family.
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(130) Who but a foolish man would renounce th
faith of Abraham? We chose him in this worl
while in the hereafter he will be among th
honorable ones. (131) When his Lord said to hi
“submit”, he answered, “T have subimtted to th
Lord of universe”. (132) Abraham enjoined tl
same on his sons, and so did Jacob, saying i
children, God has chosen for you the true faith. D
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not depart from this life except in full submission.
(133) Were you present when death came to
Jacob? He said to his children “What will you
worship when I am gone? They replied: We will
worship your God, and the God of your forefathers
Abraham, Ishmael, and Isaac, the one God. To him
we will submit. (134) That community has passed
away. Theirs 1s what they did, and vours what you
have done. You shall not be questioned aboul their
actions. (135} They say, “You will rightly be
cuided if you accept Jewish or Christian faith™.
Say, "By no means, but we believe in the taith of
Abrabam, the upright one, and he was not an
idolater. (136) Announce: “we belicve in Allah
and that which has been sent down on us. and on
that which was handed down 1w Abraham,
[shimael, Isaac, Jacab and the tnbes, and o Moses
and Jesus, and on the other prophets by their Lord.
We do not make any distinction among them, and
to Him we submit”. (137) If they accept the faith
as you have accepted, they shall righily be suided;
it they reject it then they shall surely be in schism.
Allah will suffice you in near future. He hears all
and knows all. (138) We take on God’s own dye,
and who has a better dye then God's! We worship
him alone. (139) Ask “Would you dispute with us
about Allah, who is our and your Lord? We both
shall be judged according to our works, We are
devoted to him alone, (140) Do you claim that
Abraham, Ishmael, Isaac, Jacob and the tribes
were all Jews or Christians? Ask: Who knows
better, you or God? Who may be more wicked

*
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then a person who hides the testimony that he has
received from God? God is neve: heedless of what
you do. (141)"That community has passed away,
For them is what they did, and for you what you
have done. You shall not be questioned about their
aels,

This group of twelve verses is related to a very
important aspect of the history ol euidance in the
Semitic race. Prophet Abraham is considered as
the father of this branch of world religions. His
descendants from Ishmael and Isaac carried on the
responsibility of the guidance of people through
the centuries. God named the Jacob as “Israel”,
and Banu Tsrael is his offspring. Muslims are
required 1o believe in all the books, which were
revealed on these prophets and patriarchs, Though
the Jacob enjoys an important position in Judaism.
but he was no saint. On the other hand, according
to Islam he was an infallible Prophet and a true
believer in God. The Book of Genesis (chp. 49)
records the last words of Jacob al his deathbed.
This long statement is full of Jacob's accusations
ol his sons. save Prophet Joseph (A.S),

In Quran (2: 132-133) we have been told
that Jacob advised his household to remain
submissive to Allah and that they should not die
but as the “believers”, All his sons and grand
children promised him to do so.
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(142-150) This group of verses is related to an
important issue ie., change ol direction during
prayers. Allah says: Some foolish folk will say:
Whatever turned them away from the direction of
prayer which they used to face? Say: God holds
the East and the West; He guides those, He wishes,
to a straight path. (143) Thus we have set you up
as a moderate nation so you may act as witness for
mankind, even as the messenger is a witness for
you. The previous direction was sel up, only in
order 1o know who follows the messenger and who
turns back on his heels. Tt is such a serious matter
except for those who are guided by Allah; 1t
doesn’t suit God to make your faith, "o waste™.
Allah is tender and merciful on people. (144) | see
you repeatedly turning your face towards heaven: |
will turn you to a direction of your choice, S0 now
turn your face to SACROSANCT MOSQUE (af
masjid al haram).  And wherever you are, tum
your face to it, and those who have been given the
book are well aware that it is a right decision from
their Lord; and Allah is not oblivious of their acts.
(145). And if you bring forth cach and every
*sivn” to “the people of the book™, they would not
tollow your “direction point™ (Qiblah); likewise
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you do not have to follow their “direction”. People
are not bound to follow each other’s “directions”
(in worship). And if you should follow their
fancies, after receiving the instructions, then you
shall be among the unjust ones, (146) Those to
whom we gave the scripwires know him
(Prophel.s.a.w) as they know their own sons. But
some of them deliberately conceal the truth. (147)
This is the truth from your lord: therefore never
doubt it. (148),Everyone has some course he steers
by. so compete in doing good deeds. wherever you
nuy be, God will summon all of you, God is
capable of everything. (149) Wherever you stay
atler  coming  out, turn your tace to “The
Sacrosanct Mosque”, which is a right decision
from your lord, God is not heedless of what you
do. (150) Tourn your face to * The Sacrosanct
Mosque™. wherever you stay alter setting out, and
you all turn your faces towards it wherever you
happen to be; so that no one can argue against you,
except those who are unjust from among them.
Don’t be scared of them. fear me alone, so that |
may complete my favor on you and you become
the guided ones.

According o Quran, the [irst “house of
worship”™ was built at Mecea i.e. Kaaba, The
Prophet Abraham and his son Ishmael rose up its
wills. 3: 96, 20 127, Kaaba is a very old sanctuary
and place of worship of Allah. Muir, a famous
Orientalist, says: A very high antiquity must be
assigned to the main features ol the religion of
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Mecca. Tradition represents the Kaaba as from
time immemorial the scene of pilgrimage from all
(uarters of Arabia, so extensive a home age must
have had 1U's beginning in an extremely remote
age. (Life of Mohammed .P. Cii, Ciii) George Sale
(Discourse on the translation and commentary of
Quran P.182).. And Bosworth Smith (Mohammad
and Mohammedanism P. 166) has traced back the
history of Kaaba to Adam and Seth AS. During
the first 13 months after prophet’s settlement at
Madina, Bait al-Magqdis (Heb: Bait ha-Milkdash) or
the temple was the point of direction Tor Muslinms
during  prayer.  Prophet  Mohammad (S A W)
wished to change his direction towards Kaaba, the
lrst place of worship of Allah standing in Mecca.
lews were of the opinion that Islam is a branch of
Judaism sharing common  prayer direction. Foi
them the temple in Jerusalem was worthy of being
a * direction pomt™ since it was built by king
Solomon with the permission of Yahweh. It was
“bet yhwh” (Exodus 23: kl). Prophet Mohammad
(S.AW) was keen to take “Kaaba™ as his Qibla,
which was reconstructed by his own lorefathers
Abraham and Ishmael, who were the ancestors of
king Solomon also. God answered the prayers of
the Holy Prophet (p.b.uh) and allowed him, along
with all the Muslims, to turn their laces to “The
Sacrosanct Mosqgue™ al-Kaaba.

The significance of the temple: According to the
Biblical history the Patrarchs did not constructed
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any Shrine for their God. The initial “sacrificial
altars™ were 1n the shape of pillars. (Gen, 28: 22
The ethnic groups of Canaan had their own
temples, simply called Dagon’s House (The house
of Patron Deity). Hebrew terms Bet Dagon (1 Sa
5:5) Bet Astarot (1Sa31: 10) Bet YHWH (Ex: 23;
19) have been mentioned in the Bible. When king
David (Prophet Dawood A.S.) built his palace he
said™ 1 dwell in a house of cedar, but the Ark of
God dwells in a tent! (2 Sa 7:2). Prophet David
bought a site for building a temple for God and
collected all the material for this purpose, but God
did not allow him to build it. (1 Ch 28:8, 3: 2 Sa,
24: 18-25). His son, king Solomon began the
actual constructions in his 4" year and completed
it 7 years later. (1 kings 6: 37-38). The Jewish
belief that everyone in this world should worship
God in connection with this temple 18 based on
Solomon’s inaugural prayer given at | Kings 8:43,
and | Sam, 17:'46.

Paul. G. Johnson explains the signilicance of
the Temple in these words: “During the wilderness
sojourn they were responsible for the Ark of
Covenant. However, once the temple in Jerusalem
was completed, thewr power was centralized. The
femple became the center of the nation’s religious
life. It was the center because it was believed to be
God’s permanent location in the midst of his
people just as he has resided in the Ark of the
Covenant during Israel’s track through the
wilderness. Since the Ark rested in the inner Holy
ol the Holies in the temple. even within that
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building there was a special area in which God
was  believed to dwell. Only priests were
presumably good enough to enter God’s presence.
God was a monarch set apart to be adorned for his
holiness, (God and world religions. P. 86. Ragged
Edge press).

By the time this holy temple becaime the house
of idols and prostitution. The filth in the temples
and holy places all over the Judah and Jerusalem
can be noticed from 2 l{ings 22, 23: which king
Josiah (Heb.yo’siyyah or yo’siyya, meaning May
God Give), the 17" king of Judah, the arandson of
Manasseh tried to wipe out with the help of the
chief pneal Hiiki’ah (2 Kings, 23: 4 -25). In line 7
we read * And he broke down the houses of the
male cult prostitutes which were in the House of
The Lord, where the women wove hangings for
the Ashe‘rah. (The Osxford Annotamed Bible).
Ashe’rah was a Canaanile zoddess. Surprisingly.
the Hebrew words gedesot, gedesim have been
used for both male and female sacred prostitutes
which means “the holy”,

For Muslims Kaaba is a sacrosanct house of
worship of Allah, not His residence. It was buill
not on the wish of a king but by the will of God.

The Stubbornness of local Jews has been
depicted in the verse 2:145, by unveiling the fact
that despite witnessing all the “signs from Allah”
lieve you. It is also being made
clear here that the place of direction has no
importance in the eyes of Allah, because the place
is not an “objective™ or “end™ in itsell. To Allah
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belongs the East and the West. Only His command
should be followed regarding the place mentioned
tn the command.

The most important point of discussion here
is the verse (2:146) in which it is ¢laimed that the
people of the Book know and recognize Prophet
Muhammad (S.A.W) as they know their own sons,
After a thorough research in the scriptures Muslim
scholars have found out some verses regarding the
predictions of the advent of the Holy Prophet
S.AW. (See: Deut .18: 18-19; John 14:16, 26,
John 16: 7-4; Acts 3: 22-25)

The last words of the verse 150 are related to
the verse 151, the completion of Allah’s favor.
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(151) Allah Subhan-w-Taala (S.T.) reminds the
people of His favors and kindness for them. He
tavored the Muslims by changing the direction of
therr faces towards Kaaba instead of towards
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Jerusalem. © This current favor (changing of
direction) is like the previous favor of sending an
Apostle within you from among your folk, he
recites our verses for you, corrécts you, and gives
you the knowledge of the Book and the wisdom;
and teaches you what you do not know (the divine
injunctions).

The appointment of an apostle in the progeny
of Ishmael (A.S.) at Mecca was I response 0
prophet Abraham’s (A.S.) prayer (2:129) in the
same words, which are used here. In this verse (2:
151), “Your folk™ means Muslims, and “Our
verses” means the verses of the Quran; recitation is
related to the reading of the words. Here the term,
“Tazkiyyah™ has been used which has a very vast
scope ol meanings. e.o., purification, cleansing of
the people from wrong beliels like polytheism,
infidelity. wrong habits, moral corruption, and also
from wrong deeds like killing, fornication,
drinkine wine, etc. Tazkiyyah encompasses all
these fields, and results in the correction of the
society and the individual.

Among the onuses of the prophet (S.A. W) one
was to explain the contents of the book and it’s
wisdom, further more he (§.A.W.) was responsible
for teaching the people the commands of Allah,
which he received regularly regarding day to day
business.
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(152) Remember me, T will remember you, be
thankful to me and don’t be ungrateful.

After citing two great favors, Allah (8.T.) is
speaking  about  an  additional  favor e He
remembers us and never lorgets us, when favoring
with * His gwidance.” In 18:24. God says: “when
you forget, remember your Lord™. and; May God
ouide me and bring me nearer to the truth.” And in
another verse: Pay thanks to me, and 1 will add
more to you (14:7)

In Quran the word “Zike™ has been used in
many different meanings.

(1) Antonym tb oblivion (Al ghatlah): Don’t obey
anyone  whose  heart we  allowed 10 neglect
remembering us, so he pursues his own whims.
(1&: 28)

(2) Out of memory, besides having knowledge: |

forgot the fish, nothing but Satan caused it out ol

my memory. (18: 63)

(3) Mentioning: we have revealed o book on you.

it is your mentioning. (Quran: 21: 1)
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(4) Quran: This is a glorified Zikr, which we have
revealed. (Quran, 21: 50, and 15: 9)

(5) Honor: - It 1s an honor for you and your folk.
(Quran, 43: 44)

(6) Previous scriplures: - Ask from the people of
Zikr. (Quran, 16: 43)

(7) Holy Prophet (S.A.W.) Allah has made for you
a Prophet worth remembering. (Quran, 65: 10-11)

In my opinion, the word “Zikr”. here in this
verse, 15 equal o “keeping in mind & heart™.

In the traditions of the Holy Prophet and his
Household (S.A.W.), Zikr 15 not in the meanings
of repetition of the one or other attributes ol Allah
without compliance to His commands. Prophet of
Allah (5.T.) says: One who follows the God, he
remembers the God, though his prayers, fasts and
recitation ol the Quran are not oo much: and one
who disobeys God, forgets the God. though he
offers prayers, observes fasting and recites Quran
too much, (AlLMizan .1:342, Al-Dur Al-Manthur,
Bathagt in The Branches of Faith) Almost the
same tradition has been reported in Mishah Al-
Shariah  of Imam Jafer Sadiq. A.S. (chapter
25.P.55) I have myself translated and published its
Urdu version under title “Noor-e-Hidayat,”
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(153-157) Allah says: believers, fortify yourselves
with patience and prayer, Allah is with the patient
ones. (154) Those who are killed in the path of
Allah, don’t call them “the dead”, they have life
imperceptible to you. (155) We shall test your
steadfastness with fear, famine, loss of property
and life, and wastage of crops: but beatitudes for
those who keep fortitude; (156) One who in
adversity says: we belong o God and to Him we
shall return. (157) On them 1s the attention and
mercy of their Lord and they are the guided ones.

.r"/

The faithtul people are so firm in their stance
that even the worst adversities cannol turn their
faces from Islam. In a tradition it is said that the
example of a faithful is like the sheet of iron,
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which never changes even if it is put in the
furnace. (See Safinatul Behar, AMN) They are
required to seek help of Allah by offering prayers
and by standing on their feet. Those who are killed
in the way of Allah are not “dead”, since they
leave a positive effect on those who lollow them,
The word "Mowt™ (death) is also used for
“ineffectiveness”, while “Hayat™ (life) is used for
“effectiveness” of someone. These are the people
to whom Allah is “attentive™ in all senses of the
word and His mercy will be on them. (Compare
2:154 with 3:196; and 2:157 with 33:43)
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(158) Verily, As-Safa and Al-Marwah, are * The
Distinctive Marks” of Allah (not the pagan
practices), so whoever gives pilgrimage to the
house or visits it, obligatory on him is to walk
briskly to and fro in between the two, and whoever
does good on his own, then God is highly
appreciative and all-knowing.

Haj or Pilgrimage 10 the Kaaba is another
blessing of Allah. Pagans of that time, used to visit
Kaaba accerding to their own detestahle manners.
Allah himself has laid down some principles for
proscribing such pagan practices. There is a
difference between Haj and Umra. [n Islam Haj is
performed in the 12" month of Islamic calendar,
while Umra is a osual visit to the Kaaba, The term
“fla junaha™ expresses compulsion and obligation.
Similar phrases have been used in Quran for 25
himes,

“Safa and Marwa” arc two eminences
surmounted by arches in the heart of Mecca. Safa
15 an elevated platform surmounted by a triple
arch, and approached by a flight of steps. It lies in
South East of Kaaba, facing the black-corner and
76 paces from the gate of Safa (The chief gate of
the house). Marwa is a similar platform, formerly
covered with a single arch on the opposite side of
the valley. It stands on a spur of a red mountain,
called Jebal Knaykian. {Encyclopedia Britannica,
14" edition, vol: 15, P: 152)
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(159- 160) Those who hide the clear proofs and
guidance, which we send down, after elucidating it
in the book for the people; on them will be the
anathema of God and the curse ol all imprecators.
(160) Except those who repent and correc
themselves and manifest it, towards them I shall
relent and [ am the relenting one, the merciful.
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The verse (159) is aboul the * Deen of Allah”
with all details. If a person, especially a scholar,
hides the commaids of Allah and requirements ol
religion from the people, he shall incur the curse ol
God and the curse of all those who are able (o
invoke the malediction. Special responsibility of
guiding the people lics on the shoulders of Ulema
and Scholar. In a tradition, Holy Prophet (S.AW)
says A scholar is scventy times superior to a
worshipper because  Satan  invites the people
towards “mnovations”, and a religious scholar,
alter realizing 1, prohibits them to follow Satan.
And a worshipper remains busy in his “worship”,
and neither he notices these “changes™ nor he
makes himsell abreast of it. (Bahar al- Anwuar, 2
24 and Mizan al- Hikmat, 6: 460)

Holy Prophet (S.AW). in another tradition
says * One who has been given knowledge by God
but conceals his knowledge would see the God
with a “string of fire™ in his mouth. (Bahar, 2: 68;
Kanz  al- Ummal, Hadith No. 29146-29]149)
Likewise the Prophet (S.AW) has asked the
followers to avoid “dishonesty in knowledge™. 1e
says, “Give knowledgeable advice 1o cuch other,
because the dishonesty in knowledge is more
condemmable then dishonesty in wealth. And God
will ask about it from you. See: Bahar, 2:68:
Targheeb, by Hafiz Munzari, 1: 23, and ulso
Mu'jam of Tabrani. In Kanz al- Ummal is the
addition of these words “ don’t hide knowledp
from cach other™, Hadith No: 28999,
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(161-162) But the infidels who dic as the
unbelievers shall incur the curse of Allah. the
angels, and of all mankind. (162) Under it they
shall remain forever; neither their punishment shall
be toned down. nor shall they be reprieved.

One who rejects the true faith 1s destined 1o
carn the curse of Allah and il he dies as an
unbeliever; will never come out of it
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(163-164) And vour God is one Cionl. There is no
deity except Him. the merey giving, and  the
merciful. (164) In the creation of the lcavens i
carth, and alternation of might s divy. inthe shipes

EN \-\\
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which sail the ocean with cargoes uselul o man,
and the rain which God pours down that revives
the dead earth, and dispersing over it all species ol
animal. and blowing of the winds and the clouds,
which are driven along between the sky and the
earth, surely in these, there are signs for those who
use thelr reason.

i o matter of very vast discussion that this
systematic and complex universe, including all
living  creatures, and  thelr creation  process
convinees us o believe that there is a Creator of
the Universe.

Hundreds of books have been written on this
topic. 1 would like 1o quote here  Georpe
Greenstain, an American professor o Astronony.
he says: “As we survey all the evidence, the
(hought insistently arises that some supernitural
agency-rather agency-musl be involved. (Hugh
Ross: The Fingerprint of God, P. 114-115 Promise
Publishing Co. Orange, C.A) In his another hook
Hugh Ross says: 110 times heginning is concurrent
with the beginning of the universe, as the space
theorem says, then the cause of the universe must
be some entity operating in a time dimension
completely independent ol and pre—existent to the
time dimension of the cosmos. This conclusion is
powerlully important to our understanding of who
God is and who or what God is not. 1t tells us that
God is not the Universe itsell, nor is Giod
contained within the universe. (The Creator and
the Cosmos. P.76, Navpress. 1995)
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(165) Yel there be men who take for themselves
compeers beside Gods they love them as they love
Giol, but the helievers have stronger love Tor God,
I the evildoers might see the chastisement, they
would know that the power altogether belongs (o
God and the punishment given by Him will be
very bad, (166) When the leaders disowned their
followers and they saw the torment and that all
their links are cut asunder. (167) Then  therr
followers would say: could we bt live apain, we
would disown them as they disowned us, Thus

My



God will show them their deeds as » nutter of siph
and remorse; bul they will never come out of fire.

The Arabic word Al-Nid has been used in
verse 163, which is a “compeer™ in its true SCHKC,
(Compare, 2:22: 14:30) The compeers are not only
the idols and graven Images but also angels and
sacred cows {rom among the humuan beings,
Generally the phrase comprehends all those who
are followed instead of Aljah. (Al-Mizan: 1:403)
Also compare (3:64: 9:31) for the condemmation of
Jew and Christian priests,
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(168-169) People! Eat whatever exists lawful and
wholesome on the Earth. And don’t follow the
Satan’s footprints; he is an open enemy of yours,
(169) He merely orders you the evil and indecency
and that you put your words in God’s mouth
without knowledge.

THE CONCEPT OF SATAN

The concept of Satan or devil or an evil force
that deviates the human beings from the right path
exists in almost all the primitive, organized and
developed theologies, and in almost all religions ol
the world, The concept is more prominent amd
good deal of discussion is  available
7 oroastrianism, Judaism, Christianity and Iskam.

In Zoroastrianism, good and evil are both
under the control of Ahura Mazada and unified in
him. Good comes from Spenta Mainu, a beneficent
spirit. Evil is the product of Angra Mainu, an evil
spirit. These two co-exist within God so that
neither is free from the influence of the other und
each is bound with the other. According to some
authors the Jewish and the Christian concept of
Satan and Devil are derived from Zoroastrian
details of “good and evil”. This change occurred
alter 586 BCE when the Jews were living in exile
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in Ba ylon, and Zoroastrians were the ruler at that
time. See: Paul. G. Johnson: God and world
religions: P.176 chapter 10, and Gerald Messadie's
book “A History of the Devil”, chapter 3, Page 72,
this book presents, undoubtedly, a good research
on this topic. But the writer seems to be a little
biased towards Semitic religions.

[n the bible the word “Satan” has been used
with and without definite article “ha.” In first
instance it is used for the angel who resisted
Balaam (Num: 22: 23, 32) when he came out to
curse the [sraelites, further it is used for all
resistors to human beings walking on thé right
path. In the second case, used with “ha”, it stands
for the Satan who emerged as the main adversary
of Allah. (Job 1:6, 2: 1-7: Zech, 3: 1-2)

Throughout the scriptures, the qualities and
actions attributed to him could be ascribed onl ¥y to
a person, not to an abstract principle of Evil. The
Satan exists as a person.

After the flood of Noah, as Bible tells us, some
angels left the God due to some worldly desires
and came down to marry women. These angels
were called Nephilims (sons of God). They later
Joined Satan’s army. (Gen 6: 1-4; | Pet 3: 19-20:
2 Pet, 2: 4; Jude: 6). Since then, they are working
against the human beings.

In Islamic theology the concept of Satan is two
fold (1) The Jin who rebelled against the God
when Adam was made the vicegerent. He is called
[blis (deprived of hope) and also Shaytan (Satan)
from the root "SHTN”, which means ‘away’ or
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Far away ', because he is distant from the merey of
Allah.  In Arabic  generally, and i Quran
particularly, the word Shaytan or Satan has been
used for evildoers and evil forces ol the society.
Compare: 20 145 60 1120 70 27, 192 83, "Dont
(ollow the Tootprints and steps of Shaytan™ means
don't follow o person whose teachings are other
than the teachings of God. In addition to it all
those ways ol worship ol Allah that are not
prescribed by God himself are wrong and revering
Him through these means is the Tollowing ol
Satan.

Farther more this verse (2:168) prohibits s
from mposing on us those restrictions that our
religion doesn’t demand Trom us.

God has created all the allowed Tood items,
and relraining from any ol these without God's
leave is untawlul, (Al=-Mizan 1:418) Therelore one
can't vow (o avoid certain Tood Tor o limited
period ol time or for the whole life.
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(170-171) When they e asked o follow the
revelation of Allah, they say™ but we should tag
along (he course of our forefathers. Would it be so
even il their ancestors had no wit or puidance?
(171) The unbelievers are like those beasts thal
listen to nothing but calls and cries ol the
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herdsman, Deaf, dumb, and blind: they do not use
their intellect.

There is a complex relationship between
religion and the society. People usually follow
their ancestors and are not ready to deviate from
the ways of their fathers. This psychology makes
the task of a Prophet a bit difficult. Islam severely
discourages this attitude, and asks the men to
follow the messenger of Allah completely in their
life.

(172) Belicvers, eat of the wholesome things, vou
have been provided with; pay thanks to Allah, if 1t
is Him you worship. (173} He has forbidden vou
carrion, blood and the swine flesh: and everything
consecrated or immolated for other than Allah. But
whoever 1s driven by immense need, intending
neither to sin nor to transgress, shall incur no guilt.
God is forgiving and merciful.

In these verses Allah (S.T.) has forbidden us
the four things: (A) Carrion, an allowed animal
that died by it or is not slaughtered according o
the prescribed way of Islam, There are [live
obligatory conditions that make a slaughtered
animal fit for eating: (1) the face of the animal
should be towards Kaaba, it should not be
neglected intentionally. It would be even better 1f
the whole body were towards Kaaba. (2) Four
parts of the animal should be cut with throat (a)
Trachea (b) esophagus, (c&d) carotid artenes. (3)
These arteries should be severed at once. or one by
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one without gap, otherwise the animal should
become unclean. (4) 1t should be shunghtered by
recitation ol Bismillah, or Allab-o-Akbar, o
Alhamd-o-lillah or La Elaha illa Allah and the
other smilar  words  may  also  sullice. This
recitation should not be neglected intentionally, A
Muslim cannot slavghter the animal in the naoe ol
anyone other than Allah. (5) The animal should
remain alive tll the slavghter is completed. The
animal, which 1s not slaughtered in this manner, is
Haram or forbidden, that 1s carrion and Treif.

WHAT THE BIBLE SAYS? The tem
“Treil™ is actually the Yiddish varnt ol the
Biblical word “Trefah™ which refers (o any meal
that has not been killed according 1o the Taws ol
“Kashrut”. The word “Kosher”, according (o the
Jewish Law. actually means it or proper”™ [or nse.
The Torah refers o all permissible creatures as
“Taher”™ (Arabic words Taher and Tayyeh) or
clean, And the Hebrew word Tor o forbidden
antmial is “Tamei™ (unclean). The animal that has
died a naturg! death is forbidden. In addition to i
“meat anmmmals” that are tafior, must be slaughtered
according  to the rules of “Shekitab™  (ritual
slaughtering). Shekitah is a quick cutting ol the
throat that severs the Trachea, esophigus, vapus
nerves, carotid arteries and juggler veins i sphit ol
a second, (The head s cut of ). Finally all the
blood must be drained from meuat belore il can be

214



certified as  Kosher or clean. (See. Fssential
Judaism. George Robinson. P.248-249)

Some Biblical references: (1) Dead animal
(Deut 14:21), (2) s blood should be deained out,
(Lev  17:13, Deut: 12:16) (3) Brought 1o
Tabernacle (Lev 17:3-6), (4) Wild clean animals
(Lev 17:13,14). (5) The dead animal is alrcady
dead. (Le 17:15.16: De 14:21: Ex 22:31)

(B) The blood cannot be tasted or sipped at any
cost (compare Quran 6:145). The blood of cvery
living creature is unclean (Najas) and ils cating o
drinking is banned under the Islamic Law. Also in
the old scriptures the cating ol blood was strictly
forbidden. (Gen, 9: 4, Lev, 7:26,17:12. De. 12: 23.
25). The one who should violate the law. the death
will be his penalty, (Lev 7:27: 17: 1) In Quran we
read: Say. | ind nothing in what has been revealed
to me that forbids men o cat of any food except
carrion, running blood. .. (6:145)

(C) Swine flesh:  Hebrew “Chazii”, Greck.
Khoiros, hys (sow) is pig, boar. Sus domestici is
an ordimary pig, a medium sized, cloven hooled,
short-legged, mammal having o thick=skinned
stocky body, usually covercd with course bristles,
The pig’s mouth is blunt and its neck il tail are
short. Not being a cud chewer, the pig was il
unaceeptable lor food or sacrilice by the terms of
Mosaic Law (Lev 11:7; De 14:8). Only apostate
Jews ate pork, (Isa 65:4; 66:17). Why and how the
Christians started eating pork is unclear,
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(D) What is consecrated or mmolated for
something or someone other than Allah is not
allowed, When clearing the first point of the verse
2:173 (above), it has been said that according to
the Istamic Law, the animal should be slaughiened
in the name of Allah only (condition 4). The
phrase under discussion is related to the olferings
and vows. In these cases the animal or thing or act
(pledee) must be dedicated o Allah and it should
be in the name ol Allah (5.T). When making a
vow, it is allowed to call one of the attributes of
Allah instead of His name. Vows cannot be mide
otherwise. (Books ol Jurisprudence like Jawalhir,
Miltah Al-Karamah, Al-Masalik, and Al-Haduaiq
cle).

These dietary laws are mandatory: no one s
allowed to break them. But sometimes a believer
comes under un-controllable circumstances and is
driven by immense need (o use these prohibited
items for saving his life. In this condition he s
allowed (o take the forbidden items (earrion,
blood, pork or unholy meals) in life-saving
quantity only. He or she can’t use more than that,
Not only threat to lile 15 included in it but also the
fear ol intensity ol a disease, and a threat (o the
property ol a person (il it has been made related to
consumption ol Torbidden articles). I a pregnant
woman feels the threat to the life of Tetus, she can
use the prohibited items in order (o avoid the
damage.  (Books  of  Jurisprudence  op.cite)
Compare Quran 22:78; 2:185: 5:3, 6:1 1Y,
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(174) Those who hide what God has sent down in
the book and then barter it off” for a paltry price;
they consume nothing i their bellies but fire. On
resurrection day, God will neither speak 1o them
nor let them  go. For them will be  painful
castigation. (175) They are the people who have
purchased error instead ol guidance, and scourge
mstead ol pardon, What has made them brave for
fire? (176). That is because God has. certainly,
sent the Book, while those who have dispute abou
It go much deep in dissension.

The dictary Taws mentioned above (V.2: 177-
1 73) were not new for the Jews and Christians, Bul
therr general practice was against the precepts ol
therr books, (Old Testament and New Testament ).
Their Rubbis and Priests used to hide the true
teachings ol Torah, In this verse God is blaming
their involvement in this dinty business.
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(177) This is commonly known as the ‘Jewel ol
virtues'. Allah says: The righteousness or virlue
does not consist in whether you face towards the
east or the west. The righteous man 15 one who
helieves in God and the Last Day, in the Anpels
and the Book and the Prophets; who. though he
loves it dearly, gives away his wealth to kinsfolk,
to orphans, to the destitute, to the traveler in need,
and 1o the heggars, and for setting free the necks ol
people, the one who attends (o His prayers and
renders the Alms levy; who honors his covenants
if he makes it and is steadfast in trial and
adversity and in times o war. They are the true
helicvers, and they are the God-learing.

This passage is self-explanatory and containg
virtues by which a Muslim is required to embellish
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himself. Facing Kaaba or Jerusalem is not (he
matter of rectitude, the real goodness lies in
obeying Allah’s command and becoming a good
follower. The attributes of a good lollower have
been enumerated here in this verse, Also see
Quran, 25: 63-75.
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(178-179) Believers, the pursuits of the murder
(Redaliation) have been determined lor you, a
freeman (killer) for a free man (murdered), and a
slave for a slave, and a female for a female. He
who is pardoned by his aggrieved brother shall be
prosecuted according to general practice in these
cases: and the blood writ shall be paid o him (the
next of kin); this is a merciful dispension from
your Lord. He that transgresses therealter shall be
sternly  punished,  (179) Men o reason!  In
retaliation (in pursuit of a murder) you have a
saleguard Tor your lives, so that you abstain from
evil. (See Quran 4:92-93)

This dictate of the V.178 has been altered by
another verse. 5:48, the matter of murder will be
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discussed on that verse. The scriptures’ point of
view will also be noted on 5:32.

Verse 179 is a key verse. One who knows the
“Law of Retaliation”, according to which the killer
loses his own life, he definitely avoids this crime
resulting in the safety of the life of the people,
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(180- 182) When someone is approaching death
and is leaving behind something good encagh, he
is required to deaw aowill tor the parents and
Kinfolk 1 the popular way; it s mandatory lor
God-fearing ones. (I181) Those who change the
will alter hearing i, the changer should be held
cuilty ol 1 Allal is all hearing and well knowing.
(182) And the one who fears a sin or injustice from
the bequeathing person, and  settles down  the
matter amongst them, then the bequeathing person
is not guilty: Allah is forgiving and mercilul,

In this verse 182 the word “lanl”  means
deviation from the Taw, and an melination o q
particular person (Al Mizan [d4 1) Janl means
mistake (Ibn Kathir 1:185). [t is one of the najor
crimes and sins (op.eite). The phrase “settles down
the matters amongst them™ 15 related o the heirs-
at-law. (Al-Mizan 1: 441). Surely it 15 about the
leud  between  the  demising persen and s
relatives.
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THE RULES OF FASTING
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This group of five verses of Quran is about
the rules of fasting in Islam.
(183) Believers, fasting have been decreed [or you
as it was made compulsory for your predecessors,
so that you may become the righteous one,

[Fasting has a very important place in the cthics
of Islam. Muslims are required Lo fas) during the
whole month of Ramadan (Ramzan. (he eipht
month of the Hijri calendar). They are required to
abstain from certain acts mcluding the cating and
drinking from Daybreak 1o Dusk. The concepl of
fasting existed in the Jews and the Chiristians in the
past. For understanding the concept of days of
lasting in Judaism and ( hristianity it is necessary
o know their calendar, The Jewish months run
from new moon o new moon. (Isa 66:23) Two
Hebrew words has been used for the *month” (a)
cho’dhesh (Gen: 7:11) which means new, (b)
ye'rach, which means lunation. The Jewish
calendar is given below,




[. Nisan or Abib March — April,

2. lyyar or Zav April -~ May.

3. Sivan May — June.

4. Tammuy, June — July.

5. Abor Av July — Augusi.

6. Elul Augusl -
September.

7. Tishri or Ethanim Sepl - October.

8. Heshvan or Bull October--
November.

Y. Shislev N ovember -
December.

10.Tebeth or Tevet December -
January.

I 1.Shebat January - February,

12, Adar February - Muich.

Four minor fast days are (a) Tzom Gedaliah,
which falls on 3 Tishri; (b) Asarah b Tewvet, it Falls
on 10" of Tevel: (¢) Taanit Eshter, the fast of
Eshter Talls on 13 of Adar, (d) Shivah Asar be-
Tammuz, 17" of Tammuz. These are minor Fast
days. The Jews are asked 1o Fast Trom sun rise o
sun sel. The days are not marked by prohibitions
agaist  sexual  relations,  bathing,  shaving  or
wearing leather,

The Fasts ol Yom Kippur and Tisha b*Av, the
nmth ol Av, have special signilicinee. All the
other Tast days were cancelled when the Temple
was rebuilt, but Tisha b"Av was not, It s the day
ol mourning  and  sadness  because 50 many
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calamities happened on this day, in the whole
Jewish history. (George Robinson. Essential
Judaism, a complete guide to beliefs, customs and
rituals. P: 130-131). Some Jew Prophets have been
reported as observing the fasts such as Prophet
Moses: Ex, 24; 18; 34:28; Deul 9:9.18. Moses
fasted for 40 days. Prophet Elijah also fasted lor
40 days, | kings 19: 8; Prophet Daniel also fasted
for 3 weeks. Dan 10:2,3. Habitual lasting of & Jew
sect Pharisees has been reported at Matt 9:14,
Mark 2:18 and Luke 18:12. Prophet John's
disciples also used to fast regularly (Mau, 9:14),
which shows that there existed an established
tracdhtion of fasting in the Jews. The words of
Prophet Isaiah at 58: 3-7 show us the true picture
of fasting. See also Joel 1:14; 2: 12; Zech 7:5:
8:19.

Though the Christians usually deny the religious
obligation of fasting on them but Jesus has heen
reported fasting for 40 days like Prophets Moses
and Elijah fasted at their times. (Matt 4:2; Mark,
1:12,13; Luke 4:1,2)

Matthew 6:16-18 can be compared with Isaial
58 in its contents where Jesus himsell describes
the mode of fasting. In addition to that in | Cor,
7:5 we read: That you may give yourselves to
Lasting and prayer. (Deleted from R.V, and The
New American Bible) Believing in all these
examples  of [fasting by the Prophets some
Christian sects have rightly enjoined fasting on
their members. Biblical scholars, including
Christians, have written some  books on the
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importance of Fasting in the Bible. See. Blmer 1.,
Towns™ book Fasting for spiritual breakthrough,
Regal Books California, and Wallis, Arthur. God's
chosen lasts, Fort Washington 1969, These are the
clear proofs of the truth of Quran.

(184) Some English translations of this particular
verse are illogical and wrong. Pickthall translates
this verse in these words: “Fast a certain number
ol days and for him who is sick among you, or on
a journey. the same number of other days, and for
those who can afford it there is a ransom, the
feeding of a man in need. But who so doeth pood
ol his own accord, it is beuer Tor lnme and tha yu
fast 1s better for you it ye did bul know.” The
major dispute is about the translation and meaning
of the sentence in the bold letters.

Arthur 1. Arberry says “And for those who are
able to fast, redemption by feeding a poor man™,

“Redemption™  and “ransom™  are used  lor
deliveranee from the sin. Fasting, according 1o the
teaching ol Allah, is not a sin for which ransom or
redemption would  be  required. The  word
“vutigunalne’, used in the text of Quean means
“the uttermost that one can do with dilTiculty,
trouble  or mconvenience,  (L.1.) extremely
pamnstaking - job.  “Fiddyah™ means  “monctary
compensation” (Al-Mizan val 2:11). lHenee the
translation would be:  Fast a certain number of
days, but il anyone among you is ill or on a
Journey, let him fast a similar number of days
later; and for those who can not endure i, there
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is a penance (monetary concession) ordained, the
feeding ol a poor man. He that does well of his
own accord shall be well rewarded. But to last is
better for you, il you but knew it.

The phrase under discussion, in bold letters,
has been translated in the same sense by (1)
T.B.Irving  “scarcely afford it"; (2) Abdul Majid
Daryabadi “And those who can keep it up with
hardship.” (Tafseer. 1: 113) (3) S.V. Mir Ahmed
Al “Those who lind 1t hard 10 do so. " (1P78)
(Also Julalain, Ibn-e-Kathir, and Qurtabi)

(185) It is the month of Ramazan in which the
revelation of Quran started, guidanee  Tor ihe
people, an unambiguous guidance and “exclusive
orders”. From among you whosoever is at home in
this month, he has to fast; and the one who is il or
is on journey should fust in other days. God desires
your comfort and not to put you in trouble. He
who desires you to complete the number of lasts,
therefore speak “High™ of Him, since He has
guided you, and pay thanks to Him.

"Huda™ means the guidance contained in the
whole book, the Quran, while Furqan means the
orders and injunctions, which have been given (o
the Muslims “exclusively™, and were not revealed
o any other nation in the past. (Talseer Ayashi,
Mizan, Qummi, quoting the tradition ol Holy
Prophet SAW)

(186) Whenever my servants ask you about me, 1
am “Near”™. T answer the suppliant when he prays,

233



Ok! Respond you to me and believe me; you will
rightly be guided.

In Quran the word gareeb from root word
gurb has been used which has multiple meanings,
1) Qurb means nearness in time and ﬂpaua. “do
not go near the “possessions™ of the orphan” (6:
153), On one occasion God says, “do not go near
adultery™ (17:32). (2) Nearness in terms of status,
dearness and love, “and the angels who are near to
God™ (4: 172), also compare 56: 88. (3} Al qurbah
is also used for a “source”™ ol nearness (o
something; compare 9: 99; 34: 37 and also 2: 186,
(4) 1t has also been used in the sense of “having
power over something”; compare 50: 16, and 56:
83,

God’s nearness to man is actually the blessings
and mercy of Allah with which a person is
spectally endowed. On the other hand “man’s
nearness”™ to God 15 man’s own beautification with
the “divine wvirtues”. By behaving in divine
manners one gets God’s Approval for his acts.
(See Mufradat Raghib Isphahani).

(187) This verse consists some more rules of
fasting and its details. ”You have been relaxed for
passing the nights of fasting with your wives, they
arc a “dress” for you and you are a “dress” for
them. God knew about your ‘irresistibility’ in this
regard, therefore he turned towards you and
pardoned you, now you can touch their skins and
can enjoy what has been allowed for you, Eat and
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drink till the white line of the dawn is visible (o
you against the black line of the night at daybreak,
Then keep up your fast till the evening when you
are observing seclusion in the mosque (Lickal),
Then do not go to the wives, these are the linits
prescribed by Allah. So remain away lrom it, In
this manner Allah clarifics His communds. so (hat
they can observe it.”

It was difficult for the people to fast during the
daytime and o keep themselves away (rom their
wives in the night. This rresistibility” s but
natural. Therefore God relaxed the rules in this
regard and allowed the Muslims (o enjoy their
lives till daybreak.

The phrase in bold letters has been transhifed
variously:
Iy They are garment for you and you are garmen|
lor them. (Mir Ahmed Ali and Abdul Majid
Daryabadi).
2) They are vestments for you and you are i
vestment for them. (Arberry)
3) They are raiment for you, and ye are raiment for
them. (Pickthall)
4) They are a comfort 1o you as you are o them.
(N.J.Dawood)

In Arabic “Lebas™ means a covering lor the
body, a cloth, dress, and a garment, A dress not
only decorates you but also protects you against
the weather and covers your sacred and haly body,
One can neither see the body of another, nor can
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he show his body (o the others. The phrase under
consideration covers all these aspects and senses. |
think the proper word Tor “Lebas™ i this phrase
wonld be the “dress™.

Compare the whole verse (2:187) with Prove:
5:15-19: and | Cor 11:3-12; 14:34-35: Eph 5:22)

EXTORTION AND BRIBE
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(188) Do not eat up one another's wealth by wrong
means, do not try to bribe authoritics with it. so
you may consume a share of other people’s wealtly
viciously, while you realize,

This verse is the law against “lixtortion amd
Bribe™. Extortion is an act oy practice of taking or
oblaining something from an unwilling or reluctant
person by illegal use of lear, whether by lorce,
threats, or any other undue exercise of [rwer. The
extortion is forbidden (harum) according (o Quran
and the vaditions of Holy Prophet (SAW),

The Holy Prophet (SAW) hus been reported as
saying: Your lives and properties are forbidden for
each other™. (Kanz al- Ummal, 1. No. 30342)
Hazrat Al (AS) has said: An exhorted stone fixed
N a building must become a cause of 1B
destruction™,  (Wassail. Vol: 17, P 309, il
Behar. 104: 258) Holy Prophet (SAW) has not
allowed anyone 1o take even an inch of ather’'s
property illegally  (Reported by Tmam Jafler
Sadiq). Also see Kany, 11.No. 30366,

Muslim  scholars  have  included — exclusive
chapters on the Taw of extortion in their hooks,
(Al- Figh al- Sadiq, Jawad Maghniyah, Vol; §:
Ja'may Al Madarik by Ayatullah Khwansari: amd
Al- Figh alaa al- Mazaheb al- Arba’a)

The act of extortion and lixing eyes on the
property ol others has been prohibited in the 10"
command ol (the Decalogue  (Bx: 20171 also
compare Exd 18:21. Prov. 1119, 1527 1n Tisek
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22:12, covetousness  and  extortion has  been
condemned severely.

In the New Testament, extortion has been listed
along  with  fornication,  adultery,  wlolatry,
greediness,  stealing,  drunkenness, reviling
homosexuality. (1Cor, 5:9-11; 6:9-11). Prophet
Jesus has pard thanks to God for not being among
the extortioner. (Luke 18:11) See also The New
Interpreter’s Bible. 1: 849, Abington Press. This is
the best commentary on the Bible published in 12
volumes.

Dr. Laura Schlessinger has discussed the moral
and  social aspects of Ten  Commandments in
detail. See her book: The Ten Commundimenis;
The signilicance of God's Law in every day life.)

In the sime way Bribery (AL Rishwah in
Arabic. and “sho’chadh™ in Hebrewd s strictly
prohibited 1 Islam and Seriptures. The  verse
under  discussion  contans the order o God
reparding tas issue, (AL Mizan, 2: 52). One should
keep e his mind that by pursuing o judge or
judgment e his Tavor one couldn™t make an
unlawlul thing Tawlul Tor him. Halal 1s halal and
haram 15 haram ull the day ol resurrection, (Ibn
Kathir,1: 197, Dar Yousul Lebnan)

Compare: Deut 10:19; 27:25, Fze 22:12; also
Exod 23:8: 2 ¢h 19:7)
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(189) They ask you about (he phases of the moon,
ell them “These are the seasons, lixed for men il
or pilgrimage™. 1 is not good 1o come back 1o the
wme from the “hind walls™: but vifuous 15 he
vho observes the Taw. Come 10 your houses [ron

he doors, and honor this law, perhaps you should
e successiul.,
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THE LUNAR CALENDAR

This verse is about the importance ol the
different phases of the moon in human life.
“Ahellah™, is the plural of Hilal, it does not
express the sense of “new moons’ as translated by
some scholars, Also here is not a question about
the actual scientific condition of the moon.

Muslim calendar is a lunar calendar and has o
religions importance; it is nol a seasonal or an
agricultural one. As far as Jewish calendar is
concerned we do not find a record ol a definitely
fixed or standardized form ol Jewish calendar until
the 4" century C.E. (C.359.CE), when Hillel 11
tried to fix it by introducing Metonic cycle of 4
years. 1L iy evident from the record that the Jewish
calendar and the names ol the months were fiken
from the Babylonian tradition depending on the
ceasons. (See commentary on 2:183). Their sacred
year begins from the month ol Abib (or Nisan) in
the spring on behest of God (Fx, 1202 |3 Bl
there was  another  Agriculture  Calendar i
common use. This written calendar has been Tound
in 1908 at the city of Gazer, and is believed (o be
from 10" Century B.C.E

There is no sacred calendar for the Christians
(Paul at Galatians, 4: 9-11; Colos, 2: 16-17). The
only one event that the Christians are reguired o
observe annually is “The Lord™s Fvening il
pass-over time, which is governed by the Lanar
Calendar. (Matl, 26:2, 26-29: 1 Co 11: 23:20)
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Muslims are required to fast in the Eighth
Lunar month of Ramadan and perform Haj
(pilgrimage) at Mecca in the 12" month called
Zilhijjah. Eid-al-Fitr falls on the first of Shawwal
(9" month) just after one month’s fasting, while
Eid-al-Azha falls on the 10" of the 12" month.
This Lunar calendar, followed by Muslims, is
called the 'Hijri’ calendar.

The second part of the verse refutes an old
Arab tradition of returning to homes from the back
doors, or from the tops of the hind walls, or by
making a way into the house wall, in the season of
pilgrimage. Allah (S.W.T) clearly orders to
abandon this practice. He asks the believers to
cnter their houses from normal entrances. (Al
Mizan: 2:57 and Ibn Kathir vol. 1:197)
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THE PERMISSION OF SELF-

DEFENSE

(190- 195) This group of six verses is about the
permission of self-defense if the war is imposed on
Muslims. Allah says :«(190) and fight in the cause
of Allah with those who wage war on you and
don’t initiate the battle, Allah does not like the
AgLIessors,

(191). Kill them at the spot you locate them, and
expel them out from where they have expelled
you. Idolatry 15 worse than war. Don’t fight near
the “sacrosanct mosque” unless they fight you
over there. Kill them if they do so; such is the
recompense of the disbelievers. (192) But if they
mend their ways, then know that God is forgiving
and merciful. (193) Fight them till the idolatry is
cradicated and God’s religion prevailed, but if they
desist, then fight none, save the evil ones. (194)
Consideration of a Holy month is subject to its

f;
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respect by the idolaters. Sacredness 1s a
consequent of itself. If anyone does aggression
against you, pay him in the same coins, fear the
God, and be sure that God is with the pious ones.
(195) Pay generously for the cause ol Allah, don’t
put yourselves for the perdition, do charity verily
Allah loves the benefactors.

These verses are about the polytheists and
idolaters of Mecca. In these verses Allah has given
permission to the Holy Prophet (SAW) and the
Believers to defend them if the war 15 waged
against them. These verses contain the following

points:

|. Muslims are allowed to battle 1if they are
aggressed.

2. They should not initiate the battle.

3. Allah hates the aggressors.

4. Aggressors should be pul to death,

5. They should be exiled in retaliation of

Muslim’s banishment from Mecca.

Idol worship is a crime worse than war.

7. War near Kaaba is not allowed unless imposed
on Muslims.

8. If the other party. engages mushims in a battle
near the Kaaba, then they are allowed to fight
over there.

9. If they desist they would be spared.

10.Mushims are allowed to fight them tll the
eradication of Idol worship and Islam becomes

~ the religion of society.

L1L.If they desist from 1dol worship then there 15 no
right to [ight them.

&
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2. The sacredness of a month should only be
honored if the second party honors its sanctity.
13.The respect of inviolable results into the same

behavior of the other party.

14.Muslims are allowed to retaliate the aggression.
the same way they were inflicted upon by
others.

15. They are believed that they should honor the
injunctions of God.

[6.Muslims are asked to spend generously in the
cause of Allah otherwise they will be perished
by the rivals, because negligence from the
defense of the nation is equal to the suicide of
the nation

17.They are asked to do charity.

| 8. Allah loves those who do charity.
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PILGRIMAGE TO MECCA

(196-200) These verses were revealed at the eve of
the last Ha) (pilgrimage) of Holy Prophet (SAW).
These verses are related to “Haj Tamatto™ (with
Aain). It may be noted here that there are three
types of Haj in Islam: (1) Al Afrad (2) Al-Qeran
and, (3) Al-Tamatto (with Aain).

Allah says “Complete you Haj and Umra for
the sake of Allah, il you cannot do that due to
some reason, then compensate it with an easy
offering, and don’t shave your heads until your
‘offering’ reaches the fixed destination. And he
who is sick or has some scalp disease, its
recompense would be fasting (for three days), or
alms giving (feeding the six poor people), and
sacrifice (of a goat). And when you are well, so the
person who combined Umrah and Haj, due on him
15 the affordable offering, and one who cannot find
it, he has to observe fast for three days during Haj
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season, and 7 days when he is back home, these
would be ten complete fasts. This applies to him
whose household is not present at Kaaba, take
heed of Allah and beware that God is stern in
retribution. (197) The months of the season of Haj
are well known. One who intends to perform Haj
in these months (Shawaal, Ziggadh and 10 days of
Zilhijah, must abstain from sex, obscene language
and acrimonious disputes while on Pilgrimage.
Whatever good acts you do, Allah is awure of that,
provide goodness tor yourself: the best provision
is piety, fear me then O! men of reason.

(198) It will be no sin on you il you scek bounty of
yvour Lord. When you come out [rom the stay at
Arafat, remember Allah at the sacred monument
(Muzdalifah). Remember Him for He had guided
you, and before that you were at error. ( 1993 Then
go out of the place the other people are going out
of, and seek the pardon of Allah, surely Allah s
forgiving and merciful. (200) After completely
performing the rite of Haj, remember Allah the
same way you remember your ancestors, but with
even deeper reverence. There are some people who
say, "Our Lord! provide us with the goodness of
this world™; they will have nothing in the coming
world.

It was customary among the Arabs Lo stay at
Mena for quite some time after performing Hay.
During this period they used to praise, extol and
appreciate their forefathers. Allah asks the people
to change this tradition and engage themselves in
praising and remembering Him.
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Allah says: Believers, be ever mindful of
God, praise Him morning and evening. He and His
angels bless you for bringing you out from
darkness to the light. He is merciful to the
believers. (33:41-43) “And the men who
remember Allah frequenlly and the women who
remember Allah frequently” (33:35). And again in
Quran we read: Those who remember God when
standing, sitting and lying down. And reflect on
the creation of the heaven and the earth, saying:
Lord you have not created it in vain. Glory is to
you. Save us from the fire (3:191)

d ,.f::fc;;j'! ’
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(201) And few of them say * Our Lord, provide us
with the goodness of this world and of hereafter.
and keep us from torment of fire. (202) They shall
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get what did they earn, and Allah is swift in giving
the results.

People are divided into two groups: (a) those
that want to earn the worldly joys and benefits,
there is nothing for them in the Life hereatter, (b)
and those who willingly hand over their affairs 1o
Allah and wholeheartedly accept what God has for
them. They should receive his blessings in this
world and in the world Lo come.

It has been reported that Prophet (5.A.W)
usually included these words of 2: 201 in his
prayers. (Ibn Kathir, 1: 213,214)

It may be noted here that Prophet (S.A.W)
performed Haj Tamatto during his lifetime. Ibn
Kathir (1: 204) has reported many traditions in this
regard, and adds, “Caliph Omer prohibited the
Muslims [rom doing so”. (Al Tirmizl, kitabul
Haj.H.No. 833, pg.132; Al- Mowatta, |: 344; Al
Nesai, kitabul Haj, 2: 158- 164; Sunan of Bathaaqi,
5: 17: Ibn Abi Shaibah, 5: 165; Al Muhalla of Ibn
Hazm, 7: 17; Al Mughni of Ibn Qudamah. 3: 280;
Muslim, with the commentary by Allama Saeedi,
3: 444, H.No: 2858- 70; Bukhart with commentary
by Kirmani, V.4, Part: &, pg.89; Rooh al- Maani,
2: 123-5, Qurtabi, 2: 387: Kabir. 2t 307-9; Jamay
al- Madarik, 1: 141; Jassas, 1: 283- 289,

It appears from Sahih Mushim that Caliph
Omar (R.A.) and Caliph Othman (R.A.) prevented
the Muslims from Haj) Tamato, whereas a debate
took place between Othman (R.A.) and Ali ibn Abi
Talib (Karramallah wajhu), and Luer refused to
comply with the orders of the former.
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(203) Remember God in specific days, one who
sels out two days earlier or prolongs his stay for
two more days, he 1s not guilty il he observes the
law. Have fear of Allah and beware that you will
be assembled to him,

The specific and counted days are called the
“Days of Tishrig™ (11" 10 13" Zilhijjah). It is not
the matter of choice between two days and four
day’s stay at Mena after performing the Haj. But it
simply means that such pilgrims will become free
of sins.

254



4

Sl
L_}CU :LM&’;UNU[
m\w,uwn/,»al
20 5805
Gd’*“ ;ISWJD;JAL;:;JF
b= 2 8 L&?Mﬂ::-‘uavﬁ
wwviu‘ﬁw’” =)

cug,um:wr
',o-’lJL IS)-JLj MU\-’;-T:LLJI
@:LQ,JI i ‘“‘""‘!; LT




(204- 206) There is a man who talks about the
worldly life up to your wonder, and sweurs by God
on what he has in his heart. But he 1s the most
hostile opponent. (205) And when he gels power
he exerts to corrupt the earth and plunder the
harvest and the livestock. Surely Allah hates the
mischief, (206) When he is advised to have the
fear of God. his haughtiness takes him to the sin.
For him the hell, the worst abode. is sulTicient,

This statement is about the pﬁyuhuhwy of a
different group of people. which remains in the
strong grip of worldly desires, wealth, power, and
pride. They are always hostile and uni friendly
towards the reformers and the well wishers of the
society. These verses are i counter statement (o the
claims of Khans. B. Shau'iq al- Thagafi, (Ibn
Kathir, |: 215; Al Mizan, 2: 99).
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(207) There is a man who barters lis life at the
cost of “the pleasure of God™. Allah takes care of
his servants.
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There is another group of people who only
cares for the pleasure and blessing of Allah, and
does not even bother about the life. According to
some sources this verse was revealed in
appreciation of Prophet’s companion Suhaib bin
Sanan Roomi at the time he was ready to move
trom Mecca to Madina. (Ibn Kathir, 1: 216) On the
other hand some more reliable scholars have said
that this verse was revealed at the time of Hijrat of
Holy Prophet, in appreciation of Hazrat Ali's
sacrifice of his own life. Allama Hashim Bahraini
has quoted, from Tafseer Thalabi, five traditions
about it. (Al- Mizan, 2: 99, 100) Also see: Musnad
Ahmed, 1: 331. Egypt; Tafseer Tabari, 9: 140.
Maymania Egypt; Al Mustadrak of Imam Hakim,
3. 4; Tafseer Al Lawamay, 2: 376: Tafseer K:;hf,u
of Allama Razi, 5: 223: Tafseer Qurtabi,
Tafseer Al Bahr Al Muheet of Abu H’l}f}’dﬂ
Andulusi, 2: 118; and so nmny others.
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(208) Believers, be submissive completely and do
not follow the footsteps of Satan, since he is your
enemy, obviously. (209) But if you slipped away,
despite receiving the clear signs, then beware that
Allah is powerful and wise. (210) Are they waiting
for the wrath of Allah through clouds and angels?
And the matter would be set forth because all
matter goes back to Allah.

Islam asks the people to accept it whole-
heartedly and surrender their “selves” completely
before the will of Allah. They cannot accept the
* precepts of Islam partially, and ignoring the rest of
it. In addition to it they are advised to avoid
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following the footsteps of evildoers who are
waiting for the wrath of Allah.
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(211) Ask from Bani Israel * How many clear
signs we showed to them?" Whosoever changes
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the blessings of Allah, after receiving’it, would
know that Allah is stern in chastising. (212) The
worldly life seems to be very attractive for the
blasphemers, they scoff at the believers; the pious
ones will be superior to them on the Day of
Judgment, Allah provides, without measure, 10
those He wishes.

The “hlessinga"’ of  Allah means the
“auidance”, nothing is like that. But Bani Israel
lmnﬂul the basic principles of their Holy Books
and started emphasizing on the minor issues. | will
advise the readers to study the ritwals of Sabbath
Day and Yum Kippur in Cohen’s Everyman's
Talmud, and Talmud’s commentary by Rabbi

Steinsaltz.
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(213) It was only one nation of mankind. Then
Allah raised his Prophets, the announcers of glad
tidings and warnings. And with them he sent down
the law, so that he can settle their disputes No one
argued about the law except those who were
driven by rebellion and spite; though law was
given, and clear signs were shown to them. On the
disputed matters Allah guides, by his will and
wish, only those who believe. Only Allah guides
the people, if he wishes, to the straight path.

This verse tells us that the human beings were
united on a single religion in the beginning. But
they started disputing each other after they were
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given the Divine Law. In this verse the Arabic
word &itab has been used, which means “the book”
(singular). It expresses the concept of Basic Law,
which is common to all Semitic Religions.
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(214) Do you think that you will enter the paradise
without  facing  circumstances  like  your
predecessors have faced? Privation and adversity
set about them and they were hot and bothered
about it to such an extent that even the apostles
and the fellow believers cried out * when will
come the help from God?" Beware that Allah’s
succor is at hand.
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In the text two closely related words al
basaa and al dharaa have been used. These two
words comprehend all sorts of calamities and
hardship. But there is a very fine difference
between the two. Al Basaa is used for the paucity
of goodness and closing its possibilities, while Al
Dharaa 1s actual physical affliction or loss, and
opening of its possibilities. (Tafseer al- Kabir, 2:
379) This verse of Quran tells us that “test and
trial”, for the sake of Allah and Deen. is «
primordial phenomenon in the history of guidince.
It's an everlasting process. The test of some
Apostles and Prophet had been so hard that they
cried out “when the promised help of God should
come?” Also see: Quran, 37: 172, 58: 21, 12: 110,

The same expression exists in different hooks
of the Bible. In Psalms, 34: 19 we read” A
righteous man may have many troubles, but the
Lord delivers him from them all”. Fire tests the
purity of silver and gold, but the Lord tests the
heart (Proverbs, 17: 3, New Living Bible
Translation), Again in Acts it is said, * we must go
through many hardships to enter the Kingdom Of
God”. (14:22) these words are from N.I.V. bul in
N.L.T, it has been translated in these words”
Through many tribulations™.
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(215) They ask you: What shall they spend? Tell
them™ the pure wealth that you spend would be, in
the [lirst instance, for both the parents, near
relations, orphans, the needy, uand travelers.
Whatever good you do, surely Allah knows it well.

There is no reason Lo confine this verse only
to charity. Here the verb “spend™ has been used in
its absolute  sense. Quran  brings it in  our
knowledge that (a) spending must be out of love
[3:92:): (b) and it must be from one's own lawful
earning; (¢) one should not spend the bad portion
of his wealth for the good cause {2: 267, (d) and
that one should do the charity with strong and
deeply felt emotions. (2: 262)

2
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(216) You are allowed to fight even il you do not
like it, because sometimes you dislike a thing that
is really good for you; and sometimes you do like
a thing, which is really bad for you. Allah knows,
but you do not know.

This particular verse does not allow the
Muslims to fight or wage war against the
polytheists or Non- Muslims due to one reason or
the other. Fighting is only allowed when their
rivals impose a war on them. Jihad in Islam is ford
kifayah, which means if a group ol people is
sufficiently doing Jihad then it is not obligatory for
the rest of them, otherwise it is fard or obligatory
on all Muslims. (Qurtabi, 3: 3%, 39; Al- Jassas, |:
321. Manhay al- Sadeqeen, I: 491) For a clear
perspective of Jihad see: 2: 190- 193, and 22: 39,
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Holy war or Jehad is compulsory for the
protection and propagation of Islam on a person
who fulfills the requirements given below: (1) He
must be a male adult; (2)Must be in good physical
health; (3) Must be in good mental condition, (4)
He must have sufficient provision for the Family
members; (Quran, 9: 91: 24: 61.)

Jehad is of two kinds (1) war in the name of

Allah and for the propagation of Islam. It cannot
be waged without the permission of the Prophet
(5.A. W) or lus appointee. (2) and Jehad in delense
of Islam, or a Muslim country, for the protection

of one’s own sell or belongings. This kind of

Jehad also includes defense and protection of Hag
or Deen in its broadest sense. For this sort of Jehad
one does not require the permission ol the “Imam
ol his time™. It is obligatory for all Muslims
without any distinction. (Jawahir al- Kalam. Kitab
al- Jehad)
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(217) The believers are asking you about the war
in “sacred months™. Tell them that fighting in
these months is a major offence, while debarring
the people from the path of Allah is His denial and
dishonoring the Holy Mosque. In addition to 1t,
forcing out its people is the gravest sin in the sight
of Allah. and that disorder is worse than killing,
They should not cease to fight against you till they
may pull you back from your religion, il they can
do it. And one who becomes apostate; his deeds
would become fruitless in this world and in
herealter, They are the fire-deserving ones, where

they should abide torever.

The sacred months of Islamic calendar are:
Muharram (1), Rajab (7™, and Zi'Qaadah (1 1™y
and Zilhijjah (12"). During these four months
Muslims cannot initiate the war against the enemy,

but in case the war is imposed on them, they are
allowed 1o fight with the opponents. Here in this
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verse a skirmish, which took place between
Muslims and the polytheists in the month of Rajab,
2" Hijri has been referred to. In this brief fight
Amar. B. Al- Hadrami was killed. See: Qurtabi,
vol.2, part 3: pg.40; Namoonah, 2: 65; Ibn Hish’
sham, 2: 252. Rooh al- Maani, vol.l, part 2, pg.
162; Kabir, 2: 386; Kash'shaf, 1: 255.

Allah has clarified that fighting in these
months is a major sin. This commandment has not
been replaced by any other order, (Al- Mizan, 2:
167; Al-Jassas, 1: 322, reported from Atta and Abu
Ubaid)

The second important issue discussed in this
verse (2: 217) is of “apostates™ or Muriadin, who
recant from the religion of Islam and go back to
their old faith. It is not permitted under the Divine
Law of Islam, and Muslims cannol adopt a “new
religion™ in place of Islam. (Quran. 3: 86; 4: 137,
and 5: 54) Further discussion on this point will he
made on 4: 137.

Allama Ahmed.b. Muhammad Ardbeli, in his
commentary on Al- Irshad, has described some
conditions in these words * An adult and mentally
normal Muslim may become an apostale by some
of his actions like worship of something other then
Allah, such as revering the idols and prostration in
front of idols, and worship of Sun or Moon. and
throwing the copy of Holy Quran intentionally for
desecrating it, or kicking it with leg, including all
those acts which are aimed at mocking the Law
and the Lawgiver.
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And a Muslim walks out of Islam by
uttering any word containing disrespect 1o the Law
or the Lawgiver. If someone ridicules it, whether
driven by enmity, kidding or belief he cracks the
shell of Islam and goes out of it. For instance
someone says: Allah does not exist, or He is
nothing, or He has companions, or Prophet
Mohammad (S.A.W.) was not truthful, Islam is not
a true religion, and all other similar phrases which
are tantamount to disrespect, convert a Muslim
into “apostate”, Similarly, a person who denies
any of the obligations, e.g., Prayer, Fasting, Zakat,
becomes an apostate.

5.9.#1 ,..ff!

3 e ”'G "Ul;

uyyuu!“ |

vy £ BI54 o

&) oh>) )ﬁfvmb aw!

fﬂ".‘lf

(218) Verily. those who have believed, and those
who have migrated, and have striven hard in the
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way of Allah, they all may hope for Allah's mercy,
And Allah is oft- forgiving, most merciful,

THE LAW OF MIGRATION

Migration or Hijrat of a Muslim from one
place to another is a matter ol serious concern in
[slamic law. The Holy Prophet (S.A.W) migrated
from Mecca to Madina and his companions also
followed him in due course.

There are different types of Migrations, and
Islam addresses all of them according to situation
and condition.

(a) Migration of a Muslim from & non-Muslim
country where he 18 unable to perform his
religious duties, or it is difficult for him to
protect his family against the impact of non-
Muslim culture. In this case he has 1o
migrate to a Muslim society even at the cost
of some financial loss.

(byMigration of a Muslim from a religiously
safe Muslim territory 10 o non-Muslim
society where he and his family’s religious
life and identity would be at stake. This lype
oF migration is Haram or forbidden.

(¢) In case, one is sure that he would be able 1o
maintain his religious identity and values in
a4 non-Muslim country, then he can migrate
to that country.

(d)IT it is impossible for a Muslim to live in «
Muslim  country  due o certain
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circumstances then he can move o a non-
Muslim country, but he has to move back to
his native country as soon as the condition
becomes favorable over there.

(e) If he gets a chance of migration from a non-
Muslim country to a Muslim country, other
than his native land, it is compulsory for
him to do so, even at the cost of some
financial loss,

For further details please see A Code of

praciice for Mustims in the West. Edited By
Najim al- Khafaji. chapter. 1. (This book is
based on the verdicts of Grand Ayatollah
Syed Ali Hussaini Sistani)
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(219) They ask you about the intoxicants and
chance-games, tell them that both are creally
slouching acts which seem to be bencficial for
men, their bad effects are greater than the so-called
benefits. And they ask, “ What do we spend on
charity?” Say: whatever you can spae. In this
manner Allah clarifies his verses for you. so that
you may contemplate on them,

In this verse of Quran two important Arabic
words Khamar and maisar have been used. In
Arabic language khamar is used for every thing,
which covers and comes over the other thing.
Wine is called khamar because it brings the mental
faculties ol its user under the shadow. The Arabs
were familiar with only two sedative syrups
derived from the dates and the grapes. Bul the
word  khamar, used in  Quran, covers all
“intoxicating agents”. The consumption of all such
things by human beings is forbidden (IHaram) in
[slam. And there is no difference aNong various
Muslim schools of thought on this issue. See
Tafseer al- Mizan, 2: 191- 195 Baidawi. 47: 41
Bahr al- Zakh® khar, 5: 348: Tafseer Kash’® shal, [;
258; Qurtabi, 3: 61; Namoonah, 2: 69: Majma al-
Bayan, 2: 361; Jassas, 1: 324: Rooh al- Maani, 2:
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| 12- 3: Kabir, 6: 43, Ayatul Ahkam by Sabooni, 1:
277-79.

Likewise the gambling and all other chance-
cames are forbidden (Haram) in Islam. The Arabic
waord, used m Quran, is maisar. The root meanings
of this word are “easy money™. ls Quranic
synonym is al- gemar. 10is an agreed view ol the
scholars that these two words cover all types ol
sambling and chance-games. See Talseer Ayatul
Ahkam ol Allama Mohammad Al Sabooni, |
270- 280} al- Kash® shal, 1: 199; Rooh al- Maa'ni,
2: 114y Allama Sheikh Murtaza Ansant (al-
Makasib, 12141 and  Ayatollah  Roohullah
Khomeini (al- Makasib al- Muhramah, 2: 7- 16)
have discussed this issue i very argumentalive
and convincing manner. They both hold  the
opinion that af-maisar has been used Tor satmhling,
instruments of gambling, as well as for the money
paid or received inall the chance-games, All these
things are “illicit™ i Islam.

DRINKING AND GAMBLING
IN THE BIBLE

There are a number of orginal language
terms that usually designate some kind ol wine.
Hebrew  words  tiroh'sh,  chemer,  and ity
corresponding  Aramaic term chemer have been
used in the seriptures. But va'vin is the term mos
frequently Tound in the Old Testment, while
Greek waords glew'kos and oi'nes correspond o
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Hebrew word ya'yin. Various strong liquors
apparently derived from pomegranates, dates, figs
and the like were usually designated by the
Hebrew term she-khar. The Hebrew word w-sis
used in the Songs of Solomon, (8: 2) relers 10 the
fresh juice of pomegranates, but in other passapes
the context points to wine. (Isa, 49: 26; Joel, 1: 5)

The readers should keep this point in their
minds that there is a profound influence of
Babylonian, Zoroastrian, Egyptian, and Canaanite
cultures on the writings of the Bible. The positive
mention ol the wine in Bible is a deep imprint of
these cultures on Judaism. The statements about
the drinking of wine in the Bible are contradictory.
In pre-exilic writings there is condemnation of
wine and drinking habits; but in post-exilic books
the drinking is allowed to some extent.

The Proverbs, 23: 20- 35: Hos, < |12 Matt, 15:
18- 19, arc clear about a curb on drinking wine.
Furthermore there are numerous phrases speaking
against it. Lev, 10: 9 prohibits drinking of wine
before  entering  into  the tabernacle  of
congregation. There is a strong condemnation of
wine in Num, 6: 3; Judges, 13: 4; and Prov, 20: |;
23: 29. Prov, 31: 4, prohibits the kings [rom
drinking the wine. Isa, 5: 11; 24: 9: and 28 1.7,
contain a curse on drunkards. Priests are advised to
avoid wine before going o the inner court. (lizek,
44: 21) Rom, 14: 21, and Luke, I: 15, strongly
prohibit the consumption of wine and other strong
~drinks.
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As far as gambling is concerned there is not a
single word about it in the Bible. Only Samson’s
betting with the 30 boys has been reported in
Judge, 14: 12- 19. But the gaming boards have
been discovered at a number of sites including Tell
el-Ajjul and Beth Shemesh, made ol ivory, stone
and wood, A pgame ol 55 holes has  been
discovered from  Egypt and  Mesopotamia,
Draughts was played on a board of 20 or 30
squares, and a dice was used to play the game.
Knucklebones or casting sticks have also been
found at Tell Beit Mirsim. These games along with
Chinese-chess  were  common  among  he
Palestinians. Tt is stated at 2 Maccabees 4: 12- 15
that even the priests neglected their duties when
engaged in the games, Terllin ol Carthage (c.
155- 225) has strongly condemned these pagan
games. (Apology, 38: 4-5)

In the end of this discussion 1 would like o
quote a legendary British lawyer, Blackstone:
taken in any light, it 1s an offence ol the most
alarming nature, among those of the Tower class;
and among persons of a superior rnk, 10 has
frequently been attended with the sudden ruin and
desolation of ancient and opulent Tumilies, an
abandoned prostitution of every principle of honor
and virtue; and too often has ended in sell murder,
For further details see © The History of Gambling
in Lnglund by John Ashton 1998; The Ethics of
Gambling by W. D. Mackenzie, 1911; and The
Law of Gambling by W. Coldridge and C. V,
Hawkslord, 1913.
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(220) In this world and in the world 10 come. they
ask you about the orphans, tell them their welfare
is the best. and if you mix yourselves with them, in
that case they are your brothers. Allah distinctively
knows the ill-wisher and the well wisher: i Allah
had so willed, He would have put you to hardship.
Surely Allah is mighty and wise.

This verse was revealed alter the mpunctions
made on 4: 2, 10, which strictly prohibited the
misuse of orphan’s property. The companions of
Holy Prophet started avoiding the care of orphans
after the revelation of 4: 2, 10, and they bhecame
scared ol it. Consequently, they not only separated
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themselves from the orphans but also separated
their kitchens and food, Some guardians axed them
from their families. Thereatter. verse 2: 220 was
revealed Tor the wellare of orphans,

In the Old Testament instead of “Orphan™ the
term “Fatherless”™ has been used. You will not
afflict any widow, or fatherless child. (Exodus, 22
22) He does execute the judgment ol the fatherless
and widow, (Dt 10: 18) You shall not pervert the
judgment of the stranger, nor ol the Tatherless. (D,
24: 17) Cursed be he that perverted the judgment
of the stranger, fatherless, and widow. (Dt 27: 19)
Don’t enter into the lields ol fatherless. For their
redeemer is mighty, he shall plead their cause with
you. (Proverbs, 23: 10,1 1; James, 1: 27)
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(221) Do not marry a polytheist woman until they
believe. for a believing maid is better than a
polytheist woman, even i she attracts you. And do
not marry your women with the polytheists until
they believe. And a belicving slave is better than a
polytheist, even if he attracts you. They invite you
to the fire, while on the other hand Allah calls you
o the paradise and forgiveness with His leave,
And His makes His verses clear For the people so
that they may take heed,

Most of the commentators are of the view thal
here in this verse the words mnshrekat  aned
mushrkin have been used for all non-believers.
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(Al- Kabir, 2: 409; Rooh al-Maani, |, part 2,
pa 1 78; Qurtabi, 3: 68) ITmam Malik and Tmam
Shafa’t have said that the wedding with every non-
Muslim s prohibited i Islam (Ibn al- Arabi).
According to some scholars one can marry with
the People ol the Book since Quran has mentioned
them separately. (2:105; 98: 1) Allah has allowed
the marriage ol a Mushm with “women ol the
book™ (5: 5): and these verses. 3: 113, 199, have
nothing (o do with this matter. (Qurtabi, 32 64 Al-
Mizan, 2: 204) In the light of Quran and Sunnah
we can say that marriage with a non-Muslim is
unlawful, but ome can take a women of the book us
his wile, though it is not appreciable in the sight ol
Allah. (amay al- Madarik, 4: 259; Tahreer al-
Wasilah, 2: 285)

The phrase ™ They invite. ... forgiveness”
means thal they can influence your laith and
practices in such a way that will lTead you to the
fire, but on the contrary if you should follow the
words ol Allah concerning  your inter-marriages,
He will not only forgive you but you will b
rewarded with Paradise as well.

The Jews are not allowed 1o miary anyone
outside therr community. (BEx, 3 16 I 7 1=,
and  Bzra's chapters 9, 10) In the same way
Christians are taught to keep themselves away
from unbelicvers i personal business matters in
order 1o save their faith and loyalties, (1Cor, 5
9.10;7: 12, 13; 2 Cor, 6: 14, 15) Also see Harper's
commentary on I Cor, 5: 9, 10, 1 will quote some
verses of the Gospel in which Christ has allowed

280



the women and men of faith to keep a non-believer
as their mates it they wish to L-]I'!I'}‘ on  the
marriage. (See discussion on Divoree, 2; 229-230)
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ORDERS ABOUT
MENSTRUATION

(222- 223) And they ask you about menstruation,
tell them that it is a “nuisance™, theretore keep the
women away during menses, and do not consort
with them il they get ritual ablution. And when
the women are ritually clean you can come to them
according o the provisions of God. Allah loves
those who seek pardon and also those who remiun
neat and clean. (223) Your women are o source ol
reproduction to you, so get the benelit as and when
you like, and forward something for you: have Tei
of Allah and, be careful that you have to face him,
And the good tidings are for the believers,
Menstruation is the loss of blood and uterine
epithelial slough. 1t lasts 2 to 7 days and s usually
heaviest at the beginning. Normal loss is aboul 20)
80 ml. while medium is 28 ml The cycle iy
controlled by the hypothalamic—pitoitary—ovarian
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“axis™  Pulsatile  production  of  gonadotrophin
releasing  hormones by  the  hypothalamus
stimulates  the  pituitary 1o produce  the
gonadotrophins:  follicle  stimulating  hormones
(FSH) and luteinizing hormones (L. These
stimulate the ovary to produce estrogen  and
progesterone. The ovarian hormones modulate the
production ol gonadotrophins by fecding back on
the hypothalamus and pituitary.

Menstruation is a natural process of women’s
life., neither it is o disease nor an illness, as most of
the Muslim scholars believe. Allah has called it
azet not the merd. The former means “nuisance™
and the Later word is translated as the disease,
During this  hormonal change it is hard  Tor
husbands, and sometimes for wives oo, o resist
agaist the natural desire, which may resull into
some serous diseases in either of them,

The menstruating women should relfrain from
the following: (a) regular prayers, (b) fasting, (¢)
circumambulation of Kaaba, (d) efekaf or sitting in
a mosque i seclusion, (¢) she cannot touch he
names of Allah, Prophets, and holy personalities,
(£} She cannot touch the words ol Quran., but she
can touch the margin and hold the Book with
cover, (g) there are lour remarkable chapters in
Quran which contain avear sajdaf, (32, 41, 53, 96)
a menstruating women is not allowed o even
recite these chapters, (h) sexual intercourse with
such a women s Torbidden, and one who breaks
this law, mtentionally or unintentionally, should
pay | Dinar as penalty. (1) the couple can enjoy (he
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life without having sex during this period, (j) she
cannol stay at mosque even for a moment, but she
can walk across it, entering from one gate and
aping oul from the other one.

IN JUDAISM AND
CHRISTIANITY

In the Old Testament the laws regarding the
menstruating women  have  been Lormulated i
Leviticus, 15: 19- 30, and 20: T8, Two words have
been used for menstruation, ie. wid" dal or
mensteual impurity, (Lev. 150 25& 26). and de-
weh illness or Menstruating women. (Lev, 150 17,
337 ban 30 20,

In Mosaic Law the women were unelean for
seven days of menstruation, all the articles undes
their use during this period were considered as
unclean, anyone who touches her or the artiele
used by her was required o wash his hands and
ke hath, Such a person was considered as
unclean Il the evening. 11 a person cohabits with
menstruating woman or has sex with her, he
remains unclean for 7 days, Bven the bed of this
person iy considered as unclean. I a couple
deliberately commit sex during menses, then both
should be cut off from the community. (Lev, 15:
19: 200 I8y The immunities of women during
menses have been reported on Gen, 311 35.

Since the Christians are not bind o Tollow the

Tewish Law, therelore they can fake care of their
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wife's cycles and changes according o their
knowledge.

Verse 223 1s very clear in its meanings, |lere
the word harth has been used, which simply means
a tilth or tillage. Almost all the translators of
Quran have used cither of these two words, In
Arabic language it simply means the “source of
reproduction”, or a lield from which we yield
crops. This verse also sets limitation on sexul
relations between men and women. Man can only
has  sexual intercourse in the “pant of
reproduction™, not the other way round,
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(224) Do not take such an oath in the name of
Allah, which may prevent you from doing pood,
righteousness, and promotion ol wellire among
the people;  verily  Allah s All-hearing - and
omniscient. (225) Allah will not call you to
account for such senseless oaths but for your real
intentions. He is the most forgiving and the most
forbearing.

Taking oaths and swearing by Allalis a very
nportant topic of Islamic Jurisprudence. T pre
Islam society. taking oath i the name ol God was
a common practice and a pity matier. Sometines il
was tuken for those acts or things. which were
wrong in principle, The details of this point will be
given al 5: 8O, Islam does not enconrage swearing
and taking oath i the name of Allah, even il ils
purpose s good and the oath is trathlal,

The wrong and untrathful omh is steictly
forpidden in Tsham. Oath can only be taken i the
name of Allah and it has a legal status in the Holy
Law, All other oaths are legally mvalid, but are not
“haram™. Tahreer al- Wasilah, 2: 112, Minhay al-
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Saleheen by Ayatollah Sistani) A mmber of
people develop the bad habit of [requently
swearing by God. It is not appriciated in the sight
of Allah,

Profane and wicked ol s lorbidden i
Judaism and Christianity. (Ex, 20: 7: Loy, |- [2:
Dt 50 11 M, §: 33- 37y one cannot take an
unrighteous oath as well. (Lev. [9- 12) The
punishment for a wrong oath has been lormulated
in Lev, 6: 1-7,
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226) And those who aver by God to abstain from
heir wives should wait for four months. But
hey reconcile, then the God is Oft Torgiving and
he most mereiful,

When a husband swears by Ciod that e
vould not have sex with his wile, this pledge is
alled al- Eela, with root meanings “pledee or
wear”™, (Qurtabi, 2: 102- 103)
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There are some conditions for the validity ol
Eelu: -

(1) The pledge must be in the name of” Allah.

(2) The wife must be in the house.

(3 Eela is only possible m consummated
marringes.

(4)The vow must be for four months. not
less then that.

(5)The oath becomes null and void il the
lushand goes o his wile during it

(6)1f the denial crosses 4 months it may
create either of these conditions:

(T the wife remains silent, then no-one
should interfere into the matter,

(8) Alter the 4-month’s period is elapsed she
has a right to pul the matter before The
Highest Religious Authority o resolving
the 1ssue.

9y The religious authority can ask  the

hushband either to normalize the relations or
divorce his wife.

(9 He has  the mehi o even arrest the
hushand, i

Beside all this the Religious Authority has no
right to pronounce “divorce™ withoul the-eamsent
of husband.

Kallara or penalty for breaking the vow is Lo
feed ten poor, or provide them the garinents, or 1o
set a slave free, or fasiing Tor three conseeutive
days. (Books of jurisprudence)
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THE LAW OF DIVORCE
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(227) In case they have decided o divoree, so God
is all- hearing and omniscient.

(228) And the divorcees should keep on wailing
for three menses- lree periods, and it 15 not
allowed for them to conceal what the God has
created in their wombs, i they believe in Allah
and in the hereafter. 1 they wish to improve the
condition during the period of separation then therr
husbands are more deserving of the return ol their
wives., And. apparently, the women have rights, as
they have burden ol dutics on them, Men enjoy
more responsibilities then the women. Allah s
mighty and the wise.
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Here i this verse the Arabic word groo, the
plural of grece has been used. 1 is o word For both
the menses and the period between the wo
menses. [ the light of the traditions ol Holy
Prophet and his Heuschold (S.A W) the jurists
have preferred the later meanings.

H o husband divorces his wile ol nine or more
years old, after having sex  with her belore
reaching the age of menopause. it is necessary lor
divorcee 1o observe the “waiting period”™ of three
Menses-free phases. Ha hushand divorces his wile
in menses free period, and she is a e woman,
then she should wait Tor two “post menses”
phases. She should take a bathe therealier, As soon
as she will have menses [or the third time her
walting period will come to an end, and she will be
allowed to marry again.

The Mother of Believers, Aysha (1.A), Thn
Omer, Zaid bin. Thabit, (R.A). Zohri, Abanb,
Uthman, Imam Shada’ L and Timam Malik are ol the
opinion that the word groo means the period
between the two  menses. (Qurtabi, 3 112;
Rahmatul Ummah by Abdul Rablanan Shalal 2:00:
Al- Jassas, 12 364 Kabir, 6: 94 Ahkamul Quian
by Tbn Arabi, 12 185) Ihn Kathir has discussed ihis
issue in length and has quoted a lor of ulema whio
believed that the word groo has been used Tor the
period  hetween two  menses,  including  seven
jurists beside Malik and Shalaci. (1hn Kathir, 1
209 by Subooni) It is also the decice ol Figh
Jafairah. (Al- Figh al- Sadiq, 6: 33; Talreer al-
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Wasilah by Imam Khomeni, 2: 337: Jamay al-
Madarik, 4: 545, and Tauzih of Ayatollah Sistani)

From medical point of view the menstruation
completely rules out the possibility ol pregnancy
in 4 womeh, bul in some cases (he women
expericnce a discharge of blood during pregnancy
or alter completion of one menstrual cycle. In our
days man has  developed  some investigation
procedures for this purpose, with the help and
guidance of Allah, In the older days the only way
of “vertainty”™ in such cases was the “wailing
period™. This method is still valid because these
facilities are not available in every corner of the
world, and the margin ol error is present. Despile
all these Tacts 1 will reguest the Mujtahedin (o do
Ijtchad on this particular issue.

In order 1o avoid any confusion about the
Swaiting period”, the women will not hide the
matters regarding their pregnancy or mensirgation.
The waiting period for o pregnant wonyn ends al
the tinte ol delivery. During the waiting period of
revocable divoree both the hushand and the wile
are obliged W make efforts Tor reconcibiation,
Islam puts more responsibility onomen than on
wonien, and teaches us that women are not the
ianotable Tolk. They enjoy specific rights under
the holy law.
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(229- 232) These 4 verses contain the law about
both the “revocable™ and “irrevocable” divoree
called  ralag  raf'aai and  taday ba'ing (320)
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Revocable divorce can only be pronounced at two
different times, thereafler there should cither be
maintenance of marriage or ultimale separation
with beneficence. It is not lawful Tor you o take
back anything that you have given 1o your wives.
It both the husband and the wife fear that they
would not be able to honor the limits set by Allah,
then the wife can sacrilice something for getting
separation. These are the limits set by Allah so
don’t cross them, because whosocver does so is an
erroneous. (230) Should the husband divorce her
for the third time, she will become unlawlul for
him till she marries a person other than him, 1 the
second husband gives her divoree willingly, then,
she can marry to her [irst husband provided (hey
feel that they would be able to observe the limits
set by Allah. Theses are the limits preseribed by
Allah,  which  have  been  clarifiecd  tor the
knowledgeable persons. (231) When you divorce
your wives and they complete their waiting period
(eddalt), so keep them with you in approved
manner or give them up decently. Do not hold
them lor imposing hardship on them. Whosoever
does that, he only harms himsell. Do not take
God’s orders as a jest, and call to mind the Favor of
Allah on you (the law), and what he has sent down
on you in the form of “Book™ and “Wisdom™
therewith, for your instruction. Have Tear ol Allal
and beware that Allah knows everything, (242)
The utme you pronounce the  linal  divoree
(irrevocable) to your wives, and they complete the
wailing  period,  do not  obstruct  them Lo
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marrying the spouses. which they have chosen in
an approved manner. The one. who believes
Allah and the last day. takes lesson From it this is
the most decent and the tidiest way Tor you. Allah
knows, and you do not know.

THE DIVORCE

These verses of Quran are very clear e their
meanings. Three types ol divorces have heen
addressed in these verses: () Revocable, ()
Trrevocable., (¢) Khula, mowhich the wile denvnds
separation from her hushand.

In revocable divoree the hushand  can po
back 1o s wile within the watting period of 3
months  without recitadion ol new  oekalt (the
specilic words). The  hushband - has vight o
pronounce it twice, as is the order of Quran. The
third divoree s called talag ba'in or rrevocable
divorce. In which case he is not allowed to marry
her again without  her  marriage  with another
[erson.

This type of divorce is ol Tive kinds: o1 the
divorce ol a girl, who is stll under 9 yeas: (20 the
divorce ol a woman who, has reached the ape ol
menopause; (3) the divorce ol o women whose
marriaee remained unconsummated; ¢y the third
divorce s irrevocable: (3) 11 o women pets Ml
or wnbearat, 10 will be irrevocable, Tn both ol these
conditions the woman has to for po her dowry
amount and something additional 1l her hushand
demands so,
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IF a0 man neither discharges his responsibilities
as a husband. nor he divorces his wife. (he
Religious Head has a right 1o promounce divorce if
the matter is  brought 1o his knowledge  for
settlement by the woman.

PRONOUNCEMENT OF
THREE DIVORCES AT A TIME

Undoubtedly the language of Quran is very clear
ahout statement ol Talag, one by one, for (hee
times separately. According 1o some Jurists this
statement i single sitting is cqual 0 “thice
divorees™ and is lawlul. Hazrat Omiy (R.AC)L the
second caliph of Muslims, made this amendment
o the original Taw. at the time he was in power,
According 1o a clear tradition of Holy Propher
(S.AW). the declaration of three divorees at a time
should be considered as “single divorce™, (5ahil)
Muslim, T1. No: 3491 93) 1t wis (he ol
practice during the reign of Abi Bakar (R A) ail
the first 2 years of Omar (R.A). (Subil Muslin, 2-
759, Linglish translation: Abu Dawordd. 11 No:
2199 Al- Nisai, 6: 145 Musanmal of Abdul
Razzag, 6: 3222 Sunan Baihagi, 7: 2300 1emay be
noted here that Tawoos, 1hn Is T Thgjag
Artal, Nakhai, and Ihn Magatel, all were of (he
same opion. Allama Aai® i, Commentary on
Sahih Bukhari, 97 537: Nawavi's COMIMCNGY on
Sahih Muslin, 12 478 Nailul Awtar, 6 205
Talscer Kabir, 2: 24%: Rooh al- Maant, 2 | 47:
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Tahawi. Maaniul Aathar 2: 32, and also Durrul
Mukhtar 2: 105; Qahastani, Jamay al- Ramooz,
321) All these references are sullicient to prove
that the right way for the pronouncement of Talag
would be that it be pronounced once, at one place,
and one time. In case, a man pronounces the words
of divorce for three or more than three times, it is
considered as "single divorce".

According to Maliki and Hambali schools such
a pronouncement is faram or strictly forbidden.
(See, al- Jaziri, Mazaheb al- Arbaa’ h, 2: 302- 307)
Later on this book will be quoted as “al- Jazin”.

THE CONDITIONS FOR
DIVORCE

There are some conditions, which a husband
has to fulfill if he wishes to divorce his wife: (1)
he must be an adult; (2) he must not be an insane
person, the divorce pronounced by an insane
person is invalid in Islam; (3) divorce must be
pronounced with out any compulsion or force, the
torced divorce. is not valid in the sight of Allah; (4)
only Intentional divorce is lawful, unintentional
use of the word “talag”™ has no consequences.

As far as the “divorcee” is concerned, she
must fulfill the following conditions:
(1) She must be a permanent wile: (2) in case of
having more than one wife the divorcee must be
singled out in order to avoid any confusion; (3) at
the time of divorce she must be in menses- [ree
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state and without any sex during this period; (4)
she must be a non-pregnant wife of a
consummated marriage, and she must not have
I:E:El(:ht‘.d the menopause; (5) the divorce given
during the menses or post partum hemorrhage
(PPH) is invalid; (6) a young girl who is supposed
to have menses (before menopause) but fails to
menstruate due to any reason cannot he divorced
unless her husband abstains from her for Complete
three months.

THE DIVORCE DURING
MENSES

There are only five conditions in which a husband
can divorce his menstruating wife:

(a) Minor gitl of nine years; (b) one who did not
have sex with her husband; (c) a women at the age
ol menopause, 50 years in case of Hushmi and 60
years in case of non-Hashmi woman; (d) if a man
is away from his wife (abroad, or in prison) during
which period she may have menses, he can
pronounce her divorce; (e) the pregnant women
can be divorced under certain conditions which
you can find in the books of jurisprudence.

The lawful divorce is a divorce in which the
prescribed word “talag™ is pronounced correctly.
No other word can be substituted for that. It is also
obligatory that it be pronounced before two “just
and pious” persons as witnesses Lo divorce.
(Quran, 65: 2) See Tafseer al_ Kabir, Part 30: 34:
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Tafseer Abu Savood, 5:170; Tabari, 28: 88). Ibn
Kathir says that the presence of two witnesses is
mustaheb or obliged. (lbn Kathir, 4: 379) Those
who cannot prfonounce divorce in Arabic they can
appoint an Arabic knowing person for this
purpose. Now some Scholars believe that the
Divorce can be pronounced in any intelligible
language. Even divorce on paper is acceptable.

The law of khulaa or divorce on demand of the
wife will be discussed on 4: 20).

AL-HALALAH: ITS MEANINGS

Verse 2: 230, contains a legal provision for
those who have divorced their wives for three
times. This legal provision is called halalah. In
this case the woman should marry another man,
should have sex with him, and should get a divorce
from her second husband on his own will and
wish. Thereafter she can re-marry her first
hushand. No prior conditions can be set for the
second marriage. According to the Holy Law the
muthedlil (the second husband) should be an adult,
the wedding should be of permanent nature, must
be consummated, and the separation should be
willingly without any prior conditions, or by death.

The verses 231-232, ask the believers not to
create hardship for their wives. Some husbands
become so wicked and biased that they neither
keep their wives with them, nor they divorce them.
[t is also unlawful for a man to restrain a “divorced
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woman” from-marrying another man of her own
choice.

THE LAW OF DIVORCE IN
JUDAISM
AND CHRISTIANITY

JUDAISM: There are clear injunctions in the OId
and the New Testament regarding the conditions
of divorce to women.

One can divorce his wife on the basis of
disliking her. In this case she cap marry another
person, but affer getting divorce from the second
husband the first husband cannot marry her for the
second time. (Deuteronomy, 24: |- 4- Jeremiah, 3:
1)

In case of marrying one more woman the
husband cannot with hold the food. clothing, and
conjugal rights of. the first wite. If the man denies
her these three things, she would become
absolutely free, (Exodus, 21: 10-11)

The unjust marriage will be reproved and
rebuked. (Malachi, 2: 14- 16) The Jews cannot
marry the Gentiles, if they would do so the
marriage would be dissolved. (Ezra, 10:1- 16) One
can marry a captive woman and can give her
divorce if he stops liking her. But the men cannot
sale her out or make her slave again, (Dt, 21; 10-
14)
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CHRISTIANITY: The New Testament strongly
condemns the concept of divorce. But it is allowed
in certain conditions. In Matthew, 5: 31- 32, there
are clear instructions that a husband can divorce
his wife if her conduct is lewd. otherwise he
cannot do that. According to the teachings of Jesus
if a man divorces his wife he forces her to do
adultery, and one who marries a divorcee he
commiits adultery. Also see Mark, 10: 2-11.

Jesus has told his disciples that divorce was
not allowed in the Law of Moses, but he allowed
the divorce due to the stubbornness of the Jews.
The one who divorces his wife having a good
conduct, he commits adultery, and the one who
weds her does so. (Matt. 19: 3- 9: Mark, 10: 2- 11)
One who divorces his wite: he should hand over
the Bill of Divorce to her. See above references,

ln the teachings of Jesus, the husband and
wife cannot give divorce to each other. A
believing woman can continue her marriage with a
non- believing husband, it he wishes to do so, and
vise versa, But if he or she wishes to separate then
they can do so. In this case their children will be
clean and holy.
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- FEEDING THE CHILDREN

fﬂff.‘.r ~ 9

A3V e :-‘\JJ‘)J')
;‘Vlwwg 5#’5.-'

"Law,a;.:o"
;J; ué’)) &3P0

2% P 448 »b 29 873
uﬁﬂ-’wgfﬂ 09y [-’
(9 » .-f.-f'l",f..:. ” ,-rf:)‘*""
Fols CLSY Yl

[ NPT HARA

s e s &yl 5

1U;°E5. :J'E ﬁba;, |Jl&fu§

305



i@;’lb 21U G
u\})j f"/i - ‘;b'|f#if! ”
")U,;g:“),e”}-'-@m

La \:‘/&L;,Lo

f’m e 850372 f,sf
GUJH)-Q)‘ u, [J’ '

Laaual uu,iﬁs\j;’

(233) The mothers should breast-feed their
newhorn babies for 2 complete years, if their
spouses wish a “complete nursing”. The mother’s
maintenance and clothing is, according to usage,
on the person to whom the child is born. But no
one should be burdened beyond capacity. Neither
mother, nor the father should be made to suffer for
the offspring. The same is obligatory on the heirs.
And if they both wish to wean, with mutual
understanding and consultation, then there is no
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harm in it. And if you wish to engage a wet nurse
for your child there is no harm in it, provided you
give them the “agreed amount™ according to usage.
Have fear of God, and keep in your minds that
Allah observes whatever you do.

There are seven instructions, in this verse of
Quran, about Baby -feeding: (a) the mother has
right to feed her baby. Islam also obliges the
breast- feeding (b) the maximum desired period of
feeding is two years, if it is not harmful for the
mother or the child. It should be stopped if it is
harmful for either of them. In Quran even the
period of 21 months has been prescribed (46: 15),
(c) the real father of the child is responsible for
taking care of both child and the mother. cven if
she is a divorcee, (d) Quran clearly discourages the
exploitation of husband or wife by each other. The
man cannot punish his wife by her love for the
child. Likewise the mother cannot use the same in
her favor. (e) !'::\f ter the death of the father, his legal
heirs are responsible for child’s rearing and care,
(f) under certain circumstances. with mutual
understanding, the guardian of the child can stop
her from a second marriage, (g) if suitable for the
child, the guardians can engage n wel nurse who
should be paid according to the common social
practice, Al maroof.

In these instructions the Quran has used a
very important word al maroof. It simply means
the common practice of the society. It is also
important to note here that the father will not be
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burdened with the expenditures beyond his
resources.

The meanings of the phrase “provided you
pay them the agreed amount” have been debatable
between scholars. In my opinion, in this sentence,
the pronoun “them” has been used for the women
responsible for nursing the child. A real mother
and a wet nurse both are included in it.

THE WAITING PERIOD FOR
WIDOWS
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(234) And those who die from among you, leaving
behind the widows, the widows should wait for ten
days in addition to four months. And when they
complete this period and do something decently
for themselves, then there would be no blame on
you for that. Allah is cognizant of your acts,

If a man dies surviving with a non-pregnant
wife, she has to abstain from marriage for a period
of four months and ten days as a prescribed
“wailing ‘period” called iddah. During this period
she cannot marry for a second time even if she had
reached the menopause or her hushand did not
have sex with her before death, However if she is
pregnant she should wait till she delivers the child
provided this period is longer then 4 months and
10 days. Otherwise she should observe the
prescribed period of 4 months and 10days.

The waiting period starts right from that Very
moment she receives the information of her
hushand’s death,
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(235) There 1s no harm 1f you proposc (o o womaai
during her waiting period, or keep the same desire
in your heart, Allah knows that you cherish some
of them in your minds; but don’t give them your
words in conclave cxcept you speak to them in
decent words. And do not resolve on wedlock until
their waiting period is over. Know that Allah s
aware of what you have in your hearts. Therelore
be conscious of Him, and beware that Allah s
extremely forgiving and the tolerant one.
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For a diverced woman and a widow the
waiting period is the time of profound grief and
bereavement. It does not look nice for a man to
openly propose to her during these black days of
her life. Allah allows us to plight our troth in a
metonymical way. It may be noted here that a
divorced woman and a widow cannot marry during
the prescribed “waiting period”.
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(236-237) There is no harm in divorcing your
wives before touching them, and before fixing a
“dower amount”. The well to do and the poor
should give them the benefit according to their
own capacity. with customary provision. [t is
mandatory on well doers. (237) But, if you divorce
the “untouched” wife with a fixed dower, then you
have to pay the half of the fixed amount, unless the
wives or those in whose hand is the maintaining of
marriage, waive it. Moreover if you (the husbands)
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give up your portion (50%) it is closer to piety,
and do not neglect the additional benevolence
between you. Allah has a watch on what you do.

In verse 236, the Arabic word Mata'a has
been used which includes everything beneficial for
human beings. The next verse contains a disputed
phrase “in whose hands i1s the maintaining of
marriage”. In my opinion, keeping in view the
context and language, it refers to the guardian or
wali of the women. The great scholars of Quran
like ibn Abbas. Ibrahim, Algamah, Hassan,
Ekramah, Tawoos, and Aswad. B. Yazid, Shu’abi,
Qatadah, Imam Mohammad Bagir, Imam Jafar
Sadig, and Imam Malik, all believed that it refers
to the guardian or wali of the women. (Qurtabi, 3
2007; Kash' shaf, 1: 282, 283; lbn Kathir, (ed.
Sabooni) 1: 224; Al- Mizan, 2: 245; Majma al-
Bayan, 2: 342; Namoonah, |: | 17-118)
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(238-239) Be careful of your prayers, particularly
the middle one. And stand for God sincerely and
devotedly. (239) When gripped in “fear”, offer it
on foot or on the back of horse; but during peace,
remember Allah the way you are taught to do, and
you were not aware of it.

The worship of Allah is the most important
and vital point of Islamic theology, and people arc
asked to remain conscious of it through out their
lives. The order for Al- salat or prayer occurs in
Quran more then 70 times. Here in this verse
special emphasis has been given to the “middle
prayer”. The popular view is that the “evening
prayer”(asr) or “noon prayer” (zuhar) is the middle
prayer mentioned in this verse. Imam Mohammad
bin Ali, Imam Jafar bin Mohammad, Zaid bin
Thabit, Abu Saeed Khudn, Abdullah bin Omar,
the mother of believers Ayesha (R.A) were agreed
on this explanation. There are a few traditions of
Holy Prophet (S.A.W) in support of this view,
which Allama Qurtabi has quoted from Sunan Abu
Dawood, and Mo'watta of Imam Malik (Qurtabi,
3: 209).

The next verse (239) is about the “praver in
state of fear”, called salal al khauf, during war,
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During the battle with the Lntlﬂiﬂ‘: Muslims are
required to offer “short prayers” of two standmga
(rak’ aat). When the war is over, again five time’s
full prayer becomes mandatory. (Al- Mizan, Al-
Kafi, Al- Qummi, Al- Ayashi)
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(240) And those who die from among you and
euwwe with widows, they should make a will of
“one year’s provision and home-stay” for them. If
widows leave the home at their own, then there is
no blame on you for what they did for themselves
in a fair manner. And Allah is all-powerful and
wise, (241) It is compulsory on the rightecous ones
to handover a fair provision to the divorcee. (242)
In this manner Allah clarifies his commands for
your understanding.

The provisions of the verse 240 have been
substituted with the orders concerning “waiting
period” for death and the “law of inheritance”. The
verse 241 is to be read along with verses 236-237.

317



1';'121;'@\@\;;" \,u,,
LJ/;:\.L; &M“ de‘ d)l

(243) Are you not surprised to know about the
people who set out of their homes in thousands
due 1o the fear of death? Allah ordered them to die.
and vivified them again. Surely Alluh favors the
mankind but most of them are ungrateful. (244)
And fight in the cause of Allah and know that
Allah is all hearing all knowing,
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According to traditions this happened to
Banu Israel in the days of Prophet Ezekiel. But
nothing has been recorded in the known history of
that time. Ezekiel, 37: 1-10, contains a similar
experience by prophet himself,

These two verses of Quran (2: 243-44) make
us realize that both life and the death are in the
hands of Allah. Therefore we will not try to escape
from death. Those who try to do that avail nothing
but “death”. In addition to it we have to keep this
fact in our minds that Only Allah has the power to
bring the dead back to life. Some scholars have
taken this story in allegorical way, but the style of
Quran does not support it.
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(245) Is there anyone who would allocate a zood
portion of his wealth for Allah, S0 Allah will
increase it many many times? Il is God who
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increases and decreases, and to him you will
return.

In Arabic Language. gard means setting
something aside for a specific purpose, and
allocation of anything for a purpose. Qard for
Allah means allocation of funds for the promotion
of the cause of Allah. This verse refers to Prophet
Mohammad’s (S.A.W) companion Abu Dah’dah
who did the same at the time of the revelation of
this verse. See Qurtabi and Ibn Kathir on this
verse.

A PAGE
FROM THE HISTORY OF
BANU ISRAEL: SAMUEL,
DAVID, AND SAUL

This last section of the second part of Quran
(2: 246- 252) is a chapter from the history of Banu
Israel. First of all I am giving the text and the
translation of these seven verses.
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(246) Do you wonder about the plight of the elders
ol Banu Israel after the death of Moses? They
asked one of their prophets to appoint a ruler for
them so that they can fight for the cause of Allah
tnder him. The Prophet said: What if you refuse to
fight when it is ordained on you? They said: How
can we refuse to fight, when we, alongwith our
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children have been forcetully exiled from our
homes? But at, the time they were ordered to fight,
they all turned away, but a few. Allah knows all
the oppressors. (247) The Prophet said 1o them:
Allah has appointed Saul as your ruler. They
demurred: “How he can be our ruler? We are more
suitable for this post then he is: and that he is not
rich enough™. Prophet replied = Allah has preferred
him on you, and has made him superior in
knowledge and strength, and God endows any one,
He wishes, with sovereignty. Allah is munificent
and omniscient. (248) The Prophet said to them
“The portent of his authority is that the angels will
bring the Ark of Covenant back to you, wherein is
the “Presence of God”, and the legacy of the
House of Moses and Aaron (A.S). It will be a sign
of faith for you, if you are believers™, (249) When
Saul came out with his army; he warned his men
“Allah will put you to the test by a river”. And the
one who will drink out of it will not continue in
my army, and the one who will avoid it except
tasting a hand full of water, will remain with me.
They drank the water except a few. When Saul and
the believers crossed the river they (unbelievers)
announced, “we are not able to face Goliath and
his army”. “How many small groups had subdued
the larger groups with the leave of Allah™. replied
those who believed to see the God. And God
favors those who stand firm at the face of enemy.
(250) When they all set out to fight Goliath and his
army, they prayed,” Lord, provide us with
firmness, keep our feet pitched, and help us against
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the rejecters”. (251) They routed them with the
leave of God. David killed the Goliath, and God
bestowed him the kingship, and the wisdom, and
taught him whatever He pleased. Had God not
defeated some by the might of the others, the earth
would have been utterly corrupted. But God is
bountiful to mankind. (252) Such are God’s
revelations. We recite them to you in all truth, for
you are, undoubtedly one of our messengers.

This event has been reported in Judges, 7,
and 1 Samuel, 17, (Old Testament) with some
differences with the statement of Quran, The
version of Quran cannot be rejected or criticized
on this basis, simply because both Judges and
Samuel are unauthentic books.

As far as the book of Judges is concerned,
the scholars have identified all the four (1.LE.D.P)
sources in this book. They believe that the author
ol Judges used all the sources available to him,
such as Book of Yasar (Upright} Jos. 10: 13, and
the others.

The famous translator and commentator of
hooks of Samuel, Robert Alter. have discussed the
“Text™ in detail. (The David Story. Puge. Xxiv-
XXV

There is no doubt that the author of Samuel
used some earlier documents. though it is
impossible to know how many? In some phrises
the words * to this day” have been used (1 Samuel,
27: 6) which suggests further lapses of time before
author's own date. No single individual lived right
through the whole era of Samuel, Saul. and David.
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Long ago A.R.S. Kenedy proposed that the
author of Samuel has used basically five
documents; (1) a nistory of Samuel's early years,
(2) a history of the Ark of Covenant, (3) a history
of monarchy favorable to it, (4) a history of
monarchy hostile to it, (5) and a cowt history of
David. (Country Bible. 1904) The translators of
Oxford Annotated Bible have pointed to two basic
sources as Early Source and Late Source. They
praise the literary style of the first source as the
Father of History, In their opinion, perhaps the
credit of its authorship goes to Abithar and
Ahimaaz. According to them the final editing of
the book took place in post-exilic period by
Deuteronomic school of theologians. (1. 330) 1t is
still not clear that how many sources did the author
of Samuel use? Some passages show that the
author himself contributed some portions of the
book. (1 Samuel, 27: 6. and 9: 9 His own hand is
clearly visible at 1 Samuel, 7, 12, and 2 Samuel, 7.

Now it is clear that no one can be doubtful
about the statement of Quran concerning the story
of Saul and David. At the time Prophet Samuel
appointed Saul as the ruler, he made a speech,
which has been reported at | Samuel, 12,

| would like to point out here that the
continuous exploitation. contortion, interpolations
in the different books of the Bible have resulted in
the rejection of the whole Canon along with the
refusal of the religion in Western and American
societies. It has happened up to this point that they
are denying Abraham, Samuel, Saul, and David as
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the personalities of history. Robert Alter, referred
earlier, says: It st also be said that, alter nearly
two centuries ol excavative scholarship, that the
precise literary history and authorship of this great
narrative remain beyond recovery. To specialists
who have exetcised painstaking analysis in order
o expose an intricate patch work of sources and
historical layers in the book as a whole and in most
of its episodes, il may seem a provocation or an
expression of ignorance to speak at all of the story
of Samuel, Saul, and David. Even a reader looking
for unity must concede that certain passages are
not apiece with the rest. (The David Story. Page.
Ix; Norton and company. N.Y.) Earlier 1 have
gquoted some authors as denying the histoncal
personalitics of all the three main figures of
Samuel & 2.

But be mindful that Quran refers to these
personalities as the Prophets and it 1s proved that
they existed in history and ruled at their times.
There has been found an inscription called the
“House of David inscription”. This scription 1s
about the assault of Hazael, the king of Damascus,
on the northern kingdom ol Israel about 835.
B.C.E. This war took place when Israel and Judea
were two separate kingdoms. This nscription
reads as thus: 1 KILLED JEHORAM, SON OF
AHAB, KING OF ISRAEL, AND I KILLED
AHAZIAHU SON OF JEHORAM, KING OF
THE HOUSE OF DAVID. AND | SET THEIR
TOWNS INTO RUINS AND TURNED THEIR
LAND INTO DESOLATION. (Bible unearthed,
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129) This inscription has changed the mode of
research on this subject. Also the famous
archaeologist Yadin has discovered the famous
Gates of Solomon and his Stables in the cities of
Megiddo, Hazor, and Gerar, which is clear
evidence that Solomon was not only a great ruler
but also a Prophet in the Muslim beliel. See Y.
Yadin, 1970, Megiddo of the kings of Israel.
Biblical Archaeologists 36: 78- 105: Yadin. 1972,
Hazor, London: 147- 164. And Yadin. 1975,
Hazor: the discovery of a great citadel of the Bible.
147- 248. Quoted from The Bible unearthed by
[srael Finkelstéin. Page.363.

TABOOT SAKINA OR
THE ARK OF COVENANT

This ark is also called the Ark of the Lord,
Ark of God, Ark of the Covenant of Lord (Dt
10:8), and the Ark of Testimony. (edut = covenant
terms) The Ark was a rectangular box (aron) made
of acacia wood and measured 4x 2.5 feet or c. 1.
22 m x 76em x 76 em. The whole box v as covered
with gold, the lid was called the “Mercy Seal”, and
it was a gold plate surrounded by two antithetically
placed Cherubs with fold wings.

The Ark served many purposes. (1) as
receptacle of two tablets of Decalogue (Ex, 25; 16-
21 40: 20; Dt, 10: 1-5) and also for the part of
Manna and Aaron’s pod; (2) as the meeting place
in inner sanctuary where Lord revealed His will to
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His servants. Moses and Aaron. (For Moses, Ex,
25- 22 30: 36:; and for Aaron, lLev, 16:2; for
Joshua, Jos, 7: 6) Thus it served as the “Symbol of
Divine Presence” guiding his people. (3) It was
used as the depository of written law. (Dt, 13: 9;
Jos, 24: 26) (4) It played a signilicant role at the
crossing of Jordan (Jos, 3-4), and during the fall of
Jericho (Jos, 6), and also at the ceremony of
remembering the covenant at mount Ebal (Jos, §:
30

Prophet David installed the Ark in a tent at
Jerusalem (2. Sa: 6), and he did not remove it
during the revolt of Absolom (2 Sa. 15: 24- 20). It
was during the reign ol Prophet Solomon (A.S.)
when it was placed in the Temple in a great
ceremony. (1 king, 8 1....) 1t was again placed in
the sanctuary during Josiah’s reforms. (2 Ch, 35
3) There was no Ark in the second Temple. No
one knows where the Ark has gone since then.

The Arabic term used for this Ark in this very
verse is taboat sakina, which means the Ark of
Peace and tranguility. But 1 think the word sakina
is an Arabic variant of the Hebrew term sheh’
khina which has been used in the Old Testament
for this ark. In Hebrew its meaning is “Holy
Presence”. Therefore [ have translated it according
to philology.

From the very beginning in the West, it was
obvious that God had some kind of presence,
known in Hebrew as sheh'khina. Sometimes this
word is simply translated as “light” or radiance,
Sheh’khina formed the halos around angels, and

332



the luminous joy in the face of suints. It was
feminine, even though God, as interpreted in the
Judeo-Christian tradition, is masculine. The
concept of présence of God is very important in
the history of religion.

The Kabalistic Book of Zohor discusses the
spiritual value of the Ark in detail. The great
archaeologist Eric von Daniken has discussed the
historicity and the nature of Ark in his book * Signs
of the God™. Gorgi Books. [98().

In the end I am grateful to Allah and his
Representative on the earth (A.S.W.S) for giving
me the ability to complete this first volume of
QURAN: A COMPARATIVE  STUDY,
containing the explanations of the first two parts of
Quran,

EXPECT THE SECOND VOLUME IN NEAR
FUTURE.
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(A PICK THAL. M. (T.11.Q)

(6TIDAWOOD, N (T.H.O)

(621 DARYABADIL. ABDLUIL MAJID.
TRANSLATION AND NOTES.

(69 ABDULLAH YOUSUF ALL (T.H.0)

(TOIA.RAZWY, RENDERING OIF ABDULLAH
YOUSUF ALL

(TIVAMIR ALI & AGHA POYA. TRANSLATION
AND NOTES.

(T2)ASAD. ALLAMA MOHAMMAD.
TRANSLATION AND NOTES,

(T AHMED ALL PROFE. (T.HL.Q)

(7THLAHOR!, MUHAMMAD ALL (T.H.Q)

(7T5)WHERRY, COMMENTARY ON QURAN IN 4
VOLUMES.

(TH1SALE.  GEORGE, DISCOURSE: ON  THE
TRANSLATION AND COMMUENTARY OF
QURAN,

(TTINAQVL, ALL MOHAMMAD, TRANSLATION
AND COMMENTARY

(T8 KHAN, ZAFARULLAM. (T.H.(
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(79)KHAN, MUHSIN ALL TRANSLATION AND
COMMENTARY IN 9 VOLUMES.

(BO)CHAWLA, LAL MOHAMMAL.
TRANSLATION AND BRIEF NOTES.

(81)ISPHAHANI, RAGHIB, MUFRADAT AL
OURAN. .

(82)AFRIKI, IBN MANZOOR. LISAN Al- ARAR.

(B31JAZARL IBN ATHIR. AL- NEITAYAH.

(B4 MITRAZI, AL- MUGIIRIB.

(85)LANE. ARABIC- ENGLISH LEXICON.

(B6)BUKHARI, SAHIH. .

(87TIMUSLIM, SAIIH. EGYPTIAN PRINT IN 4
VOLUMES,

(88)SAHIH MUSLIM, ENGLISH TRANSLATION.
PAKISTAN,

(8N HAKIM NAISHAPURI, AL- MUSTADRAK.

{90) ABU DAWOOD, SUNAN.

(911IBN MAJAH. SUNAN.

(92)TIRMIZI, SUNAN.

(Y3)NASAL SUNAN.

(94} BAIHAQL, SHUAB AL- IMAN.

(95)MUNZARI, HAFIZ, Al- TARGHIB WAL
TARHEER,

(U6ISADIQ,  JAFAR, IMAM. MISBAH Al
SHARIAH

(YT)KULAINL YAQOOB, AL- KAFLE VOLUMES.

(UBIMAJLISL, ALLAMA, BEHAR AL- ANWAR.

(D9AMULL HURR, WASAIL AL- SITIA.

(100) HAIRI, FAZLALLAIIL, MUSNAD  AHL-
ALBAYT.

(101) HINDI, ALLMUTTAQI, KANZUL UMMAL.

(102) RAYSHAHRI, MUHAMMADI, MIZAN AL-
HIKMAFH.

(103} AAINI,  ALLAMA BADR AlL- DIN
COMMENTARY ON BUKHARI.
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(104) KIRMANI, ALLAMA, COMMENTARY ON
BUKHARL

(105) NAVAVI, COMMENTARY ON MUSLIM.

(106) SAEEDI, GHULAM RASOOL,
COMMENTARY ON MUSLIM.

(107) IBN ABI SHAIBAIL MUSANNAF,

(108) ABD AL- RAZZAQ, MUSANNAF.

(109) TABRANI, MUJAM KABIR.

(110) NAJAFI, MOHAMMAD HUSSAIN,
JAWAHIR AL- KALAM, 42 VOLUIMES.

(11) AMULL JAWAD. MIFTAH AL- KARAMAH,

(112) SERAKHSI, SHAMSUL AAEMMA, AL-
MABSOOT.

(113) AL- MAKASIB. ALLAMA MURTAZA
ANSARL

(1141 AL- MAKASIB, AYATOLLAH KHOMEINL

(115) SHAHID AL- THANL Al- MASALIK.

(116) BAHRANI, YOUSUF.,  SHEIKH.  AL-
HADAYDQ.

(117} MAGHNIYAH, JAWAD, AL- FIQH AL-
SADIQ,

(118) KHWANSARIL SYED AHMAD. JAMAY AL-
MADARIK.

(119) SISTANL SYED ALl AL TUSSAINI,
MINHA) AL- SALEHIN,

(1207 SISTANI, SYED AL AL-
HUSSAINLTAUZIH Al- MASAIL.

(121} SISTANL. A CODE OF PRACTICE FOR
MUSLIMS IN THE WEST, TRANSLATION BY
KHAFAJL

(127) ARDBELL ALLAMA. COMMENTARY ON
AL- IRSHAD.

(123) SHA'FAI, ABD Al- RAHMAN. RAHMAT
AL- UMMAH.

(124) NAIL* AL- AWTAR MIN ALADITH SYED
AL- AKHYAR, MOIAMMAD BIN ALI BIN
MOTTAMMAD SHAUKANL
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(125) IBN HAZM. AL- MUHALLAIIL

(126) TAHAWIL MAANI AL- ATHAIRL

(127) SHAMI, DURR Al- MUKHTAR.

(128) QAHASTANL JAMAY AL- RAMOOZ.

(129) JAZIRI. MAZAHER Al- ARBAA'H.

(130) IBN QUDAMAH, Al- MUGHNI

(131 IBN HASH'SHAM. SIRAT AL NABL

(132) THE OXFORD ANNOTATED BIBLE,

(133) CHAIN REFERENCE BIBLI. N.LV.

{134) THE BIBLE, DOUY VERSION.

(133} THE LIFE APPLICATION BIBLE.

(136) UGARITIC LITERATURE. 1994. GORDON.

{137) THE BIBLE  TRANSLATED AND
PUBLISHED BY JEHOVAH WITNESSES

(138) THE BIBLE. KING JAMES VERSION.

{139y THE APOCRYPHA. OXFORD UNIVERSITY
PRESS LONDON.,

(140) NEW  AMERICAN  BIBLIL.  CATHOLIC
VERSION.

(k41) MISHNA TEHLIM, SCHOCHER. BUBER.
ENGLISH TRANSLATION,

(142} INTERNATIONAL CRITICAL
COMMENTARY OF THE BIBLE,

(143) INSIGHTS ON THE SCRIPTURES. 2
VOLUMES.

(144) SIFRE, ENGLISH TRANSLATION,

(145) COMMENTARY OF BIBLE. HARPER,

(146) THE JERUSALEM BIBLE. A TEXTUAL
COMMENTARY. BRUCE MITZAIZ.

(147) THE A NEW  INTERPRIITER'S  BIBLE,
ABINGDON PRESS.

(148) THE TEN COMMANDMIINTS. DR, LAURA
SCHELESSINGLER.

(149) ABBA IN THE PRAYERS OF JESUS. I
JEREMIAIHL
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(150) A COMMENTARY ON THE BOOK OF
GENESIS, U1 CASSOTU,

(151y THE BOOK OF GENESIS, 5.1k, DRIVER.

i 152y GENESIS. D. KIDNAR.

(15310LD TESTAMENT COMMENTARY,
TYNDALE,

(154 DEAD SEA SCROLLS, TRANSLATION BY
FLORENTINOG GARCIA MARTINYZ, E.J. BRILL
LEIDEN N.Y, COLOGNE.

(1551SIBYLLINE ORACLES. TRANSLATION BY
BATE H. N. LONDON [918.

(156)A PATH THROUGH GENESIS, B. VAWTER.

(1571 DAVID STORY, ROBERT ALTER.
DOCUMENTS OF THE OLD TESTAMENT
TIMES, (DOTT) DW. THOMAS.

{158) OLD TESTAMENT CRITICISM, EM.GRAY.

(159 WIIO WROTE THE BIBLE? FRIEDMAN.

(1601 ONE  BIBLE MANY VOICES, SUSAN
GILLINGIH AN,

(161 GENESIS, G.VON RAD

(1621 GENESIS, EAPEISER.

(163) ILLUSTREATIONS FIRON BIBLICAL
ARCHAEQLOGY, DI WISEMAN.

(16d) JOURNAL o EGYPTIAN
ARCHAEOLOGY.

[165) RECENT DISCOVERIES AND THE
PATRIARCHAL AGE, 11, ROWLLEY.

(1661 ARCHAEOLDGY AND THE Ol
TESTAMENT, D.W. THOMAS.

{167y THE BIBLE UINEARTIID, ISRAEL
FINKELSTEIN.

(168 WHAT DID THE BIBLICAL WRITERS
KNOW? WILLIAM G. DEVER

(169 ALBERT A, BELL, EXPLORING THE NEW
TESTAMENT AGE.

(1707 PSUDOEPIGRAPHA OF QLD AND NEW
TESTAMENTS, CHARLSWORTH.
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(171) THE BOOK OF ENOCII. {BOSTON PUBLIC
LIBRARY)

(172) THE OTHER BIBLE.

(173) ISRAEL  AND  PALESTINE. DEAN
STANLEY.

(174) HISTORY OF THE ARABS. PHILIP K.
HITTI,

(175) ISRAEGL. A. LODES.

(176) THE WORKS OF JOSEPHLIS.

(1770 THE  MOUNTAINS OF PHARAOH.
LEONARD COTTRELL.

(178) CANAANITE MYTHS AND LITERATURE.
DRIVER.

(179) ABRAHAM, WOOLEY.

(180) A HISTORY OF ISRALL. | BRIGHT.

(181) ISRAEL ~ AND  JUDEAN  HISTORY.
JHHAYES AND MILLER,

(182) MEGIDDO OF THE KINGS OF ISRAEL
YADIN.

(1831 [IAZOR, YADIN. LONDON.

(184) HAZOR. THE DISCOVIIRY OF A GREAT
CITADEL OF THE BIBLE.YADIN.

(185) THE AGE OF ABRAHAM IN NEGEV. N.
GLUECK.

(186) ABRAHAM AMD THE IRON AGE. 1)
LUKE,

(871 THE HISTORY OF THE PATRIARCHAL
NARRATIVES, T L TIHOMPSON.

(188) ABRAHAM [N HISTORY AND TRADITION.
J.V. SETER.

(189) ABRAHAM, ABBAS  MAIHMOOD AL
AQOQAD,

(190) ABRAHAM.  MASARRAT  HUSSAIN
ZUBAIRI.

(191) THE TIMES HISTORIAN'S HISTORY OF
THE WORLD.

(192) ARABS IN HISTORY, BERNARD LEWIS.
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(193) EVERY MAN’S TALMUD. COHEN.

(194) ASPECTS OF RABBINIC THEOLOGY,
SOLOMON SCHECHLER,

{195) THE ESSENTIAL TALMUD. STEINSALTZ.

(196) FROM  BIBLE TO  MISHNA, I
WAINGREEN.

(197) SYSTEMATIC THEOLOGY. GRADON.

(198) SYSTEMATIC THEOLOGY, LEVIS
SCHAFFER.

(1997 APOLOGY. TERTULLIN,

(200) ESSENTIAL TUDAISM, GEORGE
ROBINSON,

(201) BIBLICAL LITERACY, RABBEI

TELUSHKIN.

(202) ENCYCLOPEDIA  JUDIACA.  (TUSTIN
LIBRARY, L.A)

(203) NEW BIBLE DICTIONARY. L VP,

{204) THE EERDMAN'S BIBLE DICTIONARY

(205) NEW CATHOLIC DICTIONARY. WYNN
PALLEN.

(206) NEW.BIBLE DICTIONARY. J. DOUGLAS.

(207) N.LV, COMPACT TOPICAL BIBLE.

(208) N.AV.ETOPICAL BIBLE

(209) THE DICTIONARY OF BIBLE, HASTINGS.
5 VOLUMES,

(2100 JEWISH ENCYCLOPEDIA. FUNK  AND
WAGNALL'S,

(211} ENCYCLOPEDIA BIBLICA. 1 VOLUMES.
CHYNE AND BLACK,

(212) ENCYCLOPEDIA  BRITANNICA.  14™
EDITION.

(213) NEW  CATHOLIC ENCYCLOPEDIA.
ABINGTON.

(214) THE LIFE OF MOHAMMAD, WILLIAM
MUIR,

(215) MOHAMMAD AND MOHAMMADANISM,
BOSWORTH SMITH.
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(216) THE JEWS OF ISLAM, BERNARD LEWIS.

(217) JEWISH FOUNDATIONS OF [SLAM.
TORRY.

(218) ISLAMIC THOUGHT AND Il's PLACE IN
HISTORY, DE LACY O’ LEARY.

(219) SACRED BOOKS OF THE EAST. 50
VOLUMES.

(220) GOD AND THE WORLD RELIGIONS, PAUL
G. JOTINSON.

(221) WORKING ON GOD, WINIFRED
GALLAGHAR.,

(222) A HISTORY OF DEVIl, GERALD
MESSSADIE.

(223) THE HISTORY OF GAMBLING IN
ENGLAND. JOHN ASHTON,

(224) THE ETHICS OF GAMBLING. W.D,
MACKENZIE.

(225) THE LAW OF GAMBLING. COLDRIDGE
AND HAWKFORD,

(226) JOURNAL OF THEOLOGICAL STUDIES,

(227) JOURNAL OF THE STUDY OF OLD
TESTAMENT,

(228) BULLETIN OF THE 10OHN RAYLAND
LIBRARY. (BIRL)

(229) NEW  OXFORD  DICTIONARY  AND
THESAURUS. (AMERICAN)

(230) OXFORD ADVANCED LEARNER'S
DICTIONARY, HORNBEY.

(231) SIGNS OF THE GOD, ERIC VON DENIKEN.

(232) FASTING FOR  SPIRITUAL  BREAK
THROUGH, ELMECR L. TOWNS, REGAL
BOOKS CALIFORNIA.

(233) GOD’S CHOSEN FASTS, WALLIS.
ARTHUR, FORT WASHINGTON. PA. 1969,
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{234) JACK  FINRGAN, HANDBOOK OF
BIBLICAL CHRONOLOGY. HENDRICKSON
PUBLISHERS.

NOTE:
Beside all these books thousands of other
sources were consulted durmg the writing
of these pages. I have enlisted only those
books and journals. which have been
quoted in the main text. 1 have tried my
best to make this document free of
mistakes, but there may be some due to
human imperfection,
The credit of its prool reading goes to Mehar
Bhabi and my niece Lanika Chinoy, who
undertook this difficult task and did it with
knowledge and wisdom,

344



List of Publications

of
Dr. Syed Mohsin Muzaffar Naqgvi

14.

15.
16.
1%

- The Biography of Imam Raza (AS) (Urdu)
- The Biagraphy of Imam Tagi (AS) {Urdu)
. Book of Supplications (Arabic-Urdu)

. Imam Jaftar Sadig (AS) and his days. {(Urdu)

. The Amazing Quran {(Urdu)

- Hadith Ghadir (tesearch on a tradition ol Holy Prophel) (S.A.W.) (Urdu)
. Urdu Translation of Mishah Al-Shariah by Imam Jaffar Sadig (AS)
- Religion and the Saciety {Urdu)

- Imam Mehdi (AS) and the saying of the Holy Prophet (S.AW.)
. Imam Mehdi (AS) aur Ahadith Rasool (S.A.W.) (Urdu)

. Quran : A Comparative study Vol. 1 (In Press)

. Understanding Islan: (In Press)

- Usool al-Kaali (Urdu Translation and detailed commentary)

(8 volumes under development)

Life and achievements of Imam Hussain (A.S.)

(Urdu Translation from Persian)

Thus Spoke Jesus. (Urdu Trans. of Gospels of Quelle, Mark, & Thomas)
The Blessed eyes. (Those who saw Imam Zaman A.S.)

The Noble Charecters of Infallibles
(English Translation from Arabic)
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